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Escaping Calvinism’s Fatalism — Series Introduction 
Main Passage: “For by grace are ye saved through faith…Not of works” (Ephesians 2:8–
9). 

There are errors that merely muddy a verse here and there, and then there are errors that 
poison the well the whole church drinks from. Calvinism’s fatalism is that second kind. It 
doesn’t just “lean” in a wrong direction; it rebuilds the entire gospel frame around an 
invisible decree and then demands you call that “the doctrines of grace.” But you cannot 
call it grace when the entire system depends on secret coercion for one man and secret 
exclusion for another, and you cannot call it “good news” when you can’t look every sinner 
in the eye and say, with a straight face, “Christ died for you,” and mean it in the Bible’s plain 
sense. The gospel the apostles preached was public, honest, and open: “Believe on the 
Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). It wasn’t a riddle. It wasn’t a 
theological escape room. It was a proclamation backed by a crucified and risen Savior. 

This series is important because fatalism is not a harmless hobby for “deep thinkers.” It 
touches everything: God’s character, the cross, the sincerity of the gospel call, the meaning 
of “whosoever,” the believer’s assurance, and the heat of evangelism. It trains people to 
read the Bible with tinted glasses that make every invitation look suspicious and every 
promise sound like it has fine print. It turns “God…will have all men to be saved” (1 Timothy 
2:4) into “God will have all the elect to be saved,” and it turns “not willing that any should 
perish” (2 Peter 3:9) into “not willing that any of the elect should perish,” and it does it by 
redefining words until the Bible becomes a codebook that only the initiated can decode. 
But God did not give His Book to a private club. “The entrance of thy words giveth light; it 
giveth understanding unto the simple” (Psalm 119:130). When a system must constantly 
qualify the plain sense of Scripture to survive, it is not protecting God’s glory—it is 
protecting itself. 

You will also notice something else once you’ve watched this play out in real life: 
Calvinism’s fatalism is not merely an argument; it is a psychological grip. It creates an 
identity that feels “serious” and “God-centered,” and it teaches men to treat questioning 
the system as questioning God. That is why this series is not written like a debate 



transcript; it is written like a rescue mission. The Bible commands, “Prove all things; hold 
fast that which is good” (1 Thessalonians 5:21). The Bible does not tell you to surrender 
your conscience to a confessional tradition. The Bible does not tell you to bow to insider 
language. The Bible tells you to come back to what God actually said, to believe it, and to 
obey it. 

What this series covers is the full battlefield, from the root to the fruit. We begin by 
exposing the spell word Calvinism loves to use like a trump card: “sovereignty.” We define 
sovereignty the way Scripture presents it—God reigning without being the author of sin, 
without turning invitations into theater, and without treating man as a puppet who can be 
blamed for acting out a script. Then we dismantle the bait-and-switch where 
foreknowledge is treated as fore-causation, as if God knowing what men will do means God 
forcing what they must do. The Bible is not embarrassed to hold God’s knowledge and 
man’s responsibility together, because Scripture speaks in moral categories: command, 
refusal, invitation, judgment. “God…now commandeth all men every where to repent” 
(Acts 17:30), and Christ can still say, “Ye will not come to me, that ye might have life” (John 
5:40), without needing a philosophy lecture to make those sentences “work.” 

From there, we expose the true engine under the hood: the decree concept that sits behind 
every pet phrase and every prooftext. Once a man believes every event is fixed by an eternal 
decree in the exhaustive deterministic sense—especially who will believe and who 
cannot—then prayer becomes cosmetic, warnings become props, and preaching becomes 
a public announcement of what only a few can receive. That’s why we take time to show 
how movements harden into machines—how confessions and councils and standardized 
definitions can become doctrinal fences that later believers inherit without realizing what 
they’re inheriting. This is not gossip. This is sobriety. The faith was “once delivered unto the 
saints” (Jude 1:3), and it was delivered in Scripture, not in a later system that demands 
Scripture be read through its lens. 

Then we put the knife right where it belongs: the five points as they are actually used. We 
show how “dead in sins” gets turned into “unable to respond” in a way the Bible does not 
require, and we remind the reader that spiritually dead men still “refuse,” still “resist,” still 
“reject,” which proves spiritual death is not identical to physical incapacity. We lay 
unconditional election on the table and ask the plain question Scripture forces: if God truly 
“will have all men to be saved” (1 Timothy 2:4), what kind of “will” is it that eternally 
decrees most to perish? We confront limited atonement at the cross where it belongs, 
because the Bible’s language is not shy: Christ “tasted death for every man” (Hebrews 2:9), 
and He is “the propitiation…for the sins of the whole world” (1 John 2:2). We expose 
irresistible grace for what it is in practice—a forced love model—and we hold it up to the 



Bible’s own record of resisted grace: “Ye do always resist the Holy Ghost” (Acts 7:51). We 
separate perseverance as a system demand from assurance as a Bible promise, because 
assurance rests in Christ’s finished work and God’s record, not in endless introspection. 
“Therefore being justified by faith, we have peace with God” (Romans 5:1), and God wrote 
Scripture so believers could know, not so they could perpetually guess (1 John 5:13). 

Because Calvinism’s fatalism lives off “gotcha” chapters, we also go straight through the 
prooftexts that are used like clubs—Romans 9, John 6, Ephesians 1, Acts 13:48—and we 
clear the fog with context, plain sense, and Scripture with Scripture. We show Romans 9 
flowing into Romans 10, where Paul says, without stuttering, “Whosoever shall call upon 
the name of the Lord shall be saved” (Romans 10:13). We show John 6 “draw” is not “drag,” 
and we put Christ’s open promise back in the reader’s mouth: “Him that cometh to me I will 
in no wise cast out” (John 6:37). We show Ephesians 1 is about blessings “in him” and 
predestined destinies for those who are in Christ, not a secret lottery that prevents faith in 
others. The goal is not to win a word war; the goal is to show the reader he doesn’t have to 
surrender the Bible to a theological cartel. 

But this series does more than refute verses. It exposes consequences. If everything is 
decreed in the exhaustive deterministic sense, then the system must flirt with making God 
the author of sin, even when it denies it verbally, because ordained evil is still ordained evil. 
Scripture forbids that accusation: “God cannot be tempted with evil, neither tempteth he 
any man” (James 1:13). If the gospel call is not sincere, then God is offering what He never 
intends to give, and Scripture will not allow you to call that honesty. God swears, “As I live… 
I have no pleasure in the death of the wicked” (Ezekiel 33:11), and Christ can weep over 
those who “would not” (Matthew 23:37). That is not theater. That is God’s real heart 
expressed in real words to real sinners. 

We also deal with the practical side, because a man who can quote points but can’t talk to 
people is not a help—he’s a clanging cymbal. This series equips you to talk to a Calvinist 
without getting trapped in their frame, without adopting their private dictionary, and without 
being dragged into endless philosophical fog. It teaches you to keep the conversation in the 
Bible’s moral categories—command, refusal, invitation, responsibility, judgment, mercy—
and to keep returning to the open call until the heart of the issue becomes unavoidable. 
Then, for those who have escaped, we deal with the aftershocks: the nervousness, the fear 
of being “unbiblical,” the reflex to doubt conversion, and the temptation to swing into the 
ditch on the other side. We guide wounded believers back to the steady center: the 
declared gospel of Christ crucified and risen (1 Corinthians 15:1–4), salvation by grace 
through faith (Ephesians 2:8–9), and assurance anchored in the Savior’s promise, not in 
self-analysis (John 5:24; 1 John 5:13). 



And here is the part that makes some men uncomfortable: this series is not only an escape 
ladder; it is a demolition charge. It does not merely offer “another view.” It destroys the 
fatalistic theology by exposing its internal contradictions and its moral cost. It shows how 
the system must constantly redefine plain words, how it must invent a “secret will” to 
escape the Bible’s revealed will, how it chills evangelism by removing urgency, and how it 
wounds assurance by replacing Christ’s promise with endless introspection. It forces the 
reader to face the Bible’s plain invitations: “Whosoever will, let him take the water of life 
freely” (Revelation 22:17). It forces the reader to face the Bible’s plain desire: God is “not 
willing that any should perish, but that all should come to repentance” (2 Peter 3:9). And it 
forces the reader to face the Bible’s plain gospel call: “Believe on the Lord Jesus Christ, and 
thou shalt be saved” (Acts 16:31). A theology that cannot stand in the presence of those 
sentences without twisting them is not a theology you should hand your conscience to. 

So if you’ve been trapped, breathe. God is not a decree-machine. God is the holy Lord who 
speaks truthfully, invites sincerely, and saves graciously. If you’ve been using the system as 
a badge, drop the badge and pick up the Book. If you’ve been frightened into silence by 
insider jargon, remember that truth doesn’t fear investigation. The Bible never told you to 
bow to a system; it told you to believe a Savior. “For God so loved the world, that he gave his 
only begotten Son” (John 3:16). That is the kind of God you can preach without blushing. 
That is the kind of gospel you can offer to every sinner with a straight face—because God 
Himself does. 

 

 

 

1 of 25: Escaping Calvinism’s Fatalism — The Spell of “Sovereignty” 
Main Passage: “And the times of this ignorance God winked at; but now commandeth 
all men every where to repent” (Acts 17:30). 

The first thing you learn when you start talking to a hard Calvinist is that he has a magic 
word he can throw on the table like a grenade. The word is “sovereignty.” He says it with the 
confidence of a man quoting Scripture, but what he usually means is not what the Bible 
means. He means a philosophical determinism dressed up in a theological suit, a decree-
machine in the throne room, a God who “ordains” everything the way a programmer writes 
code—sin included—and then blames the creature for doing exactly what the program 
requires. And if you raise an eyebrow, he leans back and smirks like you just denied the 
Trinity, because in his mind, questioning his definition of sovereignty is the same thing as 
questioning God. 



But the Bible does not hand Calvinism the copyright on that word. Sovereignty is not a club 
to end discussion; it is a Bible reality that should start discussion, because the sovereign 
God of Scripture speaks, commands, pleads, warns, invites, rebukes, reasons, grieves, and 
holds men accountable as moral creatures. The God who says, “Choose you this day 
whom ye will serve” (Joshua 24:15) is not running a puppet show while pretending to offer 
choice. The God who says, “And whosoever will, let him take the water of life freely” 
(Revelation 22:17) is not whispering, “Except the non-elect,” under His breath. The God 
who “commandeth all men every where to repent” (Acts 17:30) is not issuing a universal 
command to a humanity that He has rendered universally unable to obey it unless He 
secretly regenerates a preselected few. 

So this series begins where the deception begins: with the spell of “sovereignty.” We are 
going to take that word back from the philosophers, back from the confessional systems, 
back from the men who wield it like a cudgel, and put it back where it belongs—in the 
mouth of God, defined by Scripture, guarded by holiness, and connected to the gospel of 
grace. Because if the devil can get you to accept a counterfeit definition of sovereignty, he 
can turn the living God into a cold decree-machine, choke “whosoever” into a code-word, 
and make the cross look like a private transaction instead of a public proclamation. And 
once that happens, people don’t just lose debates—they lose peace, they lose clarity, and 
many lose the simple confidence to believe the Book as it reads. 

1. Sovereignty Is a Bible Word, Not a Calvinist Trademark 

Sovereignty in Scripture does not mean God is the author of everything in the same way a 
man authors a book. The Bible says, “God is light, and in him is no darkness at all” (1 John 
1:5), and it also says, “Let no man say when he is tempted, I am tempted of God: for God 
cannot be tempted with evil, neither tempteth he any man” (James 1:13). That verse 
doesn’t need a seminary dictionary; it needs a believer who will read it and believe it. If your 
definition of sovereignty requires you to smuggle evil into the will of God as something God 
“decreed” the same way He decreed righteousness, then your definition is already at war 
with the text. God reigns, and He reigns righteously, and the Bible will not allow you to 
protect His power by assassinating His purity. 

The Calvinist loves to say, “God is sovereign,” and you should say “Amen,” but then you 
should ask, “Sovereign to do what, and sovereign in what way?” Because the Bible’s 
sovereignty includes God’s right to command, God’s right to judge, God’s right to show 
mercy, God’s right to harden the stubborn, and God’s right to invite all without owing 
salvation to any. “The LORD hath prepared his throne in the heavens; and his kingdom 
ruleth over all” (Psalm 103:19), and that same Bible says, “The LORD is righteous in all his 
ways, and holy in all his works” (Psalm 145:17). Sovereignty in Scripture is not raw power 



detached from character; it is rule bound to righteousness. If a man’s theology turns God 
into a sovereign who decrees sin and then punishes sinners for the sin he decreed, that 
isn’t biblical sovereignty—it’s a philosophical idol. 

And the practical proof is right there in how God speaks to men. God speaks to Cain like 
Cain can do right, and God says, “If thou doest well, shalt thou not be accepted? and if 
thou doest not well, sin lieth at the door” (Genesis 4:7). That is not the language of an actor 
reading lines in a play whose ending is fixed by a decree that renders the warning 
meaningless. That is the language of a righteous Judge addressing a responsible creature. 
The spell breaks when you stop letting men define sovereignty by their system and you start 
letting God define sovereignty by His speech and His statutes. 

2. The Calvinist “Trump Card” Is a Definition Swap 

The reason “sovereignty” works like a spell in Calvinist circles is because it’s used as a 
conversation stopper. You ask, “Did Christ die for all?” and the answer isn’t a plain reading 
of “Who gave himself a ransom for all” (1 Timothy 2:6); the answer becomes, “God is 
sovereign.” You ask, “Why would God command all men to repent if most can’t?” and 
instead of facing “commandeth all men every where to repent” (Acts 17:30), you get, “God 
is sovereign.” That’s not exegesis; that’s a slogan. A slogan is what you use when you don’t 
want to deal with a verse that won’t behave. 

Here’s the trick: Calvinism often starts with a true statement—God is sovereign—and then 
quietly swaps in a definition—sovereignty equals exhaustive determinism. Once that swap 
is accepted, everything else becomes “logical.” If sovereignty means God decreed every 
human act, then “irresistible grace” is logical. If sovereignty means God decreed who will 
be saved and who will be damned, then “limited atonement” is logical. If sovereignty 
means men are spiritually corpses who cannot respond at all, then “regeneration precedes 
faith” becomes logical. And if you try to disagree, you’re accused of denying sovereignty 
when you’re really denying their definition. That’s how the spell works: it makes you argue 
about God’s rule while they smuggle in a philosophy about God’s control. 

But Scripture will not let you redefine words without paying the price. The Bible says, “O 
house of Israel, are not my ways equal? are not your ways unequal?” (Ezekiel 18:29), and 
then it says, “Cast away from you all your transgressions…for why will ye die, O house of 
Israel? For I have no pleasure in the death of him that dieth…wherefore turn yourselves, and 
live ye” (Ezekiel 18:31–32). That is the Lord speaking, not a puppet-master performing. He 
doesn’t say, “You cannot turn unless I secretly regenerate you.” He says, “turn yourselves,” 
because the call is real and the accountability is real. Calvinism has to treat those verses 



like “anthropopathisms” or “accommodations,” which is a fancy way of saying, “God didn’t 
mean what He said.” 

So the first escape route is simple: refuse the definition swap. Agree with every verse that 
exalts God’s rule, and refuse every philosophy that makes God the author of sin or makes 
His invitations dishonest. The Bible does not need a system to keep God on the throne. God 
sat on that throne before Calvin ever picked up a pen. 

3. Sovereignty Does Not Cancel Human Responsibility 

One of the most obvious things in the Bible is that God holds men responsible for rejecting 
Him, which means the rejection is not a forced inevitability. Jesus Christ looked at men who 
were drowning in religion and said, “Ye will not come to me, that ye might have life” (John 
5:40). He did not say, “Ye cannot because I did not elect you.” He said, “Ye will not,” 
because the issue was moral refusal. When Christ wept over Jerusalem He said, “How 
often would I have gathered thy children together… and ye would not!” (Matthew 23:37). 
The Lord’s “would” collides with their “would not,” and that collision is exactly what 
Calvinism tries to smooth out with decrees, so that man’s will is reduced to an illusion. 

The Calvinist will say he believes in responsibility, but under fatalism responsibility 
becomes a courtroom prop. You can’t say a man is morally accountable for doing what he 
could not possibly do otherwise, in the same sense you can’t say a rock is guilty for falling 
downhill. The Bible ties guilt to refusal, to stubbornness, to resistance, to unbelief. “And 
this is the condemnation, that light is come into the world, and men loved darkness rather 
than light” (John 3:19). They loved darkness. That’s a choice of affection, a moral 
preference, not a decree-script. God’s sovereignty does not erase that; God’s sovereignty 
judges that. 

And the gospel call assumes that responsibility. “Believe on the Lord Jesus Christ, and thou 
shalt be saved” (Acts 16:31) is either a real command to a real person who can respond, or 
it’s a religious slogan aimed at a corpse. “Whosoever shall call upon the name of the Lord 
shall be saved” (Romans 10:13) is either open or it’s coded. Paul didn’t preach coded 
invitations. He preached open invitations and held men responsible for rejecting them. 
That is biblical sovereignty: God reigns and commands, and man answers and is judged for 
his answer. Fatalism is not sovereignty; fatalism is the denial of meaningful response. 

4. Sovereignty and “Whosoever”: The Gospel Is Not a Charade 

Calvinism’s fatalism always strains hardest at the word “whosoever.” Because “whosoever” 
is a blade that cuts the cords of the system. “For God so loved the world, that he gave his 
only begotten Son, that whosoever believeth in him should not perish” (John 3:16). If 
“whosoever” means “the elect,” you’ve reduced the verse into a private statement that says 



nothing to the rest of mankind. If “world” means “the world of the elect,” you’ve turned 
God’s love into a selective affection that contradicts the plain witness of Scripture that He 
“is kind unto the unthankful and to the evil” (Luke 6:35), and that He “maketh his sun to rise 
on the evil and on the good” (Matthew 5:45). God’s benevolence is universal, and the 
gospel call is universal, even if salvation itself is only received by faith. 

The Bible does not present the cross as a private payment for a secret list; it presents it as 
the public provision of God offered to sinners. “Who gave himself a ransom for all” (1 
Timothy 2:6) is not a verse that needs to be domesticated by theological gymnastics. “The 
grace of God that bringeth salvation hath appeared to all men” (Titus 2:11) does not say “all 
kinds of men” unless you are desperate to make it say something else. And if you try to hide 
behind the idea that “all” means “all the elect,” you’ve made language meaningless and 
you’ve made preaching dishonest. A man can’t look a sinner in the eye and say, “Christ 
died for you,” if he believes Christ may not have died for that sinner at all. That’s not bold 
evangelism; that’s carefully worded uncertainty. 

And the Bible’s invitations are not decorative. They are the genuine heart of God. “And the 
Spirit and the bride say, Come…And whosoever will, let him take the water of life freely” 
(Revelation 22:17) is not a staged invitation where God calls men who cannot come, while 
secretly withholding the ability from most of them. The Lord is not running a cosmic prank. 
The gospel is not a charade. The God who commands all men to repent does not do it for 
show. The spell of sovereignty breaks when you realize Calvinism has to make God sound 
insincere to protect its system. 

5. Determinism Is Not Providence, and Fatalism Is Not Faith 

A Bible believer can rejoice in God’s providence without swallowing determinism. 
Providence is God actively ruling, guiding, restraining, overruling, and accomplishing His 
purposes without becoming the author of sin or the coercer of faith. Joseph could say to his 
brothers, “Ye thought evil against me; but God meant it unto good” (Genesis 50:20), and 
that verse does not require God to have decreed their evil as something morally authored 
by Him. It shows God’s supremacy over evil, not God’s production of evil. God can take 
what men mean for evil and turn it, bend it, use it, and override it for His ends, because He 
is sovereign. That is glory. Determinism is not glory; determinism is a philosophical 
shortcut that makes God responsible for the very evil He condemns. 

The Calvinist fatalist often confuses faith with resignation. Faith says, “The Judge of all the 
earth shall do right” (Genesis 18:25), and rests in God’s righteousness. Fatalism says, 
“Whatever happens is what God decreed,” and then calls that trust. But the Bible’s God is 
not simply the God of outcomes; He is the God of truth. “God is not the author of 



confusion” (1 Corinthians 14:33), and He is not the author of sin. The Bible teaches God’s 
rule without teaching that God micromanages sin into existence and then punishes men for 
acting out His decree. The moment you see that difference, you realize fatalism is not deep 
theology; it is a counterfeit spirituality that calls helplessness “humility” and calls 
confusion “mystery.” 

And that counterfeit has a predictable fruit: it chills evangelism and it poisons assurance. If 
everything is fixed in the deterministic sense, then prayer is reduced to a ritual, preaching is 
reduced to a means of dragging the elect to a predetermined end, and warnings become 
dramatic speeches in a play whose ending is already written. But God does not speak like 
that. God says, “Now then we are ambassadors for Christ, as though God did beseech you 
by us” (2 Corinthians 5:20). Beseeching is not theater. Beseeching is real pleading. The 
Calvinist can try to call it “means,” but the Bible calls it beseeching, because God is 
actually dealing with men. 

6. The Bible’s Sovereignty Magnifies Grace, Not a Secret Decree 

Here is the irony: Calvinism claims it is defending grace, yet its fatalism subtly replaces 
grace with a secret decree. Grace in Scripture is God’s unmerited favor offered to guilty 
sinners in Christ, received by faith, and grounded in the finished work of the Lord Jesus 
Christ. “For by grace are ye saved through faith; and that not of yourselves: it is the gift of 
God” (Ephesians 2:8). That verse has a plain order: grace is the source, faith is the means of 
receiving, and God gets the glory. Calvinism, when it becomes fatalistic, rearranges the 
order so that a secret act precedes faith and then faith becomes the evidence of what was 
already decided, which turns the sinner’s response into a symptom instead of a response. 

The gospel in the Bible is offered to sinners as sinners. “Christ Jesus came into the world to 
save sinners” (1 Timothy 1:15). It doesn’t say He came into the world to save “secretly 
elected sinners,” and it doesn’t say He came to regenerate men so that they can believe 
that He came to save them. The apostles preached Christ openly, called men openly, 
warned men openly, and commanded men openly. “Repent ye therefore, and be converted, 
that your sins may be blotted out” (Acts 3:19) is not a coded command. It is a divine 
command, and the blotting out is connected to the believing response. That doesn’t make 
man the savior; it makes God honest in His offer. 

And biblical sovereignty magnifies grace precisely because it shows that God could have 
judged all men and would have been righteous, yet He offers salvation freely in Christ. That 
is sovereignty: the King offers mercy on His own terms, and He commands all men to 
receive it. “Ho, every one that thirsteth, come ye to the waters” (Isaiah 55:1) is not a 
whisper to a secret club. It is a royal proclamation. Calvinism’s fatalism turns that 



proclamation into a restricted invitation and then calls the restriction “glory.” But the glory 
of God is not that He can withhold mercy; the glory of God is that He delights to show 
mercy without compromising righteousness, and that He can offer it honestly to all. 

7. Breaking the Spell: Ask One Question—What Saith the Scripture? 

The way out of the spell is not complicated, but it requires courage because Calvinism 
doesn’t just teach doctrines; it builds a frame of mind. It trains people to treat their system 
as “axiomatic” and to treat the Bible as supporting material. A verse that fits is celebrated, 
and a verse that doesn’t fit is redefined, qualified, or pushed into a theological basement 
labeled “mystery.” But the Bible never tells you to build a system and then force Scripture 
into it. The Bible says, “To the law and to the testimony: if they speak not according to this 
word, it is because there is no light in them” (Isaiah 8:20). That’s not an invitation to 
intellectual games. That’s a command to submit to what God said. 

So the first essay in this series sets a ground rule that will govern everything that follows: we 
will not let men end biblical discussion with slogans. We will not let philosophers redefine 
Bible words. We will not excuse contradictions by inventing a “secret will” that denies 
God’s revealed will. We will read verses like honest men and believe them like children. 
“God…will have all men to be saved, and to come unto the knowledge of the truth” (1 
Timothy 2:4) will be allowed to mean what it says. “The Lord…is longsuffering…not willing 
that any should perish” (2 Peter 3:9) will not be treated like a riddle that means the 
opposite. “Whosoever will” (Revelation 22:17) will not be rewritten to preserve a system. 

And here is where the authority comes in—not the authority of your personality, but the 
authority of the Book. When you stand on Scripture, you don’t have to apologize for clarity. 
You don’t have to be intimidated by “deep” men who treat plain verses like childish things. 
The Bible was written so that common men could know God, fear God, believe God, and 
preach God. The spell of sovereignty breaks when you stop being impressed with 
theological intimidation and start being impressed with the plain voice of God. And once 
that spell breaks, the rest of Calvinism’s fatalism starts collapsing, because the whole 
system depends on keeping you hypnotized by one word that has been redefined into 
something the Bible never taught. 

The issue is not whether God is sovereign. The issue is whether Calvinism’s fatalistic 
definition of sovereignty is biblical. The Bible’s God rules and commands, and the Bible’s 
sinner is accountable and called. The Bible’s Christ is offered openly, and the Bible’s 
salvation is received by faith. That is not man-centered; that is God-glorifying, because it 
keeps God holy, keeps God honest, keeps the cross meaningful, and keeps the gospel 
sincere. 



When you preach sovereignty the Bible way, you can look any sinner in the eye and say, 
“God commandeth all men every where to repent” (Acts 17:30), and mean it. You can say, 
“Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31), and mean it. You 
can say, “Whosoever shall call upon the name of the Lord shall be saved” (Romans 10:13), 
and mean it. You don’t have to hide behind definitions. You don’t have to speak in riddles. 
You can preach like an apostle, not like a philosopher. 

And that is where this series begins: not with a fight over a word, but with a rescue from a 
spell. Because once a man is free to let “sovereignty” mean what God meant by it, he’s free 
to see the gospel clearly again—grace offered, Christ sufficient, faith simple, and the door 
truly open to “whosoever will.” That’s not shallow. That’s Scripture. And Scripture is the 
final authority in the court of truth. 

 

 

2 of 25: Escaping Calvinism’s Fatalism — The Difference Between Foreknowledge and 
Fatalism 
Main Passage: “Elect according to the foreknowledge of God the Father” (1 Peter 1:2). 

There is a cheap trick that shows up every time a Calvinist wants to turn the Bible into a 
philosophical prison cell, and it usually starts with a true statement and ends with a lie. The 
true statement is that God knows everything. Any Bible believer says “Amen” to that, 
because the Book says God “declaring the end from the beginning, and from ancient times 
the things that are not yet done” (Isaiah 46:10). The lie is the next step, where they slide 
from God’s knowledge into God’s causation, and before you know it you’re no longer talking 
about what God knows, but about what God must have decreed in order to know it. That’s 
where foreknowledge gets handcuffed to fatalism, and the man who brought the handcuffs 
calls it “deep doctrine,” when it’s really just a bait-and-switch with a Bible cover on it. 

Once that switch is made, the Calvinist will look you straight in the face and say, “If God 
knows it, you can’t do otherwise.” That sounds “logical,” and it sounds “serious,” and it 
sounds like the kind of thing a man says after reading a stack of Reformed paperbacks and 
listening to a few lectures with Latin phrases in them. But it isn’t Bible. It’s a philosophical 
assumption masquerading as a verse. The Scripture never tells you that God’s omniscience 
forces the creature’s choices. The Scripture presents God’s foreknowledge as perfect and 
complete, while at the same time holding men responsible for real decisions, real refusals, 
real unbelief, and real repentance. The God of the Bible is not confused about how He can 
know all things and still command all men. He just does it, because He is God. 



So this chapter is here to break another spell. We are going to separate foreknowledge from 
fatalism the way the Bible separates them. We are going to show that God knowing what 
free creatures will do is not the same thing as God forcing what they must do, and that the 
Bible uses “foreknowledge” in ways that do not turn men into puppets or make God the 
author of sin. If Calvinism has to drag God into sin to protect its system, then Calvinism has 
already lost the God of Scripture, because the Bible says, “God cannot be tempted with 
evil, neither tempteth he any man” (James 1:13), and the moment you need God to decree 
evil as evil, you have exchanged the Holy One of Israel for a philosophical idol with a Bible 
name tag. 

1. Foreknowledge: What the Word Means Before the System Touches It 

The simplest way to start is to refuse to let a system redefine a word that already has a 
meaning. Foreknowledge means knowledge beforehand. That isn’t “Arminian,” and it isn’t 
“Calvinist,” and it isn’t “middle knowledge,” and it isn’t a debating trick. It is the plain sense 
of the word. When Peter wrote, “Elect according to the foreknowledge of God the Father” (1 
Peter 1:2), he did not write, “Elect according to the secret decree of God the Father,” and he 
did not write, “Elect according to the fore-causation of God the Father.” He wrote 
foreknowledge. And if a man can’t let a word mean what it means, then he is not doing 
Bible study; he is doing system maintenance. 

The Bible is not shy about God knowing things before they happen. God can name a man 
before he is born, God can announce a kingdom before it rises, and God can speak of a 
future event as if it is present because He sits above time. That is the Lord’s glory. “Known 
unto God are all his works from the beginning of the world” (Acts 15:18) is the kind of 
statement that humbles a man, because it reminds him he is not dealing with a tribal deity 
guessing his way through history. But none of that requires the conclusion that God causes 
every act in the same moral sense, especially acts of sin and unbelief. Omniscience is not 
moral authorship. Knowledge is not guilt. And foreknowledge is not fatalism unless you 
force it to become that for the sake of a system. 

If you want to see how Scripture itself handles this, the Bible will give you a clean example 
in one verse without the fog machine. Peter said of Christ, “Him, being delivered by the 
determinate counsel and foreknowledge of God, ye have taken, and by wicked hands have 
crucified and slain” (Acts 2:23). Notice what the verse does without apology. It affirms 
God’s determinate counsel and foreknowledge, and it affirms human wickedness and 
responsibility, and it never stops to apologize to a philosopher. God knew it, God allowed it, 
God used it, God planned redemption through it, and yet the men who did it did it with 
“wicked hands,” and God calls it wicked. That’s foreknowledge without fatalism, and it is 
Bible. 



2. Knowing Is Not Causing: The First Chain to Break 

The Calvinist wants you to think that if God knows an act will happen, then God must have 
caused that act to happen in the same sense a man causes a stone to fall by throwing it. 
But that is not a Bible conclusion; that is a philosophical inference. The Bible’s logic is 
different. The Bible says God knows, man chooses, and man is judged for what he chose. 
Jesus did not say, “Ye cannot come to me because I did not decree you.” Jesus said, “Ye will 
not come to me, that ye might have life” (John 5:40). That is a moral refusal, and Christ lays 
it at their feet. When the Lord spoke of Jerusalem He said, “How often would I have 
gathered thy children together… and ye would not!” (Matthew 23:37). Again, God’s desire 
and man’s refusal stand in the same passage like two witnesses that agree. If Calvinism’s 
fatalism were true in the way it is preached, Christ’s lament would be theater, and the Bible 
would be staging emotions for a God who never meant what He said. The Book doesn’t 
read that way because God isn’t that way. 

A man can know what another man will do without making him do it. Any parent with two 
eyes and a memory knows what a stubborn child is about to do when the lip curls and the 
eyes harden. That knowledge doesn’t force the act; it observes the nature and anticipates 
the decision. Now multiply that infinitely, and you have a God who knows every thought 
afar off: “O LORD, thou hast searched me, and known me…thou understandest my thought 
afar off” (Psalm 139:1–2). God’s knowledge is perfect, but that does not mean God is the 
moral author of every thought He knows. If that were true, God would be the author of 
blasphemy, the author of adultery, the author of murder, and the author of unbelief, and 
then God would turn around and judge men for what He authored. That isn’t sovereignty; 
that is slander against God’s holiness. 

The Bible guards God’s holiness with plain statements that systems can’t bend without 
breaking. “God cannot be tempted with evil, neither tempteth he any man” (James 1:13) 
means God is not the source of evil temptation. “Let no man say when he is tempted, I am 
tempted of God” (James 1:13) is written because somebody will try to say it. Fatalism 
always ends up with somebody saying it, even if they dress it up in fancy words like 
“secondary causes.” And once a theology requires you to say, “God ordained the sin as sin,” 
you have stepped off the Bible ground and onto a philosophical swamp. You can call it 
“Reformed,” but God calls it darkness. 

3. The Bible’s Pattern: Divine Knowledge and Human Accountability in the Same 
Sentence 

One of the most revealing things about Scripture is how comfortable it is putting God’s 
knowledge and man’s responsibility side by side. It does it so often that only a system can 



make it “a problem.” God tells Israel, “I call heaven and earth to record this day against you, 
that I have set before you life and death, blessing and cursing: therefore choose life” 
(Deuteronomy 30:19). That verse is not written to robots. It is written to responsible men 
being commanded to choose. Joshua preached the same reality when he said, “Choose 
you this day whom ye will serve” (Joshua 24:15). Those commands are meaningless if the 
hearers have no real capacity to respond. And the Calvinist will try to dodge that by 
inventing categories, saying, “Well, they can choose in some sense, but they can’t choose 
God.” Yet the text does not offer that escape hatch. The text commands choice toward the 
Lord, because God’s commands presume responsibility. 

The Bible also shows God pleading with men who refuse Him, and if fatalism is true, those 
pleadings become a divine performance. The Lord said, “Turn ye, turn ye from your evil 
ways; for why will ye die, O house of Israel?” (Ezekiel 33:11). That isn’t a trick question, and 
it isn’t a hidden code for “only you elect ones can turn.” God asks “why,” because refusal is 
real, and death is not desired by God as a delight. He says plainly, “I have no pleasure in the 
death of the wicked” (Ezekiel 33:11). Calvinism’s fatalism hears that and immediately tries 
to shove it into a “revealed will versus secret will” box, because it cannot let God’s stated 
desire stand as stated without overturning its decree-framework. The Bible doesn’t need 
that box. The Bible presents a God who truly calls, truly warns, truly invites, and truly judges 
those who refuse. 

This pattern is especially clear in the gospel. “God…now commandeth all men every where 
to repent” (Acts 17:30) is a universal command. God does not command what is 
meaningless. He commands repentance because repentance is the right response of a 
guilty creature confronted with truth. The Book then says, “Whosoever shall call upon the 
name of the Lord shall be saved” (Romans 10:13). It does not say, “Whosoever was secretly 
chosen shall call.” It presents calling as a real response, and salvation as God’s promised 
answer to that response. Calvinism’s fatalism tries to turn the call into an effect of a 
decree, and then it pretends it is still preaching a real gospel invitation. But the Bible’s 
gospel is not a coded message to a hidden club. “And whosoever will, let him take the 
water of life freely” (Revelation 22:17) is either true as written or it is propaganda. 

4. The Logical Trick: “If God Knows, You Can’t Do Otherwise” 

Here is where the Calvinist tries to impress you with “logic,” as if the Bible were a math 
problem and salvation were a theorem. He will say, “If God infallibly knows what you will do 
tomorrow, then you cannot do otherwise, therefore your will is not free.” It sounds airtight 
until you realize it is built on a hidden assumption: that certainty of knowledge equals 
coercion of will. That is not a Bible assumption. That is a philosophical definition forced 
onto the text. The Bible doesn’t teach men to start with metaphysics and then reinterpret 



Scripture. The Bible teaches men to start with what God said and then submit their 
reasoning to it. 

God’s knowledge is infallible because God is God. That does not mean God’s knowledge is 
the same thing as God’s causation. God knows future events the way an author knows the 
plot of a novel only if God were the author of sin in the same moral way the author is the 
author of every villain’s crime. But Scripture will not allow you to speak that way. When men 
sin, God calls it their sin. “The soul that sinneth, it shall die” (Ezekiel 18:4). He doesn’t call it 
“the decree’s sin.” He doesn’t call it “God’s authored sin.” He calls it sin, and He holds the 
sinner guilty. And when men refuse Christ, God calls it refusal. “And ye will not come to me, 
that ye might have life” (John 5:40). A man can’t hide behind “I couldn’t do otherwise” when 
the Lord says “ye will not.” 

The Bible also shows that God’s foreknowledge does not flatten history into a dead script. 
God warns, God responds, God judges, God relents in the sense of changing His dealings 
when men repent, and God holds back judgment when men turn. The Lord said to Nineveh 
through Jonah, “Yet forty days, and Nineveh shall be overthrown” (Jonah 3:4), and when the 
city repented, “God saw their works, that they turned from their evil way; and God repented 
of the evil, that he had said that he would do unto them; and he did it not” (Jonah 3:10). 
That is not a God trapped in fatalism. That is a God who deals with men as moral agents, 
and His dealings are meaningful because their response is meaningful. A fatalist has to 
treat passages like that as anthropomorphic theater, because his system cannot handle a 
God who truly responds to repentance. Scripture has no such embarrassment. 

So the escape is to stop letting a philosophical argument bully you into ignoring the Bible’s 
own presentation. God knows, man chooses, and God judges the choice. If a man insists 
that “knowledge eliminates choice,” then he must say Jesus was lying when He said “ye 
would not,” and God was play-acting when He said “why will ye die,” and Paul was issuing a 
fake command when he said God “commandeth all men every where to repent.” That’s 
where fatalism takes you. It makes you reverent toward a system and suspicious of plain 
Scripture. 

5. Romans 8:29: “Whom He Did Foreknow” Without the Calvinist Chains 

Romans 8 is one of the grandest chapters in the Bible, and Calvinists love to turn it into a 
private club roster. They run straight to, “For whom he did foreknow, he also did 
predestinate” (Romans 8:29), and they act like foreknow means “fore-loved in the Calvinist 
sense,” which is a fancy way of saying, “He picked them without relation to anything else,” 
and then they build fatalism on top of that. But Paul’s purpose in Romans 8 is not to teach 
you that God secretly damned most of humanity and saved a select few for His glory. Paul’s 



purpose is to comfort believers who are suffering, to anchor them in God’s unbreakable 
purpose in Christ, and to show them that nothing can separate them from the love of God. 

The foreknowledge in Romans 8:29 is connected to God’s purpose concerning those who 
are “in Christ Jesus” (Romans 8:1). The chapter begins with, “There is therefore now no 
condemnation to them which are in Christ Jesus” (Romans 8:1). That is the identified 
group. It is not “those who might be elect if they can prove it.” It is “them which are in Christ 
Jesus.” Paul then shows that God has determined a destination for that group, namely 
conformity to Christ: “to be conformed to the image of his Son” (Romans 8:29). That is 
predestination as Scripture uses it in its most straightforward sense: God has 
predetermined what He will do with those who are in His Son. It does not require the 
fatalistic conclusion that God forced some into Christ and blocked others from Christ. It 
declares what God will do for every believer who is in Christ, and it is meant to produce 
assurance, not existential dread. 

And even if you press foreknowledge as personal knowledge, you still cannot make it 
fatalistic without violating the rest of Scripture. The same Bible that speaks of God’s 
foreknowledge also speaks of men resisting. Stephen said, “Ye do always resist the Holy 
Ghost” (Acts 7:51). Jesus said, “How often would I… and ye would not” (Matthew 23:37). 
The Bible says, “And the Spirit and the bride say, Come” (Revelation 22:17). Those are not 
the words of a deterministic script. Those are the words of a God who genuinely calls, and 
of men who genuinely answer or refuse. Romans 8:29 is not a Calvinist license to turn 
foreknowledge into a decree that makes warnings meaningless. It is a believer’s anchor in 
suffering, telling him God’s purpose will reach the finish line. 

So the rule is simple and it will save you from a thousand tangled debates: interpret 
Romans 8:29 as Paul wrote it, in the flow of Romans 8, with the purpose Paul stated, and 
with the rest of Scripture as your guard rails. When a system forces you to read the Bible 
against the Bible, you are looking at the fingerprints of error. 

6. 1 Peter 1:2: Election “According to Foreknowledge” Without Puppet Strings 

Peter wrote to suffering saints, scattered, persecuted, and tempted to despair, and he 
comforted them with God’s working. He called them “elect according to the foreknowledge 
of God the Father” (1 Peter 1:2). He didn’t write that to start philosophical warfare; he wrote 
it to strengthen them. The Calvinist reads that and says, “See, foreknowledge means God 
picked them unconditionally and irresistibly.” But that is not what Peter says. Peter says 
election is “according to foreknowledge,” and then he connects it to “sanctification of the 
Spirit, unto obedience and sprinkling of the blood of Jesus Christ” (1 Peter 1:2). The verse is 



rich with God’s working, but it is not fatalistic. It is covenantal language describing God’s 
saving action in Christ and the Spirit’s sanctifying work in believers. 

Peter is not teaching that God wrote a decree in eternity past that forces faith like a lever. 
Peter is anchoring believers in the fact that God knew them, God’s salvation was not an 
accident, and their suffering is not outside the Lord’s awareness. That fits perfectly with 
how the Bible uses foreknowledge elsewhere. Paul said of Israel, “God hath not cast away 
his people which he foreknew” (Romans 11:2), and that foreknowledge is relational 
recognition, not fatalistic compulsion. When God “knows” His people, it is not mere 
information; it is acknowledgement and regard. Yet even that relational use does not make 
God the author of sin or make man a puppet. It simply means God is not surprised, God is 
not scrambling, and God’s redemption is not a reaction. 

If you want to watch Scripture keep both truths in one hand without dropping either, go 
back to Acts 2:23 again: “Him, being delivered by the determinate counsel and 
foreknowledge of God, ye have taken, and by wicked hands have crucified and slain” (Acts 
2:23). That verse will not let you push foreknowledge into fatalism. God foreknew, men 
acted wickedly, and men are guilty. The Calvinist wants foreknowledge to become “fore-
ordination of the wickedness as wickedness,” and that is exactly what Scripture refuses. 
God can use wicked acts for holy ends without being wicked Himself. The cross proves it. 
The cross is God’s greatest good accomplished through man’s greatest evil, and God calls 
it evil in the very passage that affirms His counsel and foreknowledge. 

So when you read 1 Peter 1:2, read it like a believer, not like a system technician. Let it 
comfort you that God knew you, God saved you, God is sanctifying you, and Christ’s blood 
is the ground of your standing. Do not let a fatalistic philosophy climb into the text and 
rewrite foreknowledge into coercion, because that does violence to God’s character and 
turns comfort into confusion. 

7. The Boundary Line: When a System Makes God the Author of Sin, It Has Crossed Into 
Darkness 

Every system has a tell, and Calvinism’s fatalism has one that shows up sooner or later no 
matter how politely it tries to speak. When you follow its logic to the end, it either makes 
God the author of sin, or it invents double-talk to avoid saying it while still implying it. The 
Bible draws a boundary line you are not allowed to cross if you want to keep the God of 
Scripture. “God cannot be tempted with evil, neither tempteth he any man” (James 1:13) 
means God is not the source of evil temptation. “Let no man say… I am tempted of God” 
(James 1:13) means the blame-shift is forbidden. Fatalism always wants to blame-shift, 



because if everything is decreed exhaustively, then the sinner becomes a tool, and guilt 
becomes a technicality. 

You see how destructive that becomes when you apply it to unbelief. If a man cannot 
believe because he is not elect, and he is not elect because God decreed he would not be 
elect, then his unbelief is not a free refusal but a fixed condition. Yet God says, “He that 
believeth not is condemned already” (John 3:18), and He explains why: “men loved 
darkness rather than light” (John 3:19). That is moral love of evil, not metaphysical inability 
from a decree. The gospel calls men to repent precisely because their refusal is culpable. If 
you remove culpability by making refusal inevitable by decree, then condemnation 
becomes suspect, warnings become strange, pleading becomes confusing, and you are 
forced to invent theological tricks to keep God looking righteous. 

The boundary line also protects the sincerity of God’s invitations. God says He “will have all 
men to be saved” (1 Timothy 2:4). God is “not willing that any should perish” (2 Peter 3:9). 
God says, “whosoever will” (Revelation 22:17). God commands repentance to “all men 
every where” (Acts 17:30). If a system must reinterpret every one of those statements into 
“all the elect” and “any of the elect” and “whosoever among the elect,” then the system is 
not harmonizing Scripture; it is filtering Scripture. And the moment you need a filter to keep 
God from sounding too generous, you should ask yourself what spirit that filter is serving. 

So here is the rule that will keep you sane for the rest of this series: the Bible’s 
foreknowledge never requires fatalism, and any theology that tries to force foreknowledge 
into fore-causation at the cost of God’s holiness and the gospel’s sincerity is not a deeper 
Christianity; it is a darker philosophy. The God of Scripture is sovereign enough to know all 
things, sovereign enough to rule all things, and holy enough to judge sin without being its 
author. He is also good enough to offer salvation honestly, and righteous enough to hold 
men responsible for refusing it. That is Bible Christianity. Fatalism is not an advanced 
version of that. Fatalism is a counterfeit that flatters the intellect and bruises the 
conscience. 

In the end, the Calvinist fatalist doesn’t really defend foreknowledge; he abuses it. He uses 
it as a stepping-stone to decrees that erase meaningful choice, and then he calls it 
reverence. The Bible calls it something else. The Bible calls men to believe, to repent, to 
receive, to come, to choose, and to call, and it speaks those words with the voice of a King 
who means what He says. “Come now, and let us reason together” (Isaiah 1:18) is not an 
invitation to puppets. It is the Lord dealing with men as men. 

So you escape by returning to the Book. You let foreknowledge mean what it means. You let 
invitations mean what they say. You let warnings retain their edge. You let God remain holy. 



You let man remain guilty. You let Christ remain sufficient. And you let salvation remain 
what Scripture says it is: offered to sinners, received by faith, grounded in Christ’s blood, 
and proclaimed with a straight face to “whosoever will” (Revelation 22:17). 

That is not shallow; that is sober. That is not man-centered; that is Bible-centered, which is 
God-centered. And once you see the difference between foreknowledge and fatalism, you 
will be able to spot the trick every time it shows up in later chapters, because you will 
recognize the smell of philosophy trying to crawl into the pulpit and take the place of 
Scripture. The Bible does not need a system to be true. It needs a believer to believe it. 

 

 

3 of 25: Escaping Calvinism’s Fatalism — Calvinism’s Real Engine: The Decree 
Main Passage: “Turn ye, turn ye from your evil ways; for why will ye die, O house of 
Israel?” (Ezekiel 33:11). 

The fatalism in Calvinism doesn’t start where most people think it starts. It doesn’t start 
with “Total Depravity,” and it doesn’t start with “Limited Atonement,” and it doesn’t even 
start with the endless word-games over “sovereignty.” Those are the visible parts. They are 
the gears and pulleys you can see turning on the outside. The real engine—the hidden 
power source that makes every one of those gears move—is the decree. Calvinism at its 
core is not first a gospel doctrine; it is a decree doctrine. It is the belief that an eternal, 
exhaustive, all-controlling decree is the explanation for all reality, including who believes, 
who cannot believe, who gets grace, who gets passed over, who gets hardened, who gets 
softened, and why the whole thing ends exactly where the system says it must end. 

And once you swallow that decree as Calvinism defines it, you have to start treating Bible 
language like stage scenery. When God pleads, He’s only “using means.” When God warns, 
it’s only “the instrument.” When God grieves, it’s only “anthropopathism.” When God invites 
“whosoever will,” it’s only “revealed will” while His “secret will” does something else 
entirely. In plain English, the decree turns the living God into a performer reading lines in 
front of a creation that thinks it has choices while the script is already locked. And if you 
don’t see how serious that is, it’s because you haven’t followed the engine all the way down 
into the basement where it’s bolted to the floor. 

This essay is here to drag that engine out into the light. Because this is not a “minor 
doctrine.” This is not a harmless denominational preference. This is not “some gray area” 
for academic hobbyists. This affects the character of God, the meaning of the cross, the 
honesty of the gospel call, the integrity of prayer, the urgency of evangelism, and the way a 
sinner hears the words “God loves you.” If the decree makes God issue invitations He never 



intends to honor for most hearers, then God’s words become theater. But the God of the 
Bible is not an actor. He is a King, and when He says, “Turn ye, turn ye…for why will ye die?” 
(Ezekiel 33:11), He means it. 

1. The Decree Behind the Curtain: What Calvinism Is Really Running On 

Calvinism’s five points are not the root; they are the fruit. The root is the decree. Once a 
Calvinist has trained himself to believe that every event is fixed by an eternal decree, then 
everything else becomes “logical.” Total depravity becomes not just moral corruption but 
complete inability. Unconditional election becomes the only way salvation could happen. 
Limited atonement becomes “consistent.” Irresistible grace becomes necessary. 
Perseverance becomes proof. And all of it is held together not by plain Bible reading but by 
the decree’s demand for internal consistency. That’s why Calvinism loves to say, “If you 
deny this point, you have to deny the others.” They’re right about that, but not because the 
Bible forces it—because the decree forces it. 

The problem is that Scripture is not written like a decree manifesto. The Bible does not 
introduce God as an eternal programmer who wrote every act into a cosmic script. The 
Bible introduces God as holy, righteous, merciful, patient, long-suffering, and honest—
“God is light, and in him is no darkness at all” (1 John 1:5). And that God commands men, 
invites men, reasons with men, rebukes men, grieves over men, and holds them 
accountable. The decree doctrine has to reinterpret all that as if God is speaking in a 
dramatic “as-if” mode. But the Bible doesn’t treat God’s words like props. The Bible treats 
God’s words like truth. 

If you want to see how the Bible actually speaks, it doesn’t speak like fatalism. It speaks 
like responsibility. God says, “Choose you this day whom ye will serve” (Joshua 24:15). 
Jesus says, “Ye will not come to me, that ye might have life” (John 5:40). That is not “ye 
cannot because you are non-elect.” That is “ye will not,” because the refusal is moral and 
culpable. And God says, “Turn ye, turn ye…for why will ye die?” (Ezekiel 33:11). A decree 
machine doesn’t ask “why.” A decree machine doesn’t plead. A decree machine doesn’t 
grieve. The decree doctrine has to turn God into a decree machine to keep the system 
running. Scripture never does. 

2. The Decree Turns Invitations Into Theater 

The most damaging effect of the decree is what it does to the sincerity of God’s invitations. 
The Bible invites sinners openly. “And whosoever will, let him take the water of life freely” 
(Revelation 22:17). “Whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13). “God…now commandeth all men every where to repent” (Acts 17:30). 
Those are not coded statements. They are plain. They are public. They are universal in 



scope. The decree doctrine says those invitations are “general,” but the saving intention is 
“particular,” meaning God offers in words what He does not intend to give to most of the 
hearers. That is the definition of theater. 

Calvinists will try to dodge this by saying, “God commands what men cannot do to show 
them their inability,” as if God’s commands are designed to mock. But the Bible does not 
present God’s commands as divine sarcasm. When God commands repentance, He is 
calling men to a real response. When God invites “whosoever will,” He is offering real 
mercy. When God pleads, He is not acting. The Lord says, “As I live… I have no pleasure in 
the death of the wicked; but that the wicked turn from his way and live” (Ezekiel 33:11). That 
is not a stage line. That is an oath from the living God. If your decree requires you to say, 
“God has no pleasure in what He eternally decreed for most men,” then your decree is 
twisting God’s oath into a riddle. 

And look how Jesus speaks to lost men. He doesn’t speak like a Calvinist explaining why 
they can’t believe. He speaks like God confronting refusal. “And ye will not come to me, 
that ye might have life” (John 5:40). The condemnation is tied to unwillingness, not to a 
missing decree. John said, “And this is the condemnation, that light is come into the world, 
and men loved darkness rather than light” (John 3:19). That is moral love of darkness. The 
decree doctrine tries to turn that into metaphysical inability. But Scripture ties guilt to love 
and refusal. A theater script doesn’t condemn an actor for reading lines. God condemns 
sinners because they choose darkness and refuse light. 

3. The Decree Drains Prayer and Evangelism of Urgency 

Once you believe the decree fixes everything, prayer and evangelism become odd. They 
become “means,” but not meaning. The Calvinist will say, “God decreed the end and the 
means,” and that sounds tidy, but it has a practical fruit: it subtly chills urgency. If the elect 
will be saved no matter what, and the non-elect cannot be saved no matter what, then 
prayer becomes a formality and evangelism becomes a procedure. The Book doesn’t treat 
it that way. Paul said, “Knowing therefore the terror of the Lord, we persuade men” (2 
Corinthians 5:11). Persuasion is not theater. Persuasion assumes a meaningful response. 
Paul also said, “As though God did beseech you by us” (2 Corinthians 5:20). Beseeching is 
not a scripted performance to create the illusion of choice. Beseeching is real pleading. 

The Bible portrays God responding to prayer and repentance in real terms. Nineveh was 
warned, and when they repented, the Bible says, “God repented of the evil, that he had said 
that he would do unto them; and he did it not” (Jonah 3:10). A decree machine cannot do 
that without pretending. The Bible does not present it as pretending. It presents it as God 
dealing with men. When Hezekiah prayed, God added years to his life, and the narrative is 



written as real, not as illusion. The decree doctrine has to explain all of that as “already 
decreed,” which turns the stories into a kind of holy playacting. But Scripture does not 
narrate God’s dealings like that. 

Calvinists will say, “It still matters because God uses it,” but what they mean is it matters 
only as a cog in a predetermined machine. Scripture presents prayer and preaching as 
matters of genuine engagement. “Ask, and it shall be given you; seek, and ye shall find; 
knock, and it shall be opened unto you” (Matthew 7:7). Those words are not addressed to 
robots. They are addressed to real people being told to ask, seek, and knock. The decree 
doctrine that drains the life out of those commands does not exalt God; it replaces the 
living God with an impersonal control schema. 

4. The Decree Makes God’s Warnings Sound Dishonest 

Warnings in Scripture are sharp because they are meant to be felt. The Bible warns of 
judgment, warns of hardness, warns of refusal, warns of rejecting truth. The Lord says, “To 
day if ye will hear his voice, harden not your hearts” (Hebrews 3:15). That warning assumes 
it is possible to hear and it is possible to harden, and the responsibility lies with the hearer. 
Calvinism’s decree framework has to treat warnings as instruments to keep the elect 
moving, not as genuine cautions to real hearers who can respond. That turns warnings into 
a tool for a predetermined group rather than a true alarm for sinners. The Bible doesn’t 
speak like that. The Bible speaks like God is truly addressing men. 

When God says, “Turn ye, turn ye…for why will ye die?” (Ezekiel 33:11), He is not issuing a 
warning to a man who cannot turn. He is calling him to turn. The Calvinist decree insists 
that turning is impossible without irresistible internal regeneration, which turns the warning 
into a public speech with a private target audience. But the passage is not written to fit that. 
It is written as God’s true heart toward the wicked. “I have no pleasure in the death of the 
wicked” (Ezekiel 33:11) is the Lord’s stated posture, and the decree doctrine must either 
deny it, redefine it, or split God into two wills so the system can survive. 

Even the Lord’s grief gets reinterpreted to fit the decree. The Bible says, “It grieved him at 
his heart” (Genesis 6:6). The decree doctrine says God decreed the very evil that grieved 
Him, and then it says His grief is “accommodation,” as if God is simply acting sad for our 
benefit. But Scripture doesn’t present God as pretending. Scripture presents God as holy 
and offended by sin. The decree machine cannot accommodate a God who genuinely 
grieves without compromising its determinism. So it compromises God’s sincerity instead. 
That is a terrible trade. 

5. The Decree Presses Calvinism Into Making God the Author of Sin 



Follow the decree long enough and you will hit the wall every honest thinker hits. If all 
things are decreed in the exhaustive deterministic sense, then sin is decreed in the same 
sense. Calvinists try to dodge the conclusion with phrases like “God ordained it but is not 
the author,” or “God permitted what He decreed,” but once “decree” means fixed certainty 
by divine ordination, “permission” becomes a word used to avoid plain implications. 
Scripture does not need those evasions because Scripture does not teach fatalism. 
Scripture teaches God’s rule without making God the moral author of evil. 

The Bible draws a bright line: “Let no man say when he is tempted, I am tempted of God” 
(James 1:13). The verse doesn’t just teach God is not tempted; it teaches you are not 
allowed to blame God for temptation. Why? Because man’s heart wants to shift blame. 
Fatalism gives that blame-shift a theological suit and calls it reverence. But God forbids it. 
James continues, “But every man is tempted, when he is drawn away of his own lust, and 
enticed” (James 1:14). That verse locates the source in the man’s lust, not in God’s decree. 
That is Bible. 

The cross itself proves the biblical balance: God used wicked acts for holy ends, yet He 
called the acts wicked. Peter said, “Ye have taken, and by wicked hands have crucified and 
slain” (Acts 2:23). The same verse affirms “the determinate counsel and foreknowledge of 
God” (Acts 2:23). God planned redemption; men committed wickedness; God used their 
wickedness; God judged their wickedness. That is providence, not fatalism. Fatalism 
collapses that distinction and ends up with God ordaining wickedness as wickedness. 
Scripture never lets you do that. The decree doctrine as Calvinism defines it pressures you 
toward that conclusion, and that is why it is dangerous. 

6. The Decree Rewrites “Why Will Ye Die?” Into “You Must Die” 

The decree doctrine does violence to the Bible’s plainest pleadings. God asks questions 
because the human response is real. “Why will ye die?” (Ezekiel 33:11) assumes there is no 
necessity in their dying. It assumes their death is the result of refusal. If Calvinism’s 
fatalistic decree is true, then the answer to God’s question is, “Because you decreed it.” 
That is blasphemous, even if it is spoken softly. Yet the system forces that implication. The 
Bible’s question becomes absurd under fatalism, so the Calvinist has to reinterpret the 
question into a kind of emotional display, a rhetorical device with no true referent. 

Christ’s words become equally strange. “Ye will not come to me, that ye might have life” 
(John 5:40) under fatalism becomes, “Ye cannot come because the decree withheld grace.” 
But Jesus didn’t say that. Jesus blamed their will, not God’s decree. Calvinism tries to 
honor Christ while contradicting His explanation. The Bible’s gospel calls are honest 
because the invitations are sincere. If you make them insincere, you have to treat Jesus as 



if He spoke one way publicly and meant another way privately. That is exactly the spirit of a 
cult: the public message and the hidden message, the outer invitation and the inner 
restriction. 

The Bible’s posture toward sinners is open and true. “For God so loved the world” (John 
3:16) means the world, not the elect-world. “Who will have all men to be saved” (1 Timothy 
2:4) means all men, not all kinds. “Not willing that any should perish” (2 Peter 3:9) means 
any, not any of the elect. The decree doctrine forces you to reinterpret these statements or 
split God into two wills so you can say, “He wants all, but He decreed not all.” That turns 
God’s plain speech into double-speech. That is not reverence; that is system-preservation 
at the expense of God’s transparency. 

7. This Is Not Minor: The Decree Touches the Character of God and the Gospel Itself 

If all we were talking about was a denominational preference, you could shrug and move 
on. But the decree doctrine affects the very nature of the gospel call. If God’s invitation is 
not sincere for all hearers, then the preacher is put in a morally awkward position. He must 
preach to all what he believes is only intended for some, and he must avoid saying what the 
apostles said plainly. He can still preach “Christ saves,” but he cannot honestly say “Christ 
died for you” in the straightforward sense Scripture presents when it says Christ “gave 
himself a ransom for all” (1 Timothy 2:6). That is not a small difference. That changes how 
the gospel is heard. 

The decree also affects assurance. A man under fatalism is often driven inward, trying to 
decipher whether he is elect, reading his own works like tea leaves to prove a hidden 
decree. The Bible grounds assurance in Christ’s promise and Christ’s work, not in the 
sinner’s ability to prove he was secretly chosen. “Therefore being justified by faith, we have 
peace with God through our Lord Jesus Christ” (Romans 5:1). That is peace through faith, 
not peace through decoding a decree. When the decree becomes central, simple faith is 
treated as insufficient, and the believer is pushed into endless introspection. That is a 
spiritual injury disguised as “serious theology.” 

Most of all, the decree touches God’s character. A God who pleads and invites and 
commands, yet has eternally decreed that most of the people hearing Him cannot 
respond, begins to look like a God who speaks in riddles and calls it truth. But God is not 
the author of confusion (1 Corinthians 14:33), and God is not a deceiver. “God is light, and 
in him is no darkness at all” (1 John 1:5). The darkness comes in when a system forces you 
to reinterpret God’s own invitations into theater. That is why we are exposing the engine. 
The fatalism is not an accidental byproduct; it is the logical output of a decree-centered 
theology that must keep everything fixed to keep itself consistent. 



So the escape begins here: you identify the engine, you refuse to bow to it, and you go back 
to the living God of Scripture who speaks honestly. The Bible’s God says, “Turn ye, turn 
ye…for why will ye die?” (Ezekiel 33:11) because He means it. The Bible’s Christ says, “Ye 
will not come to me, that ye might have life” (John 5:40) because refusal is real. The Bible’s 
gospel says, “Whosoever shall call upon the name of the Lord shall be saved” (Romans 
10:13) because the call is real. And the Bible’s Spirit says, “Come” (Revelation 22:17) 
because the offer is real. 

Once you see that, you realize Calvinism’s decree isn’t protecting God; it is recasting Him. 
It is not magnifying holiness; it is muddying it. It is not strengthening evangelism; it is 
cooling it. It is not clarifying grace; it is coding it. The God of the Book does not need a 
decree-machine to be sovereign. He is sovereign because He is God, and He rules in truth, 
in righteousness, and in honest dealing with men. 

And that is the weight of it: if the decree turns the Bible’s pleadings into theater, then 
Calvinism’s fatalism is not a harmless intellectual hobby. It is a system that changes the 
face of God for the reader. We are not doing this series to win an argument. We are doing it 
to rescue people from a frame of thinking that makes God sound insincere, makes the 
gospel sound restricted, and makes a sinner afraid to believe that “whosoever will” 
(Revelation 22:17) actually means him. 

So mark it down at the start of this series: the decree is the engine. And until you pull the 
key out of that ignition, Calvinism will keep running its fatalistic machine, no matter how 
many Bible verses it quotes. But when you shut that engine down with Scripture, you can 
hear the Bible again without the hum of determinism in the background. And once you hear 
the Bible again, you can preach the gospel again like a man who believes God means what 
He says. 

 

 

4 of 25: Escaping Calvinism’s Fatalism — How a Movement Became a Machine 
Main Passage: “Prove all things; hold fast that which is good” (1 Thessalonians 5:21). 

A man can be right about a dozen things and still be wrong about the thing that drives his 
whole system, and history is full of that kind of tragedy. One of the most dangerous shifts in 
church history is when a movement that began as a protest against corruption slowly turns 
into the very kind of institution it once resisted. It starts with men trying to guard truth, then 
it becomes men trying to guard a system, and before long the system is treated like truth 
itself. That is exactly how Calvinism went from a theological stream inside the Reformation 



into a self-protecting machine with standardized vocabulary, confessional fences, and 
social pressure that punishes dissent as if it were heresy. 

The reason this matters is because Calvinism today is often presented as if it descended 
out of heaven fully formed, like the Ten Commandments carved in stone. You’ll hear it 
called “the doctrines of grace” with a tone that implies anyone who questions the system 
must hate grace, must hate God’s sovereignty, and must be ignorant of history and 
Scripture. But the Bible never told you to surrender your conscience to a post-biblical 
framework. The Bible said, “To the law and to the testimony: if they speak not according to 
this word, it is because there is no light in them” (Isaiah 8:20). That’s not a suggestion. That 
is the measuring rod. And once you learn how movements become machines, you stop 
being intimidated by slogans and you start asking the only question that matters: what 
saith the Scripture? 

So this chapter is not gossip, and it is not personality assassination, and it is not cheap 
shots at dead men. It is a history lesson with a purpose: to show you how Calvinism 
developed, reacted, adapted, and hardened, until later believers inherited a full package 
without realizing they had inherited an interpretive grid. Most people who call themselves 
“Reformed” today did not arrive at it by reading the Bible straight through with childlike 
faith. They arrived at it by being introduced to a system, being taught its vocabulary, and 
then being shown where to “find” it in the text. That’s not honest Bible reading; that’s 
system indoctrination with prooftexts. And if you want to escape Calvinism’s fatalism, you 
have to see the machine for what it is before you can stop feeding it. 

1. The First Shift: From Protest Against Rome to the Birth of New Traditions 

When the Reformers broke from Rome, they were right to protest the corruption, the 
superstition, the priestcraft, and the authority-claims that strangled Scripture. Any man 
who reads how Rome elevated tradition to the level of Scripture can understand why 
believers fought for the Bible in the people’s language and the right of the conscience 
before God. But here’s the catch: a man can leave Rome’s errors and still carry Rome’s 
mindset in his back pocket. The mindset is this: the Church must have a fixed interpretive 
authority beyond the individual believer reading Scripture, and that authority must be 
protected by institutional force. That is the seed of a machine. 

The Bible does not teach you to replace one magisterium with another. The Bible teaches 
you that the word of God is sufficient and that the believer is accountable to God for 
believing it. The Bereans were called “noble” not because they submitted to a council, but 
because “they received the word with all readiness of mind, and searched the scriptures 
daily, whether those things were so” (Acts 17:11). That verse is a dagger in the heart of every 



system that demands you accept its conclusions first and then learn how to defend them 
later. The Bereans didn’t start with a creed; they started with Scripture. 

But history shows how easily men slide into the old pattern with new labels. They hate 
Rome’s traditions until they build their own. They hate Rome’s authority structure until they 
establish a parallel structure. And once the parallel structure is in place, dissent becomes 
“dangerous,” because dissent threatens the machine. That’s the first stage: a movement 
establishes its identity by drawing lines, then it starts treating those lines as if God drew 
them in the same ink as the Bible. 

2. The Second Shift: The Confessional Hardening of Definitions 

Doctrinal statements are not evil in themselves. A church has every right to state what it 
believes. The trouble begins when the statement becomes the lens through which 
Scripture is forced to speak, and when the vocabulary of the statement becomes the 
approved language of orthodoxy. This is where Calvinism began to harden into a machine. It 
didn’t remain simply a set of emphases; it became an architecture. Definitions got 
standardized. Terms got locked. Words like “sovereignty,” “grace,” “election,” “free will,” and 
“depravity” stopped being biblical words with biblical ranges and became technical terms 
with confessional meanings. 

Once that happens, your Bible is no longer read directly; it is filtered. When God says, “And 
whosoever will, let him take the water of life freely” (Revelation 22:17), the machine quietly 
whispers, “Whosoever of the elect.” When God says He “commandeth all men every where 
to repent” (Acts 17:30), the machine whispers, “All kinds of men, not every individual.” 
When Christ says, “Ye will not come to me, that ye might have life” (John 5:40), the machine 
whispers, “They cannot, because they are not regenerated.” This is not exegesis; it is 
confessional translation. It is how a movement becomes a machine without even needing 
to threaten people openly. The threat is implied: talk like us or you don’t belong. 

That is why you can watch two men read the same verse and walk away with opposite 
meanings. One man reads it like an honest reader; the other reads it through a system that 
has preloaded definitions. The Bible warns about this kind of thing when it says, “Making 
the word of God of none effect through your tradition” (Mark 7:13). People act like that only 
applies to Rome, but it applies to any tradition that can override plain Scripture. If a 
confession becomes the final interpreter, then Scripture has been functionally dethroned, 
even if the group keeps saying “Scripture alone” with a straight face. 

3. The Third Shift: Councils and Synods as Doctrinal Fences 

You can watch the machine tighten its grip when councils and synods start functioning like 
doctrinal courts rather than forums for humble study. At that point, the goal shifts from 



“What does Scripture say?” to “How do we protect the boundaries?” Doctrinal fences get 
erected, and later believers grow up inside the fence and assume the fence is the garden. 
They have never seen the field outside it. They think those boundary posts are the pillars of 
God’s truth, when some of them are simply the stakes of a historical controversy. 

And controversy is where machines are forged. When a system feels threatened, it does not 
become more humble; it becomes more rigid. It begins to treat alternate readings as 
treason. It begins to label dissenters. It begins to harden its language. The Bible warned you 
about that spirit long before any Reformed council was ever held. “The servant of the Lord 
must not strive; but be gentle unto all men, apt to teach, patient” (2 Timothy 2:24). That 
doesn’t mean you don’t contend; it means you contend like a man under Scripture, not like 
a man defending an institution. 

The problem is that once a council’s conclusions become the badge of belonging, men 
stop asking whether those conclusions are true in the first place. They ask whether those 
conclusions are “ours.” That’s tribalism dressed in theology. And tribalism always needs an 
enemy to keep the tribe unified. That’s why so many modern Calvinists treat a believer who 
preaches “whosoever will” with suspicion, as if he must be shallow, sentimental, or man-
centered. But the Bible never told you to be “Reformed.” The Bible told you to be faithful. 
“Let God be true, but every man a liar” (Romans 3:4). That includes councilmen, 
confession writers, and system builders. 

4. The Fourth Shift: Systematizing the Bible Into a Grid 

Here is where the machine becomes powerful: when theology is organized into a grid that 
claims to explain everything. Once you have a grid, the Bible no longer surprises you. 
Everything is predictable. Every verse has a “place.” Every hard text has a prepackaged 
solution. Every objection has a rehearsed answer. That kind of neatness feels like maturity 
to the flesh, because it gives a man a sense of control. But the Bible was not written to give 
you control; it was written to give you truth. And truth will cut you and humble you if you let 
it. 

When a grid is in place, Scripture becomes raw material for the system. Men stop reading 
the Bible as God’s speech and start reading it as data points to fit their framework. That is 
why prooftexting becomes the primary method. Romans 9 gets treated like a hammer to 
smash “whosoever” texts, while Romans 10 gets softened into “whosoever of the elect,” 
even though the chapter says, “Whosoever shall call upon the name of the Lord shall be 
saved” (Romans 10:13). John 6 becomes a club, while John 3:16 becomes a riddle. The grid 
always decides which verses are “central” and which verses must be “qualified.” 



But the Bible does not tell you to qualify the invitations. The Bible tells you to preach them. 
The Bible does not tell you to reduce the gospel to a secret decree. The Bible tells you, 
“Christ died for our sins…he was buried…and…he rose again the third day” (1 Corinthians 
15:3–4), and then it commands you to call men to believe. The gospel is not a calculus 
problem. It is a proclamation. When a system turns it into a puzzle, it has shifted the center 
from Christ to logic, and that is how machines replace movements. 

5. The Fifth Shift: Dissent Treated as Rebellion Rather Than Inquiry 

This is the part that exposes the cultic flavor without needing to exaggerate. In a healthy 
Bible culture, questions are welcomed because truth is not fragile. In a machine culture, 
questions are threats because the system is fragile. The machine cannot afford honest 
inquiry, because honest inquiry might lead a man to read Scripture outside the approved 
grid. So the machine trains people to treat dissent as pride, inquiry as carnality, and 
disagreement as rebellion. That is not the spirit of the apostles. That is the spirit of an 
institution. 

The Bible commands discernment as a duty, not as an option. “Beloved, believe not every 
spirit, but try the spirits whether they are of God” (1 John 4:1). “Prove all things; hold fast 
that which is good” (1 Thessalonians 5:21). Those are not verses for skeptics; those are 
verses for saints. The Bible assumes you will test teaching. It assumes you will examine 
claims. It assumes you will compare words with Scripture. If a system punishes that, then 
the system is not aligned with the Bible’s expectation of believers. 

And the moment a system tells you, “If you question this, you are questioning God,” you 
should smell Rome. Because that is the oldest trick in religious history: weld your tradition 
to God’s authority so that any critique of the tradition becomes blasphemy. Calvinism did 
not invent that trick, but in its hardened forms it uses it. That is how the movement 
becomes a machine: it baptizes its conclusions with divine status and then treats dissent 
as sin instead of as honest study. 

6. The Sixth Shift: The Inherited Package and the Illusion of “I Got This From the Bible” 

One of the strangest things you’ll see is a young man who has been “Reformed” for six 
months speaking as if he personally discovered Augustine, Calvin, Dort, and Westminster 
by reading his King James Bible under a tree. He speaks with absolute certainty about 
categories he didn’t even know existed a year ago, and he speaks with pity about Christians 
who simply preach the gospel to all men. What happened? He inherited a package. He was 
handed a grid, a vocabulary, and a list of “gotcha” texts, and he was told that this is “the 
gospel rightly understood.” 



That’s why the machine grows so fast. It doesn’t have to do deep Bible work in every 
convert; it only has to install the interpretive software. Once installed, the man reads the 
Bible and sees the software’s outputs as if they were the text itself. He reads 
“foreknowledge” and hears “fore-causation.” He reads “world” and hears “world of the 
elect.” He reads “all” and hears “all kinds.” He reads “whosoever” and hears “whosoever 
whom God irresistibly regenerates.” Then he says, “See, it’s all in the Bible,” because he 
can’t tell the difference anymore between Scripture and the lens. 

The Bible warns you about that spiritual condition in simple terms. “Ever learning, and 
never able to come to the knowledge of the truth” (2 Timothy 3:7) describes the man who 
can quote but cannot see. He can recite terms but cannot hear God’s plain voice. When 
Christ said, “Ye do err, not knowing the scriptures” (Matthew 22:29), He wasn’t talking to 
pagans; He was talking to religious experts with systems. They had traditions, and the 
traditions made them blind. A machine can make a man blind while convincing him he has 
superior sight. 

7. The Brave Return: Judging Every System by Scripture Alone 

The escape from a machine is not first emotional; it is moral. It takes humility to admit you 
may have inherited a grid. It takes courage to read the Bible without the approved 
commentary in your head. It takes honesty to say, “If the text doesn’t say it, I won’t force it.” 
That is why most men don’t escape. They are not afraid of being wrong; they are afraid of 
losing their tribe. But God did not save you to make you loyal to a tribe. God saved you to 
make you loyal to His Son and His word. 

Scripture calls you back to a simple posture: submission. “Study to shew thyself approved 
unto God” (2 Timothy 2:15) is not “approved unto your camp.” It is approved unto God. “Thy 
word is true from the beginning” (Psalm 119:160) is not “thy confession is true from the 
beginning.” It is God’s word that is true. When Paul warned, “Beware lest any man spoil you 
through philosophy and vain deceit” (Colossians 2:8), he wasn’t only talking about pagans 
in togas; he was talking about any philosophy that can spoil a believer by replacing Christ’s 
simplicity with man’s systems. 

And this is where you gain authority without ranting. You don’t have to scream at Calvinists. 
You don’t have to mock dead Reformers. You let history show the development, and you let 
Scripture be the judge. You show people that Calvinism didn’t fall from heaven as “the 
gospel.” It developed. It reacted to controversies. It hardened through confessional fences. 
It standardized language. It built an interpretive grid. It often enforced uniformity by 
pressure. And once you see that, you can do the brave thing: you can pick up your Bible and 



read it as if God meant what He said, without needing a machine to tell you what you’re 
allowed to believe. 

The result is not chaos. The result is clarity. When you read, “And whosoever will, let him 
take the water of life freely” (Revelation 22:17), you can let it stand. When you read, 
“God…now commandeth all men every where to repent” (Acts 17:30), you can let it stand. 
When you read, “Turn ye, turn ye…for why will ye die?” (Ezekiel 33:11), you can let it stand. 
When you read, “Ye will not come to me, that ye might have life” (John 5:40), you can let it 
stand. A machine cannot survive that kind of honest reading, because the machine 
depends on qualifying what God says plainly. 

So the message of this chapter is simple and sharp: movements can be used by God, but 
machines are built by men. A movement may begin with a return to Scripture, but a 
machine ends with Scripture being filtered through tradition. That is how Calvinism’s 
fatalism became so entrenched—because the system was not merely taught; it was 
institutionalized. It became a culture, then a vocabulary, then a badge, then a fence. And 
people born inside the fence assume the fence is the truth. 

If you want to escape, you don’t have to become ignorant of history; you have to become 
honest about history. You have to admit development happened. You have to admit 
hardening happened. You have to admit systematizing happened. Then you have to do what 
the Bible commanded from the start: “Prove all things; hold fast that which is good” (1 
Thessalonians 5:21). That is not rebellion. That is obedience. 

And when you obey God there, you step out of the machine. You stop defending a tradition 
as if it were Scripture. You stop treating dissent as treason. You stop letting definitions 
override invitations. You stop letting councils outrank Christ. And you return to the living 
voice of God in the Book, where the gospel is still offered honestly, where responsibility is 
still real, where God’s pleadings are still sincere, and where “whosoever will” still means 
exactly what it says. 

 

 

5 of 25: Escaping Calvinism’s Fatalism — The Cultic Pull: Why It Feels Like You Can’t 
Question It 
Main Passage: “Prove all things; hold fast that which is good” (1 Thessalonians 5:21). 

If you’ve ever tried to talk a Calvinist out of Calvinism, you learn something quickly: you’re 
not just arguing doctrines, you’re confronting an identity. You’re not merely challenging an 
interpretation; you’re stepping into a social world with its own slang, its own status 



markers, its own heroes, its own approved vocabulary, and its own built-in mechanisms for 
shaming dissent. That is why it feels like you “can’t question it.” That is why so many 
believers who once preached “whosoever will” with joy suddenly start speaking like cold 
technicians, as if the gospel were a private contract instead of a public call. The fatalism 
isn’t only in the theology; it’s in the atmosphere. It’s a spiritual culture, and culture can grip 
a man even when the Bible is sitting open in front of him. 

Now the moment you say “cultic,” somebody will get emotional and act like you just 
accused everyone in a Reformed church of drinking Kool-Aid. Calm down. We’re not talking 
about a compound in the woods. We’re talking about a pattern. Anything can become 
cultic when it builds an untouchable identity, trains its people to fear questions, and 
equates loyalty to the system with loyalty to God. Rome does it with tradition. Liberalism 
does it with scholarship. Calvinism does it with “God-centeredness” language and an elite 
posture that makes simple Bible reading look like childish sentimentalism. And the devil 
loves all of it, because the devil doesn’t care what mask error wears as long as it keeps you 
from believing God’s plain words. 

So this essay is written for the believer who feels that strange pressure in his chest when he 
starts to question the system. He’s afraid he’s betraying God. He’s afraid he’ll lose friends. 
He’s afraid he’ll be labeled shallow. He’s afraid he’ll be told he’s “man-centered” because 
he still believes God meant it when He said, “And whosoever will, let him take the water of 
life freely” (Revelation 22:17). This chapter is here to break that pressure. Scripture does 
not tell you to fear investigation. Scripture commands investigation. “Prove all things; hold 
fast that which is good” (1 Thessalonians 5:21). The Holy Ghost never tells you to surrender 
your conscience to a system. He tells you to submit your conscience to the word of God. 

1. Insider Language: The Vocabulary That Builds a Psychological Fence 

One of the first signs you are dealing with a social machine is when the group has special 
language that outsiders don’t speak. Calvinism has it in abundance. “Doctrines of grace.” 
“Reformed.” “God-centered.” “Cage stage.” “Monergism.” “Compatibilism.” “Means of 
grace.” The terms aren’t all evil by themselves, but they function like a fence because they 
create an in-group identity. Once you learn the words, you feel like you’ve been initiated. 
You can now speak “serious theology.” You can now detect who is “one of us.” That gives a 
man a sense of belonging, and belonging is powerful. 

The psychological effect is this: once your identity is tied to the vocabulary, questioning the 
vocabulary feels like questioning your own salvation and intelligence. A man will defend a 
system he barely understands because he has invested his pride in the badge. He doesn’t 
want to go back to being “one of those” Christians who just believes John 3:16 as written. 



He doesn’t want to be seen as “shallow.” So he learns to speak the approved dialect, and 
the dialect starts thinking for him. He doesn’t read Scripture to hear God; he reads 
Scripture to confirm the dialect. 

But the Bible does not teach you to join a dialect tribe. The Bible teaches you to believe 
God’s words. The Lord said, “If ye continue in my word, then are ye my disciples indeed” 
(John 8:31). He didn’t say, “If ye continue in a theological dialect.” Paul said, “Let God be 
true, but every man a liar” (Romans 3:4). That includes every man with a platform and every 
man with a confessional system. Insider language can be a tool, but it becomes a chain 
when it makes men afraid to read Scripture plainly. 

2. “Doctrines of Grace”: A Label That Can Silence Objections 

Calling Calvinism “the doctrines of grace” is one of the cleverest branding moves in 
modern evangelicalism. It does two things at once. First, it frames the debate so that 
Calvinism equals grace, and anything else equals works. Second, it makes anyone who 
objects sound like an enemy of grace. That is why a believer can raise a Bible objection—
like the plain scope of “whosoever will” (Revelation 22:17) or the universality of God’s 
command to repent (Acts 17:30)—and be answered with a sneer: “You don’t understand 
grace.” The label is designed to end the discussion before it starts. 

But the Bible defines grace without needing Calvinism’s decree machine. “For by grace are 
ye saved through faith; and that not of yourselves: it is the gift of God” (Ephesians 2:8). 
Grace is unmerited favor grounded in Christ’s finished work and received by faith. That 
verse does not say grace is a secret decree given to a select few while God issues public 
invitations to all. Grace in Scripture is magnified by the cross, not by a system. “Who gave 
himself a ransom for all” (1 Timothy 2:6) does not diminish grace. It magnifies the 
generosity of God’s provision while still making clear that the provision is received by faith. 

The label “doctrines of grace” becomes cultic when it is used like a muzzle. A man can be 
fully committed to salvation by grace through faith, totally opposed to works for salvation, 
and still reject Calvinism’s fatalism as unbiblical. In fact, Calvinism’s fatalism can obscure 
grace by turning the gospel into a private transaction instead of a public offer. Grace does 
not fear open invitations. Grace does not fear “whosoever.” Grace does not fear 
investigation. Only a system that needs protection fears honest questions. 

3. The Elitism: “We’re the Deep Ones, You’re the Shallow Ones” 

A major reason Calvinism grips people is the subtle elitism that comes with it. It offers a 
believer something the flesh loves: superiority. Not the crude kind that brags about money, 
but the religious kind that brags about depth. The Calvinist learns to think of himself as 
“serious,” “robust,” “doctrinal,” “God-centered,” while everyone else is “decisional,” “man-



centered,” “soft,” or “Arminian.” The system creates a ladder, and the man feels like he 
climbed up from the shallow masses. Pride loves ladders. 

You see it in the way they talk. A new Calvinist will often speak with contempt for simple 
gospel preaching, as if invitations are beneath him. He begins to mock altar calls, mock 
“whosoever,” mock anyone who emphasizes God’s love for the world. That spirit is not the 
Holy Ghost. That spirit is flesh, because it produces arrogance and coldness. The Bible 
says, “Knowledge puffeth up, but charity edifieth” (1 Corinthians 8:1). When a doctrine 
produces more puffing than charity, you should be suspicious of the spirit driving it. 

True depth in Scripture is not measured by how aggressively you repeat a system. True 
depth is measured by how humbly you submit to God’s words even when they offend your 
pride. A child can believe, “Whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13). A proud theologian can’t, because he has to qualify it. That isn’t depth. 
That is resistance. The deepest men in the Bible were the men who trembled at God’s word 
(Isaiah 66:2), not the men who felt superior because they had the “right” grid. 

4. Shame Mechanisms: “Cage Stage” and the Policing of Thought 

The “cage stage” term is a perfect example of how the culture polices itself. On the surface, 
it’s used humorously: the new Calvinist is so aggressive he should be “put in a cage” until 
he calms down. But the deeper function is this: it normalizes spiritual bullying as a phase. It 
tells the convert, “Your arrogance is a sign you’ve discovered truth,” and it tells the 
community, “Don’t challenge him too hard; he’s still getting trained.” That’s how 
movements become machines. Bad behavior is treated as a rite of passage instead of a 
warning sign. 

In many Calvinist circles, if you ask too many questions you’ll be treated like you’re 
unstable, rebellious, or “emotional.” If you point out contradictions, you’ll be told you “just 
need to read more.” If you insist on plain verses, you’ll be told you’re “prooftexting,” while 
they build their system on selective texts. These are shame mechanisms. They are not 
Bible mechanisms. The Bible says, “Come now, and let us reason together” (Isaiah 1:18). 
The Bible does not say, “Sit down and accept the system until you’re mature enough to 
question it.” 

The Holy Ghost does not fear questions because truth is not fragile. Jesus did not respond 
to honest inquiry by shaming people. He responded by pointing them to Scripture and 
exposing false tradition. “Ye do err, not knowing the scriptures” (Matthew 22:29) was 
spoken to religious system men, not to humble seekers. And when men tried to replace 
God’s word with tradition, the Lord rebuked them: “Making the word of God of none effect 



through your tradition” (Mark 7:13). That same rebuke applies wherever tradition—whether 
Roman or Reformed—overrides plain Scripture. 

5. Identity Fusion: When Questioning the System Feels Like Questioning God 

This is the heart of the cultic pull: identity fusion. The system is presented not as an 
interpretation but as “what the Bible plainly teaches.” So if you question the system, you 
are told you question the Bible. And if you question the Bible, you question God. That’s the 
chain. It turns a theological disagreement into a spiritual crime. Once that chain is in place, 
a believer’s conscience gets trapped. He might see problems, but he is afraid to say 
anything because he thinks he is betraying God. 

But Scripture never gives any man, any council, any confession, or any theological tradition 
the right to fuse itself with God’s authority. God’s authority is in His word. “To the law and to 
the testimony” (Isaiah 8:20) is the test. “Prove all things” (1 Thessalonians 5:21) is the 
command. The Bereans searched the Scriptures to test even the apostle Paul’s message 
(Acts 17:11), and the Holy Ghost called them noble for it. If it was noble to test an apostle’s 
preaching by Scripture, it is certainly noble to test Calvinism by Scripture. 

This is why you must separate God from the system in your mind. God is not Calvinism. 
God is not TULIP. God is not Dort. God is not Westminster. God is the God of the Bible, and 
He speaks plainly. He commands repentance to all men (Acts 17:30). He offers the water of 
life to “whosoever will” (Revelation 22:17). He holds men responsible for refusal: “Ye will 
not come to me” (John 5:40). Those are God’s words. If a system cannot handle those 
words without turning them into riddles, the system is the problem, not the Bible. 

6. Social Cost: Why People Stay Even When They See Cracks 

A lot of people stay in Calvinism for the same reason people stay in any high-control 
environment: the social cost of leaving feels too high. They have friends there. They have 
mentors there. They have a reputation there. They have status there. They fear being 
labeled “Arminian” like it’s a slur, even if they don’t believe Arminian theology. They fear 
being treated like they “fell away” from truth. They fear losing community. So they silence 
their doubts and learn to speak the approved language while their conscience quietly 
protests. 

The Bible speaks to that fear directly. “The fear of man bringeth a snare” (Proverbs 29:25). 
That is not a psychological slogan; that is spiritual reality. The fear of man will trap you in a 
system that your conscience knows is twisting Scripture. But God did not call you to be 
loyal to men. God called you to be loyal to truth. “We ought to obey God rather than men” 
(Acts 5:29). That includes obeying God rather than a theological culture. 



And here is the irony: the very people who say they are “God-centered” often build a 
community so tight that men fear the community more than they fear God. That is 
backwards. A God-centered believer should be free to examine, free to test, free to correct, 
free to repent, and free to change his mind when Scripture corrects him. The Holy Ghost is 
not a prison warden. He is the Spirit of truth, and “where the Spirit of the Lord is, there is 
liberty” (2 Corinthians 3:17). 

7. The Bible’s Spirit: Truth Welcomes Light, and Maturity Looks Like Submission 

The Bible’s spirit is not intimidation; it is illumination. The Bible invites examination 
because it is confident truth. “Prove all things; hold fast that which is good” (1 
Thessalonians 5:21) is not a dangerous command. It is God’s command to keep you from 
being spiritually manipulated. “Beloved, believe not every spirit, but try the spirits” (1 John 
4:1) is not a call to cynicism; it is a call to discernment. The mature believer is not the one 
who can recite a system; he is the one who can submit to Scripture when Scripture cuts 
across his preferences. 

Spiritual maturity is not measured by how aggressive you are online or how quickly you can 
label someone “man-centered.” Spiritual maturity is measured by faithfulness to what God 
actually said. It is measured by honesty with the text. It is measured by humility under 
correction. If a man’s theology makes him colder, harsher, and more contemptuous toward 
fellow believers who preach Christ sincerely, then something is wrong. “By this shall all 
men know that ye are my disciples, if ye have love one to another” (John 13:35). If “doctrinal 
depth” produces a proud spirit that despises simple gospel preaching, it is not the depth of 
the Holy Ghost. 

And truth does not fear investigation. Light does not fear light. The only reason a system 
trains you to fear questions is because the system has vulnerabilities. The Bible can take 
scrutiny. The Bible can take honest inquiry. The gospel can take examination. What cannot 
take examination is a tradition that survives by pressure. That is why the Bible keeps calling 
you back to Scripture itself. “Let God be true” (Romans 3:4). Not “let the system be true.” 
God is not honored by you protecting a framework at the expense of His plain words. 

So if you feel that cultic pull, recognize it for what it is: social pressure, identity fusion, 
insider language, and elitism working together to keep you from doing the most basic 
Christian duty—testing teaching by Scripture. That pressure is not holiness. That pressure 
is not maturity. That pressure is fear, and God did not give you the spirit of fear. He gave you 
a Bible. 

If you want to be free, you don’t need to become anti-intellectual. You need to become 
Bible-honest. You need to let “whosoever will” mean what it says (Revelation 22:17). You 



need to let God’s command to repent be universal as written (Acts 17:30). You need to let 
Christ blame refusal on the will, not on a missing decree: “Ye will not come to me” (John 
5:40). You need to let Scripture correct your categories instead of letting categories correct 
Scripture. 

And once you do that, the spell breaks. The fear starts to lift. You realize you are not 
betraying God by questioning a system. You are obeying God by proving all things. You are 
not becoming shallow by believing plain verses. You are becoming faithful. You are not 
leaving grace by rejecting fatalism. You are defending grace from a cold decree-machine 
that can make God’s invitations sound dishonest. 

So judge every system by Scripture alone. The deeper you go with God, the freer you 
become. The more you submit to His word, the less you need the approval of a tribe. And 
the moment you discover that truth does not fear investigation, you will understand why the 
Bible itself commanded, “Prove all things; hold fast that which is good” (1 Thessalonians 
5:21). That command is God’s rescue rope for people trapped in any machine—Roman, 
Reformed, or otherwise. 

 

 

6 of 25: Escaping Calvinism’s Fatalism — Total Depravity: When “Dead” Becomes 
“Unable” 
Main Passage: “Repent ye, and believe the gospel” (Mark 1:15). 

One of Calvinism’s slickest moves is what it does with one little word: “dead.” It finds the 
Bible statement, “dead in trespasses and sins” (Ephesians 2:1), and then it quietly 
smuggles in a philosophical definition that the Bible never gave you. It tells you “dead” 
means “unable in every sense,” like a corpse on a slab that cannot hear, cannot think, 
cannot respond, cannot reach, cannot choose, cannot believe, and cannot even desire to 
believe unless God first regenerates it. That sounds dramatic, it sounds “God-centered,” 
and it sounds like it magnifies grace. But it is not what Scripture means by spiritual death, 
and the proof is in the very verses Calvinists have to keep tiptoeing around—verses where 
God commands sinners to respond and holds them guilty for refusing. 

The Bible does say man is dead spiritually. It says the lost man is “dead in trespasses and 
sins” (Ephesians 2:1). It says the lost man is “alienated from the life of God” (Ephesians 
4:18). It says he is “condemned already” (John 3:18). It says he is “without God in the 
world” (Ephesians 2:12). That is real death, but it is not physical death. It is relational death, 
judicial death, spiritual separation from God, and moral corruption that makes the sinner 
love darkness. But none of that requires the conclusion that the sinner cannot hear the 



gospel call, cannot understand its basic meaning, and cannot respond in faith when God 
commands him to believe. Calvinism has to turn “dead” into “unable” because it needs 
that chain for the rest of TULIP to stay standing. If “dead” does not mean “incapable of 
responding in any sense,” then the system loses its first link, and the fatalism starts 
snapping. 

So this chapter is here to set you free from the first chain. We are going to show that 
spiritual death is not identical to physical death, that the Bible treats sinners as 
responsible hearers who can refuse and therefore can respond, and that God’s commands 
are not mockeries. When Jesus preached, He did not say, “Wait for irresistible regeneration 
and then you may believe.” He said, “The time is fulfilled, and the kingdom of God is at 
hand: repent ye, and believe the gospel” (Mark 1:15). If Calvinism is right that the dead man 
cannot respond until after regeneration, then Christ was commanding the impossible and 
then blaming men for not doing it. That is not the God of the Bible. That is a decree-
machine wearing the Lord’s name. 

1. The Definition Swap: “Dead” Is a Bible Word, “Unable” Is a Calvinist Add-On 

Calvinism begins with a verse and ends with a definition it imported. The verse says “dead.” 
The definition says “incapable.” The Bible never says spiritual death equals the same kind 
of inability as a physical corpse. That’s something a system needs, because once it installs 
“unable,” it can build “regeneration before faith,” “irresistible grace,” and the rest of the 
package. But Scripture itself uses “dead” in ways that are plainly not “unable to respond in 
every sense.” 

Start with the obvious. Adam died the day he sinned, because God said, “In the day that 
thou eatest thereof thou shalt surely die” (Genesis 2:17). Adam ate, and Adam did not drop 
dead physically that day. He died spiritually. He hid, he feared, he blamed, he heard God’s 
voice, he answered God’s questions, and he was held accountable. If “dead” meant 
“corpse unable to respond,” then Adam couldn’t have done any of that. But he did, 
because spiritual death is not physical death. It is separation from God, corruption, guilt, 
and condemnation, while the man remains a conscious moral agent. 

That’s why God can talk to sinners, reason with sinners, command sinners, and judge 
sinners. The Lord says, “Come now, and let us reason together” (Isaiah 1:18). A Calvinist 
has to quietly reinterpret that as “Come now, and let us reason together, but you can’t 
respond unless I regenerate you first.” The verse doesn’t say that. The Bible doesn’t talk that 
way. The Bible’s God addresses men as responsible creatures. “Prove all things” (1 
Thessalonians 5:21) assumes the hearer can examine. “Turn ye, turn ye from your evil 



ways” (Ezekiel 33:11) assumes the hearer can respond. The definition swap is the first 
deception. Once you refuse it, you can read the Bible like it reads. 

2. Spiritual Death Is Separation and Condemnation, Not a Frozen Corpse 

The clearest picture of spiritual death is not a corpse; it is separation. The Bible says, “Your 
iniquities have separated between you and your God” (Isaiah 59:2). That is spiritual death: a 
real separation in fellowship and standing. A man can be physically alive, mentally alert, 
emotionally engaged, and morally responsible, and still be spiritually dead because he is 
separated from God by sin and under condemnation. 

That’s why Scripture can say the lost man is condemned already. “He that believeth not is 
condemned already” (John 3:18). Condemnation is a legal status, not a biological 
condition. A condemned prisoner can still hear, still think, still refuse, still curse, still plead, 
still harden, still soften, still respond. The condemnation does not remove consciousness; 
it establishes guilt. That is what spiritual death is: guilty separation under judgment. 

And when Paul says the lost are “dead in trespasses and sins” (Ephesians 2:1), he 
immediately describes them walking, living, obeying lusts, following the course of this 
world, and serving the devil. “Wherein in time past ye walked according to the course of 
this world… and were by nature the children of wrath” (Ephesians 2:2–3). Dead men in 
Paul’s sense are very active—walking, serving, lusting, disobeying. That alone proves 
“dead” does not mean “incapable of response.” It means spiritually separated, morally 
corrupted, and under wrath. Calvinism has to pretend “dead” means “can do nothing,” but 
Paul’s description of the dead man is full of doing. 

3. The Proof That “Dead” Isn’t “Unable”: The Dead Man Still Refuses 

Here is the simplest argument a man can’t escape without twisting Scripture. The Bible 
constantly blames sinners for refusing. Jesus said, “Ye will not come to me, that ye might 
have life” (John 5:40). That’s will. That’s refusal. That is not “you cannot because you lack 
regeneration.” It is “ye will not,” because their unwillingness is moral. When the Lord 
lamented Jerusalem He said, “How often would I… and ye would not!” (Matthew 23:37). 
Christ’s “would” collides with their “would not.” That is real resistance. 

Now think about what that means. If spiritual death equals total inability to respond in any 
sense, then refusal becomes impossible. A corpse doesn’t refuse. A corpse doesn’t resist. 
A corpse doesn’t reject. A corpse doesn’t “love darkness.” But John says condemnation 
comes because “men loved darkness rather than light” (John 3:19). That is love. That is 
preference. That is moral choice. The dead man is not a stone. He is a rebel. He is guilty 
because he refuses the light he is accountable to respond to. 



Stephen told Israel, “Ye do always resist the Holy Ghost” (Acts 7:51). That is not “you 
cannot respond.” That is “you resist.” Resistance assumes the Spirit’s truth is confronting 
them and they are pushing back. The Calvinist needs “dead” to mean “cannot resist 
because you can’t hear,” yet Scripture says they resist. The dead man’s problem is not that 
he is a corpse; his problem is that he is a sinner who loves darkness and hates the light. 
That is depravity, but it is not the metaphysical inability Calvinism sells. 

4. God’s Commands Are Not Mockery: “Repent Ye, and Believe the Gospel” 

Jesus preached commands to sinners, not invitations to pre-regenerated robots. “Repent 
ye, and believe the gospel” (Mark 1:15). The Calvinist says the sinner cannot repent or 
believe unless God first regenerates him. But Christ issues the command and then holds 
men accountable for not obeying it. God does not command as a joke. God does not issue 
mock commands to creatures who are constitutionally incapable of obedience and then 
condemn them for failing the impossible. That is not justice; that is cruelty. And God is not 
cruel. 

The Bible is filled with commands aimed at sinners. “God…now commandeth all men every 
where to repent” (Acts 17:30). “Look unto me, and be ye saved, all the ends of the earth” 
(Isaiah 45:22). “Ho, every one that thirsteth, come ye to the waters” (Isaiah 55:1). Those are 
not commands to already-regenerated saints. Those are calls to the lost. Calvinism has to 
reinterpret them as “external calls” that are not intended to be sincerely obeyed by most 
hearers. That makes God’s word into theater. 

When the apostles preached, they preached as if men could respond. “Believe on the Lord 
Jesus Christ, and thou shalt be saved” (Acts 16:31). “Repent… and be converted” (Acts 
3:19). They did not preach, “Wait for regeneration, and then you may believe.” They called 
men to believe, because believing is the God-ordained response to the gospel. Faith is not 
a work. Faith is receiving. “But as many as received him, to them gave he power to become 
the sons of God, even to them that believe on his name” (John 1:12). Receiving is not a 
wage. Receiving is surrender to a gift. 

5. The Parable of the Prodigal: “Dead” and Yet Able to Return 

Jesus Himself defined “dead” in a way that destroys the Calvinist corpse metaphor. In the 
parable of the prodigal son, the father says, “For this my son was dead, and is alive again; 
he was lost, and is found” (Luke 15:24). That “dead” son was not a corpse. He was walking, 
thinking, planning, sinning, starving, and finally “came to himself” (Luke 15:17). His 
deadness was relational and moral—separated from the father, living in rebellion, under 
misery. And when he returned, he didn’t resurrect himself by merit; he returned in 
repentance, and the father received him in mercy. 



That is the Bible’s picture of spiritual death. The lost man is dead to God, separated from 
God, and living in sin, but he is still a moral agent who can come to himself under 
conviction and return. Calvinism’s fatalism has to say the prodigal could not even decide to 
return unless the father secretly regenerated him first. But Christ’s parable doesn’t teach 
that. It teaches that the sinner can repent and return and be received by grace. The whole 
point of the parable is the father’s mercy toward a returning sinner, not a secret decree 
forcing the sinner’s return. 

And notice the language Jesus uses: “lost” and “found.” Lost men are not unconscious 
rocks. They are accountable creatures in darkness. They can be addressed. They can be 
sought. They can be warned. They can be called. That is why the gospel is preached. The 
Calvinist corpse metaphor doesn’t just distort “dead”; it distorts the entire evangelistic 
posture of Scripture. 

6. Total Depravity the Bible Way: Corruption, Guilt, and Darkness Without Fatalistic 
Inability 

A Bible believer does not have to pretend man is good. The Bible is blunt about man’s sin. 
“There is none righteous, no, not one” (Romans 3:10). “The heart is deceitful above all 
things, and desperately wicked” (Jeremiah 17:9). Man is corrupt. Man is guilty. Man is 
condemned. Man loves darkness. Man will not come to Christ without the Spirit’s 
conviction and the gospel’s light. But none of those truths require the Calvinist leap to the 
conclusion that the sinner cannot respond to God’s call in any sense unless he is already 
regenerated. 

The Bible describes the lost man’s inability in moral terms, not corpse terms. Jesus said, 
“Men loved darkness rather than light” (John 3:19). That is not “they are physically 
incapable.” That is “they prefer darkness.” Paul said, “The carnal mind is enmity against 
God” (Romans 8:7). Enmity is hostility. Hostility can resist, argue, mock, and refuse. That’s 
exactly what lost men do. They don’t sit like corpses; they fight. They suppress truth. They 
reject light. That is depravity. But depravity is not the same thing as metaphysical inability 
to respond to the gospel when God commands response. 

Here is what Calvinism does: it takes moral inability—“they will not”—and turns it into 
metaphysical inability—“they cannot in any sense.” Then it demands regeneration before 
faith. But the Bible places faith as the response to the gospel that results in life. “These are 
written, that ye might believe… and that believing ye might have life through his name” 
(John 20:31). Life follows believing. The Calvinist reverses it because his system needs it 
reversed. Scripture doesn’t. 

7. The Chain-Breaker: Regeneration Is God’s Work After Faith, Not Before It 



Regeneration is real. New birth is real. The Spirit of God gives life to the believing sinner. But 
the Calvinist fatalist says regeneration must occur before faith so that faith can happen. 
The Bible consistently presents new life as connected to believing, receiving, and trusting 
Christ. “But as many as received him… even to them that believe on his name” (John 1:12). 
“For ye are all the children of God by faith in Christ Jesus” (Galatians 3:26). “In whom also 
after that ye believed, ye were sealed with that holy Spirit of promise” (Ephesians 1:13). 
That last verse is devastating to the “regeneration before faith” myth because it plainly says 
“after that ye believed.” 

The Calvinist will try to dodge with technical distinctions, but the text is plain. The gospel is 
preached, the sinner believes, and God saves, seals, and regenerates. The Spirit convicts 
through the word; the sinner responds in faith; God gives life. That is not salvation by works. 
Faith is not a work that earns salvation. Faith is the empty hand that receives it. If a man 
insists that faith is a work, he has misunderstood faith and he has misunderstood grace. 

And once you remove “regeneration before faith,” the rest of Calvinism’s fatalism starts 
collapsing. If the sinner can respond to the gospel call, then the universal invitations are 
honest. If the sinner can refuse, then the blame of unbelief is real. If the sinner can believe, 
then evangelism is meaningful. If the sinner can repent, then God’s commands are sincere. 
That is why Calvinism clings so hard to the corpse metaphor. It is the first chain. Break it, 
and the prisoner can breathe. 

The truth is simple: the lost man is dead to God, guilty, condemned, corrupt, and darkened, 
but he is still a responsible moral creature who can hear truth, resist truth, and therefore is 
accountable to receive truth. That is why Christ can command, “Repent ye, and believe the 
gospel” (Mark 1:15). That is why God can plead, “Turn ye, turn ye…for why will ye die?” 
(Ezekiel 33:11). That is why Jesus can condemn refusal: “Ye will not come to me” (John 
5:40). Those verses are not written for a philosophical system. They are written for sinners 
and saints who need plain truth. 

So don’t let Calvinism steal a Bible word and replace it with a philosophical chain. Don’t let 
“dead” become “unable” in a way that makes God’s invitations dishonest and Christ’s 
commands absurd. The Bible’s doctrine of depravity is severe enough to humble any man, 
but it is not fatalistic. It does not turn the gospel into theater. It does not make God a 
mocker. It does not make the sinner a corpse. 

And if you want to escape Calvinism’s fatalism, you start right here, because this is where 
the trap is set. You read “dead in sins” as Scripture uses it—separated, condemned, guilty, 
corrupt—and you keep the Bible’s other truths intact: God calls, man refuses, God warns, 



God invites, God commands, and God saves the one who believes. That is Bible. That is 
honest. And that is freedom. 

 

 

7 of 25: Escaping Calvinism’s Fatalism — Unconditional Election: The System’s 
“Heart” on the Table 
Main Passage: “Who will have all men to be saved, and to come unto the knowledge of 
the truth” (1 Timothy 2:4). 

The reason unconditional election hits so hard is because it isn’t a side issue; it is the 
beating heart of the whole machine. Total depravity sets the mood, limited atonement 
tightens the scope, irresistible grace locks the door, perseverance polishes the badge, but 
unconditional election is the actual claim that makes the whole thing feel heavy and cold. 
It says God chose certain individuals for salvation in eternity past and passed over the rest 
with no relation to their response, no relation to faith, no relation to a genuine offer to them, 
and no relation to anything except “His good pleasure.” That one doctrine, as Calvinism 
defines it, changes the entire atmosphere of the Bible, because now every invitation has to 
be reinterpreted, every pleading has to be explained away, and every warning has to be 
reduced to a stage prop for “the elect.” 

So let’s do what Calvinism itself rarely does in public when it is trying to sound gentle. Let’s 
put the heart on the table and ask the plain question without the perfume. If God could 
save all men but decided to save only some men, and if the others were not merely allowed 
to refuse but were passed over without any saving provision intended for them, then what 
happens to “God is love” (1 John 4:8)? What happens to “God…will have all men to be 
saved” (1 Timothy 2:4)? What happens to “The Lord is…not willing that any should perish, 
but that all should come to repentance” (2 Peter 3:9)? You can’t keep those verses in their 
plain sense and still hold the Calvinist definition of unconditional election without building 
a whole set of escape hatches—two wills, secret intent versus public speech, “all kinds” 
instead of “all,” and “world of the elect” instead of “world.” 

This chapter is not written to caricature. It’s written to clarify. The Bible does teach election, 
and it uses the word honestly, repeatedly, and with depth. But the Bible’s election is not 
automatically Calvinism’s election. Scripture speaks of election in categories Calvinism 
routinely ignores: election of nations, election to service, election “in Christ,” election 
connected to foreknowledge, election that functions in history and calling rather than as a 
fatalistic decree that makes the gospel invitation conditional in practice while pretending it 
is universal in preaching. And once you see what Scripture actually says, you’ll understand 



why unconditional election is the system’s heart—because if that heart is wrong, the whole 
body is wrong. 

1. Put the Definition on Trial, Not the Word 

The first step to freedom is to stop letting the system win by vocabulary. Calvinism says, 
“Do you believe in election?” and if you say yes, it claims you for itself; if you say no, it 
labels you a rebel against the Bible. That’s a cheap trap. Bible believers believe what the 
Bible says, but they don’t surrender definitions to a confession. The question is not whether 
election is biblical; the question is whether Calvinism’s definition of election is biblical. 

Calvinism’s definition is specific: God chose certain individuals for salvation and passed 
over the rest, and that choice is not conditioned in any sense on faith foreseen, response, 
or a genuine offer intended for them. In practice, that means the gospel is preached 
publicly to all, but saving intent is privately restricted to some, and all the universal 
language has to be reinterpreted to fit the decree. That is the heart you are examining. Not 
the word “election,” but the fatalistic definition glued onto it. 

Scripture gives you the right to examine definitions. “Prove all things; hold fast that which is 
good” (1 Thessalonians 5:21) is not optional. It is a command. God never told you to let a 
theological tradition define a biblical term and then threaten you with “You’re questioning 
God” if you test it. God told you to test all teaching by His words. “To the law and to the 
testimony: if they speak not according to this word, it is because there is no light in them” 
(Isaiah 8:20). That’s where the trial begins. 

2. If God Could Save All but Decided Not To, You Have to Rewrite “God Is Love” 

This is where Calvinism tries to intimidate you into silence by calling the question 
“emotional.” It isn’t emotional. It’s moral. If “God is love” (1 John 4:8), then love is not a 
decorative word you hang on a decree. Love means something. Love does not mean God 
created billions of souls, could save them, and chose not to, and then tells them 
“whosoever will” while having no saving will toward most of them. That isn’t love; that is a 
riddle painted on a courtroom wall. 

The Bible does not whisper God’s universal saving posture; it states it. “Who will have all 
men to be saved, and to come unto the knowledge of the truth” (1 Timothy 2:4). You can 
either take “all men” as written, or you can redefine it into “all kinds,” which is the system’s 
favorite trick. But the verse doesn’t say “all kinds.” It says “all men.” And it is rooted in the 
universal scope of Christ’s mediation: “For there is one God, and one mediator between 
God and men, the man Christ Jesus; who gave himself a ransom for all” (1 Timothy 2:5–6). 
Calvinism has to clip that “all” down to fit the decree. 



And God’s heart is stated again in plain words: “As I live… I have no pleasure in the death of 
the wicked; but that the wicked turn from his way and live” (Ezekiel 33:11). That is an oath. 
That’s not a stage line. If unconditional election as Calvinism defines it is true, then God 
has no pleasure in what He decreed for most men, and the oath becomes a puzzle 
requiring a theological footnote. Scripture doesn’t present God as speaking in puzzles 
when He pleads. It presents Him as speaking truthfully. 

3. The Bible’s Election Includes Nations, and Calvinism Pretends It Doesn’t 

If you want to untie the knot that Calvinism ties with Romans 9, you start by admitting what 
Scripture plainly shows: election often concerns nations and historical roles, not private 
salvation destinies. God chose Israel. That is election, and it is national, corporate, and 
historical. “You only have I known of all the families of the earth” (Amos 3:2) is election 
language. God didn’t say Israel was chosen because every Israelite was eternally saved; He 
said Israel was chosen for covenant dealings and a role in history. 

That’s why Romans 9 makes sense without fatalism if you read it like a Bible student 
instead of like a system defender. Paul is dealing with Israel’s role, Israel’s stumbling, 
Israel’s unbelief, and God’s right to manage His program with that nation. He is not 
teaching that God created certain individuals for inevitable damnation while pretending to 
offer them salvation. Romans 9 is a dispensational passage about God’s dealings with 
Israel and the Gentiles, not a philosophical manifesto about deterministic salvation. 

Look at how Paul uses examples. “Jacob have I loved, but Esau have I hated” (Romans 9:13) 
is pulled from God’s statements about two lines and two nations. The Old Testament itself 
says, “Two nations are in thy womb” (Genesis 25:23). Calvinism rips it out and pretends it is 
a private salvation decree about two babies before they were born. But God is dealing with 
covenant lines and national roles. If you make it individual fatalism, you end up making God 
hate a baby before it breathes, then calling that “love” because it’s “sovereign.” That’s not 
Bible reverence; that’s system loyalty. 

4. Election to Service Is Real, and It Does Not Equal Election to Salvation 

The Bible is full of God choosing men for service, for office, for tasks, for prophetic roles, 
and for historical purposes. Jeremiah is told, “Before I formed thee in the belly I knew thee; 
and before thou camest forth out of the womb I sanctified thee, and I ordained thee a 
prophet unto the nations” (Jeremiah 1:5). That is not a prooftext for God irresistibly saving 
Jeremiah without relation to faith; it is a calling to service. God appoints. God ordains. God 
sets apart. That is election to ministry. 

Even the Lord’s dealings with Pharaoh are about God’s purpose in history. God tells 
Pharaoh through Moses, “Even for this same purpose have I raised thee up, that I might 



shew my power in thee” (Romans 9:17). Calvinism wants that to mean God created 
Pharaoh for damnation in a way that makes moral responsibility meaningless. But the Bible 
shows Pharaoh hardening his own heart repeatedly, and God hardening him in judgment 
after Pharaoh persists. The narrative is moral and judicial, not fatalistic theater. 

And when Christ chose twelve apostles, one of them was “a devil” (John 6:70). Judas was 
chosen to a role, and he betrayed. That is election to office, not proof that every divine 
choice equals eternal salvation. Calvinism’s problem is that it tries to force every “chosen” 
passage into its salvation grid. Scripture doesn’t do that. Scripture speaks of choosing in 
multiple categories, and if you ignore those categories, you will read a thousand texts 
wrong. 

5. “Chosen in Him” Is Not “Chosen to Be in Him” 

The Reformed system loves to camp in Ephesians 1 because it sounds like system 
language if you strip it from its grammar. The verse says, “According as he hath chosen us in 
him before the foundation of the world” (Ephesians 1:4). The phrase “in him” matters. It 
does not say God chose you to be “in him” by an unconditional decree that bypasses your 
response. It says the choosing is located “in him,” meaning Christ is the elected One and 
the believer’s election is bound up with union in Christ. 

This matches how Paul speaks elsewhere. The believer’s standing is repeatedly described 
as being “in Christ.” “There is therefore now no condemnation to them which are in Christ 
Jesus” (Romans 8:1). “If any man be in Christ, he is a new creature” (2 Corinthians 5:17). 
The Bible’s emphasis is not a secret list of individuals chosen apart from Christ; it is Christ 
as the center, with the believer’s blessings located in union with Him. God has 
predetermined what He will do for those who are in His Son: He will justify them, sanctify 
them, and glorify them according to His purpose. 

And you see the order stated plainly in another passage Reformed men tend to dance 
around: “In whom ye also trusted, after that ye heard the word of truth, the gospel of your 
salvation: in whom also after that ye believed, ye were sealed with that holy Spirit of 
promise” (Ephesians 1:13). That verse gives you sequence: hearing, trusting, believing, 
sealing. If the system needs regeneration before faith, it has to twist the order. Scripture 
doesn’t. Scripture presents faith as the response to the gospel, and the Spirit’s sealing as 
God’s work that follows believing. 

6. Election Connected to Foreknowledge Doesn’t Need Fatalism 

The Bible connects election to foreknowledge in a way Calvinism keeps trying to redefine 
into fore-causation. Peter says believers are “Elect according to the foreknowledge of God 
the Father” (1 Peter 1:2). That does not say elect according to an unconditional decree 



disconnected from response. It says according to foreknowledge. You can either let 
foreknowledge mean what it means—knowledge beforehand—or you can force it to mean 
“fore-loved unconditionally” so the system can survive. The text says foreknowledge. 

Paul uses the same language: “For whom he did foreknow, he also did predestinate to be 
conformed to the image of his Son” (Romans 8:29). Notice what the predestination is 
aimed at: conformity to Christ. The passage is written to comfort believers, to show God’s 
purpose for those who are in Christ, not to teach that God wrote a fatalistic script for every 
soul and then issued universal invitations for show. The chapter begins with those “in 
Christ Jesus” (Romans 8:1), and it ends with the love of God that nothing can separate the 
believer from (Romans 8:39). The system turns it into a decree chart. The Bible presents it 
as assurance. 

The Bible can hold two truths without embarrassment: God knows, and man is responsible. 
It does it in one verse when it speaks of the cross. “Him, being delivered by the determinate 
counsel and foreknowledge of God, ye have taken, and by wicked hands have crucified and 
slain” (Acts 2:23). God’s counsel and foreknowledge are affirmed, and man’s wicked 
responsibility is affirmed. If foreknowledge automatically equals fatalism, then “wicked 
hands” becomes meaningless theater. But the Bible calls it wicked. That shows you the 
Bible’s balance: God can foreknow and govern without being the author of sin or the 
destroyer of responsibility. 

7. Unconditional Election Makes the Gospel Invitation Conditional in Practice 

Here is where the fatalism becomes pastoral poison. Calvinists love to preach “whosoever 
will” out loud, but the system forces them to mean something else in their head. “And 
whosoever will, let him take the water of life freely” (Revelation 22:17) becomes 
“whosoever is elect will.” “Whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13) becomes “whosoever is regenerated will call.” The preaching stays 
universal in sound, but the theology makes it conditional in practice, because the only 
people who can truly respond are those already chosen by a decree. 

That is why the system produces strange spiritual fruit. A sinner asks, “Can I come?” and 
the Calvinist often can’t simply say, “Yes, come, God will receive you if you believe,” without 
quickly adding some warning about false assurance or some caveat about the elect. 
Instead of telling the sinner to obey the gospel command, he tells him to examine whether 
he is elect. That pushes the sinner inward instead of outward to Christ. Yet the Bible 
pushes sinners to Christ. “Look unto me, and be ye saved, all the ends of the earth” (Isaiah 
45:22). That is not “look inward for signs.” That is “look unto me.” 



And it makes God’s pleadings sound strange. God says, “Turn ye, turn ye…for why will ye 
die?” (Ezekiel 33:11). Jesus says, “Ye will not come to me, that ye might have life” (John 
5:40). Those are real charges against real refusal. But if unconditional election is true in 
Calvinism’s sense, then the answer to “why will ye die?” is “because I was passed over,” 
and the answer to “ye will not” is “I cannot.” Calvinism tries to keep responsibility by 
inventing philosophical categories, but the practical effect is that God’s invitations stop 
sounding like honest offers and start sounding like public announcements that only 
secretly apply to a hidden group. 

That is why this doctrine feels like a weight on the chest. It changes the tone of God. It 
changes the feel of the cross. It changes the honesty of the call. It turns “God so loved the 
world” (John 3:16) into “God so loved the elect-world,” and it turns “not willing that any 
should perish” (2 Peter 3:9) into “not willing that any elect should perish,” and it turns “will 
have all men to be saved” (1 Timothy 2:4) into “will have all kinds to be saved.” That’s not 
exegesis; that’s a rescue operation for a system. 

The truth is, Scripture’s election is bigger, cleaner, and more honest than Calvinism’s 
fatalism. God did choose Israel for covenant dealings and a role in history. God does 
choose men for service and office. God does choose believers “in Christ” for holiness, 
adoption, and glory. God does act according to foreknowledge without making knowledge 
equal coercion. And God does call sinners sincerely, plead with them sincerely, command 
repentance sincerely, and hold refusal against them as real guilt, because He is not playing 
games with His creatures. 

So when you lay the heart on the table, you don’t do it to mock. You do it to see. 
Unconditional election as Calvinism defines it is not a harmless nuance; it is a moral claim 
about God’s posture toward the world and the sincerity of His invitations. If the system 
requires you to reinterpret God’s plain universal statements into restricted meanings, and if 
the system makes God’s open calls into practical conditions, then the system is not 
clarifying Scripture; it is controlling Scripture. 

The escape is to let the Bible speak in its own categories and its own voice. Let “God is 
love” mean love (1 John 4:8). Let “will have all men to be saved” mean all men (1 Timothy 
2:4). Let “not willing that any should perish” mean any (2 Peter 3:9). Let “whosoever will” 
mean whosoever (Revelation 22:17). Let Christ blame refusal on the will, not on a missing 
decree: “Ye will not come to me” (John 5:40). And let the gospel be preached like the 
apostles preached it—openly, honestly, urgently—because God actually means what He 
says when He commands, “Repent ye, and believe the gospel” (Mark 1:15). 



That is not man-centered. That is Bible-centered. And Bible-centered always ends up God-
centered, because it refuses to protect a system at the expense of God’s character. When 
the system’s heart is on the table, you don’t need to hate people caught in it. You need to 
help them breathe again. You need to show them the God of the Book is not a cold decree-
machine. He is holy, He is righteous, He is truthful, and He is openly calling sinners to 
come, because the invitation is not theater. It is mercy. 

 

 

 

8 of 25: Escaping Calvinism’s Fatalism — Limited Atonement: The “Someworld” 
Gospel 
Main Passage: “But we see Jesus…that he by the grace of God should taste death for 
every man” (Hebrews 2:9). 

If you want to find out whether a doctrine is from God or from a system, don’t start in a 
philosophy classroom—start at Calvary. Start where God bled. Start where the Son of God 
hung between heaven and earth, paying a price no creature could pay. Because if a 
theological system can make the cross smaller than the Bible makes it, that system has 
already shown you what it worships: not Christ, but consistency. Limited atonement is the 
point where Calvinism shows its hand, because it takes the greatest announcement ever 
made—God’s provision in His Son—and it shrinks it into a private contract for a pre-
selected group, while still trying to sound like it’s preaching good news to everybody. 

So we’re going to ask the simplest question in this whole debate, and it is devastating 
precisely because it’s simple. Did Christ taste death “for every man” (Hebrews 2:9), or did 
He taste death only for a set of individuals who were already chosen by an eternal decree? 
Did He give Himself “a ransom for all” (1 Timothy 2:6), or only for “all the elect”? Is He “the 
Lamb of God, which taketh away the sin of the world” (John 1:29), or only the sin of the 
“elect-world”? Calvinism has to answer those questions with coded language. It has to say 
“world” doesn’t mean world, and “all” doesn’t mean all, and “every man” doesn’t mean 
every man in the sense any honest reader would take it. It has to fight the natural reading, 
because the natural reading destroys the system. 

Now let’s be clear: Bible believers do not believe all men are automatically saved because 
Christ died for all. Salvation is received by faith. “For by grace are ye saved through faith” 
(Ephesians 2:8). The atonement is sufficient for all, offered to all, and applied to those who 
believe. That is Bible. But Calvinism’s limited atonement is not about application; it is 
about provision and intention. It says Christ did not intend to die for all men, did not provide 



a ransom for all men, and did not bear sins in any meaningful sense for the non-elect. That 
doctrine produces the “someworld” gospel: a gospel you can preach to everybody with 
your mouth, but not with your meaning. It turns a universal proclamation into a theological 
disclaimer. 

And if you’re wondering why this matters so much, it’s because the gospel is not a secret 
invitation. It is a public announcement. When you preach, you aren’t telling people, “Christ 
might have died for you if you’re on the list.” You are telling them Christ died for sinners and 
calls them to come, and you can look any sinner in the eye and say, “There is a Savior for 
you.” Limited atonement undermines that honesty. It makes the preacher’s offer 
conditional in practice, even when it sounds universal in the pulpit. That is why it is 
spiritually damaging. It doesn’t just “protect sovereignty.” It changes the character of the 
gospel. 

1. Start With the Bible’s Own Words: “Every Man” Means Every Man 

The first text is the one Calvinists wish weren’t there because it doesn’t leave room to 
wiggle. “But we see Jesus…that he by the grace of God should taste death for every man” 
(Hebrews 2:9). Not “every elect man.” Not “every kind of man.” Not “every man without 
exception in the elect.” The verse says every man. And if you want to understand why God 
wrote it that way, it’s because God wanted you to preach a gospel big enough to match His 
heart. 

Calvinism has to respond by redefining words, because the system cannot allow “every 
man” to mean what it says. So it will say “every man” means “every man of the sons 
brought to glory” or “every man in the family,” but then it has to explain why God didn’t just 
say that. Scripture is not obligated to use your confessional dialect. God chose His words. 
And when God says “every man,” the burden is not on the honest reader to twist it into 
“some men.” The burden is on the system to justify its alteration. 

When you get trained in Calvinism, you get trained to treat plain speech as dangerous. A 
verse like Hebrews 2:9 becomes a threat, so it must be qualified. But the Bible doesn’t treat 
it like a threat. The Bible treats it like a declaration of grace: “by the grace of God” He tasted 
death for every man. Grace is not magnified by shrinking its scope. Grace is magnified by 
Christ’s generosity, and the Bible speaks that way on purpose. 

2. “Ransom for All” Is Not “Ransom for All the Elect” 

Paul doesn’t stutter. He says, “Who gave himself a ransom for all, to be testified in due 
time” (1 Timothy 2:6). That statement sits in a context where God “will have all men to be 
saved” (1 Timothy 2:4). Calvinism has to cut “all men” down to “all kinds” and cut “ransom 



for all” down to “ransom for all the elect.” That is not interpretation; that is translation into a 
different religion. 

The system’s favorite move is to tell you that “all” often means “all kinds,” and yes, 
sometimes “all” is used in a limited context. But here the context itself is universal: prayer 
for all men, because God’s salvific desire extends broadly; one God and one mediator 
“between God and men” (1 Timothy 2:5), and a ransom for all. The passage is written to 
expand the scope of prayer and gospel proclamation, not to restrict it. The natural reading 
matches the purpose: because Christ’s provision is for all, your prayers and witness are not 
to be tribal. 

The Calvinist will protest, “If He ransomed all, then all are saved.” That is confusing 
provision with application. The Bible doesn’t confuse them. The ransom is offered; the 
benefits are applied through faith. “Whosoever shall call upon the name of the Lord shall 
be saved” (Romans 10:13). The atonement is the ground; faith is the receiving. Limited 
atonement tries to solve a supposed “problem” by shrinking the provision rather than by 
keeping the Bible’s distinction between provision and reception. 

3. The “World” Texts: The System’s Most Visible Word Game 

If you want to see how the machine works, watch what it does to the word “world.” John 
points at Jesus and says, “Behold the Lamb of God, which taketh away the sin of the world” 
(John 1:29). John doesn’t say “the sin of the elect.” He says the world. And if “world” doesn’t 
mean the world, then language collapses. You can make any word mean anything, and then 
you are no longer studying Scripture—you are manipulating Scripture. 

Calvinism’s response is predictable: “World can mean many things.” Sure. Words have 
ranges. But context determines meaning, and the Gospel of John repeatedly uses “world” 
to describe the realm of fallen humanity God confronts and loves, not a secret subset. “For 
God so loved the world” (John 3:16). Christ is “the Saviour of the world” (John 4:42). The 
Spirit will “reprove the world of sin” (John 16:8). The apostle says, “If any man love the 
world, the love of the Father is not in him” (1 John 2:15). You don’t get to treat “world” as 
“elect” whenever it helps your system and treat it as “wicked society” whenever it helps a 
warning passage. That’s not honest. 

The “someworld” gospel is born right here. If “world” means “elect,” then “God so loved the 
world” becomes “God so loved the elect,” and now you’ve got a problem: God is loving the 
group that gets saved, which is obvious, but you’ve erased the astonishing element of the 
verse—the love of God toward fallen humanity. Calvinism trades wonder for logic. The Bible 
is not written to satisfy logic; it is written to reveal God. 

4. “Not Willing That Any Should Perish” Gets Shrunk Into “Any Elect” 



Another direct statement of God’s posture is: “The Lord is…not willing that any should 
perish, but that all should come to repentance” (2 Peter 3:9). Calvinism cannot let “any” 
and “all” stand, so it has to say this is “any of the elect” and “all of the elect.” But Peter’s 
context is scoffers, judgment, and God’s long-suffering toward men. The whole reason time 
continues is God’s patience. The verse is written to explain delay in judgment as mercy, not 
to explain delay as a secret plan to gather only a limited group while leaving the rest without 
intent. 

If you make God’s “not willing” apply only to the elect, you turn the verse into something 
small and redundant. Of course God is not willing that the elect perish; that’s the very 
claim Calvinism is making. The beauty of the verse is that it reveals God’s patience toward 
sinners, His willingness to hold back wrath, and His call to repentance. It matches the 
Lord’s pleading in Ezekiel: “I have no pleasure in the death of the wicked” (Ezekiel 33:11). 
Calvinism has to retranslate that into “no pleasure in the death of the elect,” which is not 
what God said. 

And the moment you start shrinking “any” and “all” to fit your theology, the Bible becomes a 
codebook only insiders can read. That’s the cultic pull again. It is the same spirit: plain 
words are dangerous, so you need special training to understand what God “really meant.” 
God did not write His Book for a private club. He wrote it to be preached publicly. 

5. The Cross Big Enough for All, Applied to Believers Only 

Here is where the Bible keeps you balanced. Christ’s death is sufficient for all and offered 
to all, but it is applied to those who believe. That is why Scripture can say, “He that 
believeth on him is not condemned: but he that believeth not is condemned already” (John 
3:18). Notice what condemns: unbelief. If the problem were “you are non-elect and 
therefore there is no atonement for you,” the verse would frame it differently. Instead, it 
frames condemnation around refusing the provided light. 

The Bible also says, “For the grace of God that bringeth salvation hath appeared to all men” 
(Titus 2:11). That does not mean all men are saved, but it does mean the salvific message 
and provision has appeared broadly. When Paul said, “Christ Jesus came into the world to 
save sinners” (1 Timothy 1:15), he didn’t mean “to save elect sinners only and leave the rest 
without provision.” He meant the Son of God came as a Savior for sinners, and sinners are 
commanded to believe. 

So when you preach, you are not lying when you tell a sinner, “Christ died for you.” You are 
preaching the Bible’s presentation of the cross as God’s provision for men. The sinner must 
come. “Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). Limited 



atonement undercuts the preacher’s honesty and pushes him into careful speech 
designed to avoid saying what the apostles said plainly. That is a system problem. 

6. The Spiritual Damage: It Turns “Good News” Into a Conditional Rumor 

The gospel is called good news because it announces something objective God has done 
in Christ. But limited atonement turns it into a conditional rumor. “Christ died…maybe for 
you, if you’re elect.” That is not good news. That is a theological lottery ticket. And the lost 
man knows it, even if he can’t articulate it. If the atonement is limited to a secret group, 
then the offer cannot be honest to all hearers, because the provision is not for all hearers. A 
man cannot sincerely offer what he believes God did not provide for the hearer. 

This is why limited atonement often produces a weird evangelistic tone. It makes preaching 
more about explaining a doctrine than pleading with sinners. It makes the call less urgent 
and more technical. It can even produce a subtle hardness toward the lost: “If they’re elect, 
they’ll come.” But Paul didn’t preach like that. Paul said, “Knowing therefore the terror of 
the Lord, we persuade men” (2 Corinthians 5:11). Persuasion assumes the hearer can 
respond, and it assumes you have something real to offer him. 

And it damages assurance in a backward way. Instead of pointing a trembling sinner to 
Christ’s promise, it pushes him to prove he is elect by examining himself for signs. But the 
Bible directs faith outward to Christ. “Look unto me, and be ye saved, all the ends of the 
earth” (Isaiah 45:22). A gospel that cannot be offered honestly to “all the ends of the earth” 
is not the gospel the prophets and apostles preached. 

7. The Real Answer to “Why Aren’t All Saved?” Is Not “Shrink the Cross,” but “Men 
Refuse” 

Calvinism says, “If Christ died for all, then all should be saved.” That sounds logical until 
you remember the Bible’s repeated theme: men refuse. Jesus said, “Ye will not come to me, 
that ye might have life” (John 5:40). That is not “ye were passed over without provision.” 
That is refusal. God says, “Turn ye, turn ye…for why will ye die?” (Ezekiel 33:11). That is not 
“because you were never intended.” It is “because you won’t turn.” The apostles preached 
to men who resisted, mocked, argued, and rejected. They didn’t interpret rejection as proof 
there was no provision; they interpreted it as guilt. 

So the biblical solution is not to make the cross smaller; it is to keep the cross big and keep 
responsibility real. God provided a Savior. Men are commanded to believe. Those who 
believe are saved. Those who refuse are condemned already (John 3:18). That preserves 
God’s love, preserves the honesty of the invitation, preserves the urgency of evangelism, 
and preserves moral accountability. 



Limited atonement is not a doctrine that protects grace; it is a doctrine that protects a 
system. It is the point where Calvinism turns the Bible’s open language into a private 
dialect, and in doing so, it shrinks the gospel into something you cannot look every sinner in 
the eye and proclaim without a disclaimer. 

So come back to the Book. Stand at the cross and listen to Scripture’s own words. Jesus 
tasted death “for every man” (Hebrews 2:9). He gave Himself “a ransom for all” (1 Timothy 
2:6). He is “the Lamb of God, which taketh away the sin of the world” (John 1:29). God is 
“not willing that any should perish” (2 Peter 3:9). Those verses are not there to be decoded 
by a club; they are there to be preached to sinners. 

And once you accept the Bible’s scope, the gospel becomes what it is meant to be again: 
an honest announcement that there is a Savior for sinners, a real provision made in Christ, 
and a real invitation extended to whosoever will. “And whosoever will, let him take the 
water of life freely” (Revelation 22:17). That is not “someworld.” That is God’s world, and 
God’s offer, and God’s Christ, and God’s grace—big enough to preach without shame and 
honest enough to offer without deceit. 

9 of 25: Escaping Calvinism’s Fatalism — Irresistible Grace: Forced Love Isn’t Love 
Main Passage: “Ye do always resist the Holy Ghost” (Acts 7:51). 

The phrase “irresistible grace” sounds pious until you set it beside the Book and watch it 
unravel. It’s one of those religious terms that gives a man the feeling of reverence while 
quietly smuggling in a definition God never wrote. Grace, in Scripture, is God’s unmerited 
favor—God’s kindness toward the undeserving—announced, offered, extended, 
proclaimed, and urged upon sinners through the gospel of Jesus Christ. But Calvinism 
takes “grace” and turns it into an inward coercion mechanism, a divine override switch that 
makes a man believe because he was made to believe. That’s not grace magnified; that’s 
love mechanized. And once you mechanize love, you don’t have love anymore—you have 
programming. 

The Bible is not shy about warning men, pleading with men, reasoning with men, and 
blaming men for refusing. Those warnings are not decorations. They are not props for a 
stage play where the elect will inevitably clap at the right moment. God says, “My spirit 
shall not always strive with man” (Genesis 6:3), and that isn’t the language of an irresistible 
force; that is the language of a striving that can be resisted until God withdraws. God says, 
“Because I have called, and ye refused… I also will laugh at your calamity” (Proverbs 1:24–
26), and that isn’t the language of irresistible grace; that is the language of a real call met 
with real refusal. Stephen looked Israel in the face and said, “Ye do always resist the Holy 



Ghost” (Acts 7:51), and you can either believe the Bible or you can explain it away to 
protect a system. 

And here is the moral point that Calvinism tries to dodge by calling it “sentimental.” If the 
only reason one man believes is because he was irresistibly “made to,” then faith becomes 
a programmed result and love becomes a mechanical effect. But forced love isn’t love. A 
man doesn’t “choose” Christ if his will was overridden like a lever. He becomes a spiritual 
puppet, and the gospel call becomes theater. The God of the Bible does not save by turning 
men into robots; He saves by shining light, convicting, drawing, persuading, calling, 
commanding repentance, and offering mercy—and He holds men guilty when they refuse 
that light. That is why this chapter is essential. It frees a man from the thought that God 
saves by overpowering the will, and it restores the biblical picture of God dealing with 
responsible creatures who can resist—and who can also yield and be saved. 

1. Grace in the Bible Is an Offer, Not an Override 

Grace, biblically, is something God gives to the undeserving, and it is announced openly as 
good news. “For by grace are ye saved through faith; and that not of yourselves: it is the gift 
of God” (Ephesians 2:8). Notice the words. Grace saves, and faith receives. Faith is not a 
wage; it is the empty hand. Grace is not a coercive force that bypasses faith; grace is the 
grounds of salvation that faith lays hold of. Calvinism has to invert that order, because 
irresistible grace requires a man to be made alive in such a way that faith becomes 
inevitable. Scripture never treats faith as inevitable; it treats faith as commanded, urged, 
and either obeyed or disobeyed. 

When the Bible describes grace reaching outward, it describes it as appearing and bringing 
salvation in an open way, not as secretly overriding a man’s will. “For the grace of God that 
bringeth salvation hath appeared to all men” (Titus 2:11). That verse does not teach 
universal salvation, but it does teach universal presentation—grace has appeared, grace is 
offered, grace is preached. The Calvinist can’t stand the plain sense, so he will try to shrink 
“all men” into “all kinds,” but God didn’t write “all kinds.” He wrote “all men,” and the 
reason is simple: the gospel is to be proclaimed to all without a theological disclaimer 
attached. 

And that is why Scripture can warn believers about receiving grace in vain, because grace is 
something you can neglect, waste, or refuse. Paul said, “We then, as workers together with 
him, beseech you also that ye receive not the grace of God in vain” (2 Corinthians 6:1). 
Beseeching is not the language of irresistible force; beseeching is the language of 
persuasion toward a real choice. Grace is God’s favor extended, and men can respond to it 



rightly or wrongly. The Bible’s entire tone collapses if grace is irresistible in the Calvinist 
sense, because warnings become unnecessary and pleas become pretend. 

2. The Holy Ghost Can Be Resisted, and God Said So 

You don’t have to build a complicated argument here because the Bible says it plainly. “Ye 
do always resist the Holy Ghost” (Acts 7:51). Stephen wasn’t addressing a secret elect 
remnant that would inevitably respond; he was addressing religious men who had the 
Scriptures, had the prophets, had the testimony, and still fought God. He told them they 
were uncircumcised in heart, and then he named their sin: resisting the Holy Ghost. 
Resistance is not imaginary. Resistance is the very thing Calvinism says cannot happen to 
the “inward call.” But Scripture calls it what it is. 

This matches the broader testimony of Scripture. “Wherefore (as the Holy Ghost saith, To 
day if ye will hear his voice, Harden not your hearts)” (Hebrews 3:7–8). God does not warn 
men not to harden if hardening is impossible. God does not urge “To day” if the timing is 
irrelevant because everything is irresistibly fixed. The warning assumes the hearer can 
harden or can hear. The warning assumes responsibility. Calvinism tries to keep 
responsibility in words while removing it in reality, but the Bible keeps it in both. 

And when men persist, God testifies that He called and they refused. “Because I have 
called, and ye refused; I have stretched out my hand, and no man regarded” (Proverbs 
1:24). That verse alone is enough to smash the Calvinist idea that God’s saving call cannot 
be refused. God says He called. God says they refused. Then God says He will judge. That is 
not fatalistic theater; that is moral government. The Holy Ghost is not a hostage to man, but 
neither is man a puppet of the Holy Ghost. God convicts, calls, and commands, and man is 
accountable for how he responds. 

3. Christ’s Tears Are Proof Against a Coercion Model 

Calvinism can sound “strong” until you listen to the Lord Jesus Christ speak to sinners. He 
did not speak like a man describing a secret decree playing itself out; He spoke like God 
confronting human refusal with holy sorrow. “O Jerusalem, Jerusalem… how often would I 
have gathered thy children together… and ye would not!” (Matthew 23:37). That verse is a 
sledgehammer. Christ’s “would” collides with their “would not.” The obstacle is not a 
missing decree. The obstacle is refusal. 

And Christ does not blame unbelief on an inability created by God’s choice. He blames 
unbelief on the will. “Ye will not come to me, that ye might have life” (John 5:40). Calvinism 
has to rewrite that into “ye cannot come because you were not regenerated,” but Jesus 
didn’t say “ye cannot.” He said “ye will not.” That is moral unwillingness. That is guilt. That is 
why condemnation is just. If men are condemned for not doing what they could not do, 



then justice collapses. But Scripture anchors condemnation in refusal, in loving darkness, 
in rejecting light, and in resisting truth. 

So when you see Christ weeping over a city, you are seeing the heart of God toward sinners. 
You are not watching a deity acting out an emotional script while an irresistible plan runs 
underneath. That is the Calvinist insult to God’s sincerity. The Lord’s lament is real. His 
invitations are real. His warnings are real. And the tragedy is real: men “would not.” Forced 
love isn’t love, and forced faith isn’t faith. Christ did not come to turn men into machines; 
He came to call sinners to repentance and faith. 

4. Drawing Is Not Dragging, and Conviction Is Not Coercion 

Calvinism loves to grab certain verses about drawing and then read “dragging” into them. 
Jesus said, “No man can come to me, except the Father which hath sent me draw him” 
(John 6:44). The Calvinist reads that and says, “Aha—irresistible inward pull.” But the Bible 
interprets Bible, and Jesus Himself explains the nature of the drawing in the same context: 
“It is written in the prophets, And they shall be all taught of God. Every man therefore that 
hath heard, and hath learned of the Father, cometh unto me” (John 6:45). The drawing is 
connected to teaching, hearing, and learning—truth confronting the soul and the soul 
yielding to it. That is not coercion; that is persuasion through revelation. 

The Holy Ghost convicts. That is His work. Jesus said, “When he is come, he will reprove 
the world of sin, and of righteousness, and of judgment” (John 16:8). Notice that: the world. 
The Spirit reproves, convinces, presses truth on the conscience. That does not mean every 
man irresistibly converts. If conviction were coercion, the whole world would be saved. But 
the Spirit’s reproof can be resisted, argued with, postponed, and suppressed, which is why 
men are guilty. Conviction is not salvation; conviction is light. Salvation happens when the 
sinner yields to the light and believes the gospel. 

And the Bible tells you the instrument God uses in this drawing and convicting work: the 
word. “So then faith cometh by hearing, and hearing by the word of God” (Romans 10:17). 
The Calvinist wants faith to come by regeneration, then hearing becomes a secondary 
prop. But Scripture places hearing at the front door. God calls by the gospel. “Whereunto 
he called you by our gospel” (2 Thessalonians 2:14). That call is real, not pretend. It is not 
an empty announcement that only secretly applies to a few. It is the means by which God 
confronts sinners with Christ. And sinners can respond—or resist. 

5. The Bible Records Real “Almost” Moments That Irresistible Grace Can’t Explain 

If irresistible grace were true the way Calvinism defines it, then certain passages in Acts 
and the Gospels become nonsense. Take Felix. Paul reasoned with him of righteousness, 
temperance, and judgment to come, and the Bible says, “Felix trembled” (Acts 24:25). That 



is conviction. That is not a dead corpse. That is a conscience shaking under truth. And what 
did Felix do? He postponed. “Go thy way for this time; when I have a convenient season, I 
will call for thee” (Acts 24:25). That is resistance by delay. Irresistible grace has no category 
for a trembling man who refuses. 

Take Agrippa. After hearing Paul, he says, “Almost thou persuadest me to be a Christian” 
(Acts 26:28). Almost. Persuasion was happening. The call was real. The truth was pressing. 
And yet—almost. If the only thing that matters is an inward irresistible operation, then 
persuasion language is meaningless. But Paul didn’t preach like a Calvinist. Paul preached 
like a man who believed sinners could respond and therefore must be persuaded. 
“Knowing therefore the terror of the Lord, we persuade men” (2 Corinthians 5:11). You don’t 
“persuade” robots. You persuade responsible souls. 

And consider Christ Himself. He looks at a young man who had morality and religion, and 
“Jesus beholding him loved him” (Mark 10:21). Then the man walks away sorrowful. That is 
not irresistible grace. That is a man resisting the cost of discipleship and refusing Christ’s 
call. Calvinism is forced to say, “He wasn’t elect,” as if that solves anything. It doesn’t solve 
the Bible’s presentation. The Bible presents a real call, a real love from Christ, and a real 
refusal. The refusal is the point, because refusal is guilt. If all non-response is simply 
decree, then refusal is not moral—it is mechanical. Scripture treats it as moral. 

6. Irresistible Grace Turns Faith Into a Program and Makes God’s Warnings Look Like 
Props 

Here is the doctrinal rot that spreads if you accept irresistible grace as coercion. Faith 
becomes a programmed result, not a genuine trust. Love becomes a mechanical effect, 
not a real response to God’s love. Repentance becomes an inevitable switch-flip, not a 
heartfelt turning. And then all the Bible’s warnings become strange. Why warn people not to 
harden if hardening is the only possible outcome for the non-elect? Why plead “Turn ye” if 
turning is impossible without an irresistible operation reserved for a few? Why say “ye 
would not” if “ye could not” is the reality? Calvinism keeps the Bible’s language, but it 
drains it of its meaning, and that is the hallmark of a system trying to survive. 

The moral problem is not small. If God irresistibly causes faith in one man and withholds 
that irresistible operation from another, and then condemns the second man for not 
believing, you have a justice problem no philosophical jargon can fix. Calvinism will try to 
patch it with “mystery” and “God’s glory,” but the Bible never asks you to call injustice 
“glory.” The Bible says, “Shall not the Judge of all the earth do right?” (Genesis 18:25). And 
“right” in Scripture includes honest offers, real responsibility, and genuine guilt for refusal. 



And the spiritual damage is severe. It produces fatalism in the pew and coldness in the 
pulpit. The sinner stops being urged to come and starts being told to analyze whether he is 
elect. The preacher stops pleading and starts explaining. The gospel stops sounding like 
good news and starts sounding like a theological filter. That’s why you can have Calvinists 
who talk constantly about grace but are strangely hesitant to tell any sinner plainly, “Christ 
will receive you if you come.” Yet Jesus said, “Him that cometh to me I will in no wise cast 
out” (John 6:37). That is a promise meant to be preached openly, not tucked behind a 
decree. 

7. The Biblical Picture: God Calls, Man Can Resist, and Salvation Is Still All of Grace 

The Bible’s model is not coercion; it is confrontation by truth and response by faith. God 
shines light. God convicts. God draws. God commands. God offers mercy. And He holds 
men accountable for what they do with that light. That is why Scripture can say, “The times 
of this ignorance God winked at; but now commandeth all men every where to repent” 
(Acts 17:30). A command assumes responsibility. A command is not a mockery. God 
doesn’t command what is metaphysically impossible and then condemn men for failing it; 
He commands because man is accountable to respond to God’s revelation. 

That is why the invitations are so plain. “Ho, every one that thirsteth, come ye to the waters” 
(Isaiah 55:1). “Look unto me, and be ye saved, all the ends of the earth” (Isaiah 45:22). “And 
whosoever will, let him take the water of life freely” (Revelation 22:17). Calvinism can only 
survive by turning those into coded lines for the elect. The Bible presents them as open 
mercy. And if you want to know how God draws without coercion, watch how the gospel is 
preached in Acts: reasoned, argued, warned, pleaded, testified, and pressed upon the 
conscience. Men resist, men postpone, men mock, men believe. That mixture is exactly 
what you would expect if God is sincere and man is responsible. 

And none of this undermines grace. It magnifies grace. Because when a sinner believes, he 
cannot brag. He didn’t earn. He received. He trusted. He came. He yielded. The Savior did 
the saving. “Not by works of righteousness which we have done, but according to his mercy 
he saved us” (Titus 3:5). That remains true without turning the sinner into a machine. Grace 
is still all of God. The cross is still all of Christ. The Spirit’s conviction is still necessary. The 
word is still God’s instrument. But the response is real, and the guilt of refusal is real, 
because the offer is real. 

So the spell breaks when you stop letting a system redefine grace into coercion. Grace is 
God’s favor extended to sinners, proclaimed in the gospel, pressed on the conscience by 
the Spirit, and received by faith. That is why Scripture can warn and plead. That is why 
Scripture can blame refusal. That is why Christ can weep over “ye would not” (Matthew 



23:37). That is why Stephen can thunder, “Ye do always resist the Holy Ghost” (Acts 7:51). 
Those verses are not there for decoration. They are there because God deals with men 
honestly. 

If you are trapped in Calvinism’s fatalism, this is one of the chains that has to break. You 
have to stop thinking God saves by overpowering the will. Forced love isn’t love. And the 
God who commanded, “Repent ye, and believe the gospel” (Mark 1:15) is not issuing 
hollow commands to creatures He secretly refuses to enable. He is calling sinners to 
come, and He will receive any sinner who comes to Christ by faith. “Whosoever shall call 
upon the name of the Lord shall be saved” (Romans 10:13). That is not a mechanical effect. 
That is mercy offered and mercy received. 

So take your stand where the Bible stands. Keep grace as grace. Keep faith as faith. Keep 
love as love. Keep responsibility as responsibility. Keep God honest in His invitations and 
righteous in His judgments. And preach the gospel like the apostles preached it—with open 
arms, urgent warnings, and real persuasion—because God is not running a secret club. He 
is calling sinners into the light, and the tragedy of hell is not that men were “left off the list,” 
but that men “loved darkness rather than light” (John 3:19) and “would not” come (John 
5:40). That is why this chapter is called what it is. Irresistible grace, as Calvinism means it, 
is a contradiction. And once you see that, you can breathe again, you can preach honestly 
again, and you can worship the God of the Bible again—holy, loving, truthful, and never in 
need of a theological lie to protect His sovereignty. 

 

 

10 of 25: Escaping Calvinism’s Fatalism — Perseverance vs. Assurance: Calvinism 
Can’t Give Rest 
Main Passage: “Therefore being justified by faith, we have peace with God through our 
Lord Jesus Christ” (Romans 5:1). 

There is a kind of religious bondage that doesn’t look like bondage because it wears a suit 
and carries a Bible. It talks about “assurance” while secretly feeding insecurity. It preaches 
“grace” while quietly demanding performance. It claims to exalt God while driving men to 
obsess over themselves. That bondage is built into the Calvinist doctrine that is marketed 
as “perseverance of the saints,” because it often does not function as assurance in Christ 
at all—it functions as a lifelong audit trail meant to prove you were secretly elect. And once 
you make a man’s assurance rest on his track record, you have moved the foundation off 
Christ and onto the believer, and you can call it “Reformed” all day long, but it won’t give 
rest. 



The Bible does teach that God keeps His people. The Bible teaches security, sealing, and 
preservation by God’s power. But the Bible’s assurance is not the Calvinist’s insecurity 
machine. Biblical assurance rests on the finished work of Christ and the promise of God, 
not on your ability to verify election by a lifetime of visible fruit. “Therefore being justified by 
faith, we have peace with God through our Lord Jesus Christ” (Romans 5:1). Peace is not 
something you get after you’ve passed thirty years of performance review. Peace is the 
immediate result of justification by faith. That is why it is called good news. That is why a 
sinner can be saved in a moment and know he is saved in a moment, because salvation is 
not a probation period. It is a gift. 

Calvinism often cannot give rest because it never lets you settle on Christ’s promise alone. 
It tells you, “Yes, Christ saves, but your life must prove you were elect.” It tells you, “Yes, you 
can have assurance, but you might be self-deceived.” It tells you, “Yes, faith saves, but real 
faith always produces enough fruit to verify itself, and if you don’t have enough fruit, maybe 
you were never saved.” So the poor believer is driven inward forever, taking his spiritual 
pulse every day, analyzing feelings, measuring consistency, and wondering if his 
repentance was deep enough, his surrender was strong enough, his obedience was steady 
enough. That is not New Testament rest. That is spiritual hypochondria baptized as “depth.” 

This chapter is going to separate what Calvinism fuses: perseverance and assurance. 
Perseverance is a word about continuing. Assurance is a word about resting. The Bible 
grounds assurance in Christ, in His blood, in His promises, in His keeping power, and in the 
Spirit’s sealing—not in a lifelong performance requirement designed to prove you were on a 
secret list. You want to escape Calvinism’s fatalism? Then you must get your assurance out 
of your own mirror and back onto God’s Word, because “thy word is truth” (John 17:17), and 
your heart will lie to you on a bad day. 

1. Peace With God Comes From Justification by Faith, Not From Lifelong Self-
Verification 

Romans 5:1 is written for a reason. “Therefore being justified by faith, we have peace with 
God through our Lord Jesus Christ” (Romans 5:1). It doesn’t say, “Therefore being justified 
by faith, we spend the rest of our lives trying to find out whether we really were justified.” It 
says peace. Peace is not a carrot on a stick. Peace is the believer’s present standing 
because justification is a legal act of God grounded in Christ’s finished work. 

Justification is not God saying, “I’ll consider you righteous if you maintain the evidence.” 
Justification is God declaring the believing sinner righteous because of Christ. “To him that 
worketh not, but believeth on him that justifieth the ungodly, his faith is counted for 
righteousness” (Romans 4:5). The ungodly is justified by faith, not by a track record. 



Calvinism pretends it believes this, but then it smuggles in a second foundation: the 
believer must prove election by persevering sufficiently. That turns the Christian life into a 
courtroom where the verdict is always pending. 

The Bible does teach growth and fruit, but fruit is not the foundation of assurance. Fruit is 
the result of life, not the proof that life was real. If you make fruit the ultimate proof, you will 
destroy tender consciences and create hypocrites, because the tender will despair and the 
hypocrite will learn to perform. God did not design assurance to rest on a sinner’s ability to 
produce a consistent outward life; He designed assurance to rest on Christ’s consistent 
finished work. 

2. Calvinism’s “Perseverance” Often Functions as Performance-Based Assurance 

Here is the practical reality. Many Calvinists will say, “We believe in assurance.” Then they 
will immediately tell you assurance requires evidence: a continuing pattern, a certain kind 
of life, a certain level of fruit, and an ongoing verification process. So the believer is never 
allowed to simply rest in Christ’s promise. He must keep proving. The doctrine is called 
“perseverance of the saints,” but it often operates like “perseverance to prove you were a 
saint.” 

The system needs this because of its own architecture. If God elected a man 
unconditionally, and if Christ died only for the elect, and if grace is irresistible, then any 
“believer” who later falls away threatens the whole structure. So Calvinism solves it by 
saying, “He was never truly saved.” That becomes the hammer used on every struggling 
believer: if you struggle too much, doubt too much, fall too much, or fail too much, 
someone will whisper, “Maybe you were never saved.” And now assurance is no longer 
grounded in Christ; it is grounded in how well you are doing. 

That is not how the New Testament speaks. The New Testament grounds assurance in 
God’s promise and Christ’s intercession. It doesn’t tell the believer to look inward for proof 
he’s on a secret list; it tells him to look outward to Christ. “Looking unto Jesus the author 
and finisher of our faith” (Hebrews 12:2). Calvinism quietly trains men to look unto 
themselves as the finisher. That is why it can’t give rest. 

3. The Bible’s Keeping Power Is God’s Work, Not a Lifelong Test You Must Pass 

When Scripture talks about preservation, it puts the power in God, not in your performance. 
Jesus said, “My sheep hear my voice, and I know them, and they follow me: and I give unto 
them eternal life; and they shall never perish” (John 10:27–28). Notice the subject. Jesus 
gives eternal life. Jesus guarantees they shall never perish. He doesn’t say, “They shall 
never perish if they maintain the evidence.” He grounds it in His gift and His grip. “Neither 
shall any man pluck them out of my hand” (John 10:28). That is assurance. 



Peter says believers are “kept by the power of God through faith unto salvation” (1 Peter 
1:5). That is not “kept by the power of self-examination.” That is not “kept by the power of 
your track record.” That is kept by God. God is the Keeper. And faith is the means of 
receiving and resting in that keeping, not the meritorious cause. Faith doesn’t keep you 
saved; God keeps you saved, and faith rests in Him. 

Paul says, “In whom also after that ye believed, ye were sealed with that holy Spirit of 
promise” (Ephesians 1:13). Sealed. That means marked, secured, owned. A seal is not a 
temporary stamp pending future proof. It is God’s mark. Calvinism often talks about 
sealing, but then it tells believers to keep checking whether the seal is real by watching 
their own life. The Bible points you to God’s act and God’s promise. 

4. Assurance in Scripture Is Promise-Based, Not Feeling-Based and Not Audit-Based 

The Bible’s assurance is rooted in testimony—God’s testimony. “He that believeth on the 
Son of God hath the witness in himself” (1 John 5:10). And what is that witness? “And this is 
the record, that God hath given to us eternal life, and this life is in his Son” (1 John 5:11). 
That is not a record of your performance. It is a record of God’s gift in His Son. And the 
purpose is stated plainly: “These things have I written unto you that believe on the name of 
the Son of God; that ye may know that ye have eternal life” (1 John 5:13). Know. Not guess. 
Not hope after thirty years of proving. Know. 

Calvinism often turns “know” into “infer.” It tells believers they can only infer salvation by 
examining fruit, and that if the fruit is questionable, then salvation is questionable. But John 
says “that ye may know.” The knowledge is grounded in what is written—God’s promise—
not in your mood and not in your record-keeping. That’s why assurance can survive a bad 
day, because it is anchored in a good Savior. 

Now a believer can lose joy and peace through sin and chastening, yes. “For whom the Lord 
loveth he chasteneth, and scourgeth every son whom he receiveth” (Hebrews 12:6). God’s 
love includes correction. But chastening is not God revoking sonship; it is God proving 
sonship. The Calvinist often treats chastening and struggle as evidence you were never 
saved, when the Bible treats chastening as evidence you are a son. That is exactly 
backwards. 

5. Calvinism’s “You Might Be Self-Deceived” Trap Drives Men Inward Forever 

One of the most corrosive effects of the system is the constant suspicion it plants. It says, 
“Many people think they believe, but they’re self-deceived.” That statement can be true in a 
general sense—there are false professions. But Calvinism uses it like a permanent fog 
machine. It tells the believer, “You might not be elect,” and then it gives him no clear way 
out except self-analysis. He is driven inward, forever asking: Was my repentance real? Was 



my faith real? Was my surrender real? Was my brokenness deep enough? Do I have enough 
fruit? Do I hate sin enough? Do I love holiness enough? Do I have the right feelings? 

That is not how the apostles dealt with sinners seeking assurance. When the Philippian 
jailer cried, “What must I do to be saved?” Paul did not say, “Examine whether you are 
elect.” He said, “Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). 
When Scripture invites a sinner, it invites him to Christ, not to introspection. When 
Scripture gives assurance, it gives assurance based on faith in Christ, not based on a 
lifetime of fruit inspection. 

The inward spiral is especially cruel to sensitive believers, the very ones who fear God and 
tremble at His word. The hypocrite will always find a way to reassure himself. The tender 
conscience will always find a reason to doubt. So the system ends up comforting goats and 
tormenting sheep. That’s why you can find Calvinist circles filled with men who talk like 
they’re strong, but underneath they are never allowed to rest unless they are “doing well.” 
Biblical assurance gives rest even when you’re weak, because it is resting in Christ, not in 
self. 

6. Fruit and Works Have Their Place, But They Are Not the Foundation of Peace 

Now don’t twist what I’m saying. The Bible teaches good works. The Bible teaches growth. 
The Bible teaches holiness. “For we are his workmanship, created in Christ Jesus unto good 
works” (Ephesians 2:10). Good works follow salvation. They don’t produce salvation. And a 
saved man should grow. But growth is not the foundation of assurance; growth is the fruit of 
life. A baby is alive before it grows. Growth proves health, not existence. 

If you ground assurance in works, you will either produce pride or despair. If a man is “doing 
well,” he will be tempted to boast in his spiritual performance. If a man is struggling, he will 
be tempted to conclude he is lost. But the gospel was designed to humble the proud and 
comfort the broken. “Come unto me, all ye that labour and are heavy laden, and I will give 
you rest” (Matthew 11:28). That rest is not a rest you earn by proving yourself. It is a rest 
Christ gives because He finished the work. 

And this is where Calvinism subtly shifts the burden. It says salvation is by grace, but 
assurance is by evidence. That makes assurance a secondary work. It’s like saying, “You’re 
saved by faith, but you’ll only know you’re saved if you can keep up the proof.” That destroys 
peace with God as a present reality. Yet Romans 5:1 says we have peace. Not we might 
have peace later if we pass the test. We have it because Christ is our peace. 

7. The Restored Bible Picture: Security in Christ, Growth Under Chastening, Assurance 
in the Promise 



The Bible’s picture is clean. A man believes on Christ and is justified (Romans 5:1). He is 
sealed with the Spirit after believing (Ephesians 1:13). He is kept by God’s power (1 Peter 
1:5). He is promised eternal life (1 John 5:11). He is told he can know he has eternal life (1 
John 5:13). He is exhorted to grow, to serve, to walk in the Spirit, and when he sins, God 
chastens him as a Father, because “whom the Lord loveth he chasteneth” (Hebrews 12:6). 
That is not insecurity; that is family government. 

When the believer falls, the Bible doesn’t tell him to conclude he was never saved; it tells 
him to confess and be restored. “If we confess our sins, he is faithful and just to forgive us 
our sins, and to cleanse us from all unrighteousness” (1 John 1:9). That is written to 
believers, and it assumes believers can sin and need cleansing without losing sonship. 
Calvinism’s insecurity machine often treats failure as proof you were never saved. Scripture 
treats failure as something a saved man must deal with in fellowship, not as evidence his 
justification never happened. 

So the rest is recovered when you put assurance where God put it: in Christ and in His 
promise. Salvation is not maintained by your performance; it is secured by Christ’s blood 
and God’s faithfulness. Your works matter for fellowship, testimony, reward, chastening, 
and growth, but they are not the foundation of peace with God. The foundation is the cross. 
The foundation is the resurrection. The foundation is the promise of God to the one who 
believes. 

Calvinism can’t give rest because its doctrine of perseverance often functions as a 
perpetual question mark. It tells you to look for proof you were elect instead of telling you to 
rest in the Savior who saves. It puts a man back under an inward law: “Prove you’re real.” 
The gospel does the opposite. The gospel says, “Believe, and you are justified.” The gospel 
says, “Rest, because Christ finished.” The gospel says, “Know, because God wrote it.” 

So if you are escaping Calvinism’s fatalism, understand this: assurance is not arrogance; it 
is obedience to God’s testimony. When God says you can know, you don’t honor Him by 
doubting. You honor Him by believing His word. “These things have I written…that ye may 
know that ye have eternal life” (1 John 5:13). That is not a suggestion. That is God giving you 
rest. 

And if you are saved, you will still struggle. You will still fight the flesh. You will still need 
correction. But your peace with God is not a mood and not a merit badge. It is a settled 
legal standing in Christ. “Therefore being justified by faith, we have peace with God through 
our Lord Jesus Christ” (Romans 5:1). That is where rest lives. Not in Calvinism’s audit trail, 
not in the fear of being “non-elect,” not in the endless inward spiral—but in the finished 
work of Jesus Christ and the promise of the living God. 



Just a reminder, don't forget the conclusion as well, after each essay. 

Thought for 18s 

Got it. From here on, every essay will end with a clearly marked Conclusion section with 
three full paragraphs—no skipping it. 

Conclusion (for Essay 10: Perseverance vs. Assurance) 

A man will never have rest as long as he’s been trained to use his own track record as the 
thermostat for his peace with God, because your flesh has bad days, your mind has 
storms, your emotions have tides, and your failures will always be louder than your 
victories if you keep staring at yourself. God did not tell you to find peace by checking your 
spiritual pulse; He told you to find peace in a finished transaction. “Therefore being 
justified by faith, we have peace with God through our Lord Jesus Christ” (Romans 5:1). 
That is either a present possession or it is a religious slogan, and Calvinism’s performance-
driven “proof of election” often turns it into a slogan, because it keeps the believer on 
probation when God says the case is settled. 

The Bible’s assurance is not the arrogance of a man boasting in his consistency; it is the 
humility of a man trusting God’s record. “And this is the record, that God hath given to us 
eternal life, and this life is in his Son” (1 John 5:11). The question is not whether you can 
produce enough fruit to impress your own conscience; the question is whether God told 
the truth when He promised life in His Son, and whether you believed His Son. That is why 
the Holy Ghost put it in writing: “These things have I written unto you that believe on the 
name of the Son of God; that ye may know that ye have eternal life” (1 John 5:13). If a 
system trains you to replace “know” with “suspect,” and “peace” with “maybe,” it is not 
deep—it is diseased. 

So the way out is simple and clean: put your assurance where God put it—on Christ’s 
promise and Christ’s work, not on your ability to maintain a spotless record. The same 
Savior who saves keeps, and the same Lord who justifies chastens His own when they 
stray, because “whom the Lord loveth he chasteneth” (Hebrews 12:6), not to un-son you, 
but to correct you as a Father. Rest is not found in the Calvinist audit trail; rest is found in 
the Savior who said, “Him that cometh to me I will in no wise cast out” (John 6:37). That is 
Bible rest, and it is the only rest that will still be there when your feelings aren’t. 

 

 

11 of 25: Escaping Calvinism’s Fatalism — The “Secret Will” Escape Hatch: Two Wills, 
One Confusion 



Main Passage: “As I live, saith the Lord GOD, I have no pleasure in the death of the 
wicked” (Ezekiel 33:11). 

One of the slickest tricks Calvinism ever pulled on Bible readers is that it taught them to 
distrust plain sentences. It taught them that when God speaks clearly, you should assume 
there is another meaning hiding behind the meaning. It taught them to treat Scripture like a 
riddle that can only be solved by the initiated, and the moment a verse threatens the 
system, the system pulls out its favorite get-out-of-jail card: “Ah, that’s God’s revealed will; 
His secret will is different.” That’s the escape hatch. That’s the smoke screen. That’s the 
little trapdoor under the verse, so the verse can say one thing and the theology can mean 
another. 

So when the Bible says God wants all men saved—“Who will have all men to be saved” (1 
Timothy 2:4)—the Calvinist says, “That’s His revealed will. But in His secret will, He 
eternally decreed that most men cannot be saved.” When the Bible says He’s “not willing 
that any should perish” (2 Peter 3:9), the Calvinist says, “Yes, outwardly He isn’t willing, but 
inwardly He willed it.” When God swears, “As I live… I have no pleasure in the death of the 
wicked” (Ezekiel 33:11), the Calvinist says, “That’s His revealed will, but His secret will is to 
decree their death for His glory.” At that point you are no longer dealing with exegesis. You 
are dealing with a system that has to keep God from sounding like God so it can keep the 
system from collapsing. 

And here is why this matters. This isn’t a minor debate about terminology. This “secret will” 
maneuver changes the character of God in the minds of men. It makes God sound double-
minded—inviting all outwardly while refusing inwardly. It makes every gospel call sound like 
a public announcement that does not reflect the true intention behind it. It turns the Bible’s 
plain invitations into stage lines. It turns God’s pleadings into performance. It turns 
warnings into props. And then it trains Christians to call that “depth” and “mystery,” when 
the Bible calls double-mindedness something else: instability. “A double minded man is 
unstable in all his ways” (James 1:8). Now God is not a double-minded man, but the “two 
wills, one contradiction” framework makes Him sound like one. 

So this chapter will do one thing: it will rip the trapdoor open and shine light into it. We are 
going to show that while God can have different kinds of will—commands, permissions, 
and purposes—Calvinism’s “secret will” is not a biblical distinction; it is a contradiction 
created to protect fatalism. God’s revealed will is tied to His character. When He speaks 
plainly about His desire, His pleasure, and His calling, He is not play-acting. He is not 
issuing invitations He never intends to be real. And any theology that requires you to say, 
“God said He desires all, but secretly desires the opposite,” is not honoring God’s 
sovereignty. It is accusing God of speaking out of both sides of His mouth. 



1. The Escape Hatch Defined: “Revealed Will” vs. “Secret Will” When the Verse 
Threatens the System 

Calvinists will often define “God’s will” in two layers. One layer is the will of command or 
revelation—what God says, what God commands, what God invites. The other layer is the 
will of decree—what God secretly and eternally planned to happen, regardless of what He 
commands or invites. Now, the Bible certainly shows God commanding things men 
disobey and God permitting things He hates. “Thou shalt not kill” (Exodus 20:13) is a 
command, and murders still happen. That does not mean God secretly “willed” murder as 
His desire; it means God permits men to rebel and then judges them. There is a category 
difference between what God commands and what men do. 

But Calvinism takes that legitimate category difference and turns it into a moral 
contradiction about God’s desire. It uses “two wills” specifically to neutralize the verses 
that most clearly state God’s heart toward sinners. When God says He desires all to be 
saved (1 Timothy 2:4), Calvinism says God does not really desire that in any meaningful way 
because His secret decree is to save only some. The revealed will becomes a public 
posture, while the secret will becomes the “real” intention. That turns the Bible into a 
mask. 

And once you accept that trick, you will never be safe reading any verse plainly again. You 
can always be told, “Yes, God said that, but He meant something else in His secret will.” 
The system becomes unfalsifiable. It cannot be corrected by Scripture because it has 
invented a second layer behind Scripture where any correction can be dumped and 
dismissed. That is not Bible study. That is system immunity. 

2. God’s Plain Declarations of Desire Are Tied to His Character 

When God speaks about what He wants, He does it in ways that are bound up with His 
character, not with a theological riddle. God swears. “As I live, saith the Lord GOD, I have no 
pleasure in the death of the wicked; but that the wicked turn from his way and live” (Ezekiel 
33:11). That is not a casual statement. That is an oath. God pins it to His own life: “As I live.” 
Then He says He has no pleasure in the death of the wicked. That means exactly what it 
says. Calvinism must either accept it or call it an outward statement that hides an inward 
opposite. 

And notice the rest of the verse: “Turn ye, turn ye from your evil ways; for why will ye die, O 
house of Israel?” (Ezekiel 33:11). That is pleading. That is earnest. That is not “Turn if you 
were secretly decreed to turn.” It is “Turn ye,” and the tragedy is “why will ye die,” because 
death is connected to refusal. This is how Scripture speaks. It treats God’s call as sincere 
and man’s refusal as culpable. 



That same sincerity appears in the New Testament. “Who will have all men to be saved, and 
to come unto the knowledge of the truth” (1 Timothy 2:4). That is written in the context of 
prayer “for all men” (1 Timothy 2:1). The reason the church is told to pray broadly is 
because God’s salvific desire is broad. Calvinism turns it into “all kinds,” but that’s not what 
the verse says. If you have to keep translating “all” into “some,” you are not interpreting the 
Bible; you are trimming the Bible. 

3. “Not Willing That Any Should Perish” Can’t Be Rewritten Without Making God Sound 
Two-Faced 

Peter says, “The Lord is…not willing that any should perish, but that all should come to 
repentance” (2 Peter 3:9). The Calvinist says, “That means any of the elect, and all of the 
elect.” That makes the verse small and redundant, because of course God is not willing for 
the elect to perish in Calvinism’s scheme; that’s the whole scheme. The power of the verse 
is that it explains the delay of judgment as patience toward sinners—God’s long-suffering 
holding back wrath to allow repentance. 

The same chapter speaks of scoffers and judgment. The context is not “God’s patience 
toward the elect only.” It is God’s patience in the face of rebellion. The verse explains why 
time continues: mercy. That is why it says “longsuffering.” Longsuffering is patience toward 
the undeserving. If Calvinism’s secret will is to decree most men’s perishing without any 
salvific intent toward them, then the patience language becomes strange. What is He being 
patient for with those He never intended to save? The system replies, “For His glory,” but 
that turns longsuffering into a stage prop instead of a genuine expression of mercy. 

God’s words are not designed to trick honest readers. The Bible’s invitations are plain. The 
Bible’s pleadings are plain. And the Bible’s warnings are plain. The “secret will” maneuver is 
what makes them confusing, not the Bible itself. 

4. The Moral Question Calvinism Doesn’t Want Asked: Why Invite All If You Decreed 
Most Not Come? 

Here is the honest question every plain reader eventually feels in his gut, even if he’s afraid 
to say it out loud in a Reformed circle. If God truly wills none to perish, why create a 
framework that says He eternally decreed most to perish? If God truly desires all to be 
saved, why create a framework that says He never intended salvation for most? Calvinism 
tries to protect itself by saying, “God has two wills,” but that doesn’t answer the moral 
tension—it just labels it. 

When Jesus wept over Jerusalem, He said, “How often would I… and ye would not!” 
(Matthew 23:37). That is not “I never intended you to come.” It is “I would… and you would 
not.” That is the Bible’s presentation of divine desire and human refusal. Calvinism has to 



rewrite it into “Christ desired in a revealed sense, but in His secret decree He withheld the 
only grace that could have made them come.” That takes a real lament and turns it into a 
scripted lament. 

And once you do that, you have changed the character of God in your mind. You have 
created a God who speaks in universal invitations while secretly limiting the intention 
behind them. That is not holiness. That is duplicity. The Bible does not require you to 
believe duplicity to honor God. God is light. “God is light, and in him is no darkness at all” (1 
John 1:5). If your doctrine makes God’s words function like darkness—one meaning on the 
surface and an opposite intention underneath—then your doctrine is the thing that needs 
to be corrected. 

5. Real Biblical Distinctions: Command, Permission, and Purpose Without 
Contradicting God’s Desire 

Now here is where Calvinists try to accuse Bible believers of being simplistic. They say, 
“You don’t understand categories.” But Bible believers do understand categories because 
the Bible teaches them. God commands righteousness and men disobey. God permits sin 
and judges it. God can use evil acts for good ends without being the author of evil. Joseph 
said to his brethren, “Ye thought evil against me; but God meant it unto good” (Genesis 
50:20). That does not mean God desired their evil as evil; it means God overruled their evil 
to accomplish good. 

That distinction is biblical: God can purpose to overrule what He hates. But that is not the 
same thing as Calvinism’s claim that God secretly wills the opposite of what He says He 
desires. God can command, and men can refuse; that does not mean God secretly desired 
their refusal. God can allow, and men can choose; that does not mean God authored their 
choice. God can overrule, and still judge; that does not mean God has pleasure in 
wickedness. “Thou art not a God that hath pleasure in wickedness” (Psalm 5:4). God’s 
character is consistent. 

The Calvinist “secret will” is not merely saying God permits what He hates. It is saying God 
decreed from eternity the very perishing He says He takes no pleasure in, and then says His 
revealed invitations are sincere anyway. That’s not a category difference; that’s a 
contradiction. The Bible allows you to say God permits rebellion and still desires 
repentance. The Bible does not require you to say God desires repentance outwardly and 
desires rebellion inwardly. 

6. The “Secret Will” Makes the Gospel Call Sound Like Theater and Weakens 
Evangelism 



Once you accept that God’s “real will” might be the opposite of His spoken invitations, your 
evangelism changes. You can still preach. You can still use the right words. But underneath, 
the urgency drains out. The appeal becomes less personal. The preacher stops pleading 
and starts explaining. Why persuade if the deciding factor is a secret decree? Paul said, 
“Knowing therefore the terror of the Lord, we persuade men” (2 Corinthians 5:11). 
Persuasion assumes the offer is real and the response matters. 

The apostles preached like the call was honest. “Believe on the Lord Jesus Christ, and thou 
shalt be saved” (Acts 16:31). “God…now commandeth all men every where to repent” (Acts 
17:30). “Whosoever shall call upon the name of the Lord shall be saved” (Romans 10:13). 
You cannot preach those verses the apostolic way if you believe God secretly refuses most 
hearers any saving intent. You can repeat the words, but you cannot preach the meaning 
with a straight face without quietly redefining “all” and “whosoever.” 

And that damages sinners too. It trains them to look for secret signs rather than obey a 
plain command. Instead of telling a sinner to come to Christ on the promise, Calvinism 
often pushes him to analyze whether he is elect. That drives him inward, away from the 
Savior. Yet Scripture pushes him outward: “Look unto me, and be ye saved, all the ends of 
the earth” (Isaiah 45:22). The gospel is meant to be a clear doorway, not a maze. 

7. The Bible’s Cure: Take God at His Word and Let Plain Texts Correct Systems 

The antidote to this confusion is not more jargon; it is submission to Scripture. When God 
says He has no pleasure in the death of the wicked (Ezekiel 33:11), believe Him. When God 
says He will have all men to be saved (1 Timothy 2:4), believe Him. When God says He is 
not willing that any should perish (2 Peter 3:9), believe Him. When Christ says, “ye would 
not” (Matthew 23:37), let human refusal be the reason for judgment, not a secret decree 
withholding salvation. 

And when the system says, “That’s only the revealed will,” ask the obvious question: where 
does the Bible teach that God’s revealed desire can be the opposite of His true desire? 
Where does Scripture say God’s invitations are sincere while His internal will is to deny the 
very possibility to most of those invited? You won’t find it. What you will find is a God who 
speaks truthfully, pleads earnestly, warns seriously, and judges righteously. 

If you want a test, use this: does your doctrine make God’s words less trustworthy on the 
surface? Does it train men to assume God’s plain speech isn’t His real meaning? Because 
God is not a trickster. “God is not a man, that he should lie” (Numbers 23:19). He doesn’t 
need a secret opposite will to protect His sovereignty. Sovereignty is not threatened by 
honest invitations and real responsibility. Sovereignty is magnified when God can rule a 



moral universe without becoming the author of sin and without speaking out of both sides 
of His mouth. 

Conclusion 

The “secret will” escape hatch is not a mark of depth; it is the confession that a system 
can’t survive sunlight. It exists because Calvinism’s fatalism runs headfirst into the Bible’s 
plain declarations of God’s heart, and instead of letting the Bible correct the system, the 
system invents a hidden will to neutralize the Bible. That maneuver doesn’t protect God; it 
makes Him sound double-minded—publicly inviting what He privately refuses, outwardly 
pleading what He inwardly decreed against. You can dress it up in scholastic language, but 
at street level it leaves the honest reader with the same question: why would God speak 
one way if His true intent is the opposite? 

Scripture does not present God as a riddle. It presents God as light, and when God speaks 
plainly about His desire and pleasure, He is revealing His character, not performing a role. 
“As I live… I have no pleasure in the death of the wicked” (Ezekiel 33:11) is not a theatrical 
line; it is an oath. “Who will have all men to be saved” (1 Timothy 2:4) is not code; it is the 
stated heart behind the universal gospel call. “Not willing that any should perish” (2 Peter 
3:9) is not a restricted footnote; it is the reason God delays judgment in longsuffering 
mercy. If your theology requires you to say God means the opposite in secret, then your 
theology is the thing that’s out of order. 

So the escape is not complicated: stop letting confessions teach you to distrust God’s 
sentences. Let God’s revealed will be what it is—His honest will made known in His Word—
and let human refusal be the reason men perish, not a secret decree hiding behind an 
invitation. That restores the Bible’s tone, restores the gospel’s honesty, restores 
evangelistic urgency, and restores the believer’s ability to preach Christ to every sinner 
without a disclaimer. And once you can take God at His word again, the fatalistic spell 
breaks, because the God of Scripture is not a decree-machine speaking in riddles—He is a 
holy, truthful Savior calling sinners to come and live. 

 

 

12 of 25: Escaping Calvinism’s Fatalism — Romans 9 Without the Calvinist Fog 
Main Passage: “Whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13). 

Romans 9 is the club Calvinists love to swing because they know what fear does to a Bible 
reader. If they can make you think Romans 9 cancels every “whosoever,” every pleading 



invitation, every warning, every gospel command, then they can trap you inside the system 
without ever having to win the rest of the Book. They don’t have to explain the plain 
meaning of “who will have all men to be saved” (1 Timothy 2:4) or “not willing that any 
should perish” (2 Peter 3:9) or “taste death for every man” (Hebrews 2:9). They just wave 
Romans 9 like a badge and say, “The decree settles it.” That’s how the fog works. It isn’t that 
Romans 9 is hard; it’s that men approach it with a system already decided, and then they 
force the chapter to serve the system. 

But here’s the first truth that clears the air: Paul wrote Romans 9, and Paul wrote Romans 
10, and Paul wrote Romans 11. God didn’t stutter. God didn’t let Paul contradict himself 
three paragraphs later. Paul didn’t spend Romans 9 teaching that God arbitrarily damns 
individuals with no relation to response, and then turn around and plead, “Whosoever shall 
call upon the name of the Lord shall be saved” (Romans 10:13). The Calvinist fog works by 
chopping Romans 9 out of its chain and treating it like a standalone decree manifesto. Paul 
didn’t write it that way. Paul wrote it as part of a sustained argument about Israel, the 
covenants, God’s faithfulness, and the place of Jews and Gentiles in redemptive history. 

And if you want to read Romans 9 the way the Holy Ghost intended, you have to start where 
Paul starts: not with philosophical determinism, but with Israel. “I could wish that myself 
were accursed from Christ for my brethren, my kinsmen according to the flesh” (Romans 
9:3). Who is he talking about? Israel. “Who are Israelites; to whom pertaineth the adoption, 
and the glory, and the covenants” (Romans 9:4). That is covenant privilege language. That is 
national history language. Paul is not starting with a secret list of individuals predestined to 
heaven or hell; he’s starting with the painful reality that Israel, with all her privileges, has 
stumbled at Christ, and now Gentiles are flooding into salvation. So the question driving 
the passage is not, “Why does God damn most individuals?” The question is, “Has God’s 
word failed to Israel, and does God have the right to reorder covenant privilege in history?” 

Calvinism thrives by making Romans 9 feel like a cancellation of gospel invitations. But 
Romans 9 does not cancel them, because Romans 10 shouts them, and Romans 11 
explains the dispensational picture of Israel’s temporary blindness and future restoration. 
Romans 9 is about God’s freedom to use nations and vessels, to set terms, and to advance 
His purpose in history without being bound to Israel’s expectations. And if you follow Paul’s 
argument with a Bible in your hands and not a confession in your pocket, the fog lifts and 
the fear breaks. 

1. Start Where Paul Starts: Israel, Covenants, and Redemptive History 

Paul begins Romans 9 with grief, not with gloating. He is broken over Israel’s condition. He 
lists Israel’s privileges: adoption, glory, covenants, law, service, promises (Romans 9:4). 



That is the context. The subject is Israel’s place in God’s plan, not a philosophical lecture 
on determinism. Calvinism wants you to read Romans 9 as if it’s about God creating 
individuals for damnation, but Paul is wrestling with Israel’s unbelief and the inclusion of 
Gentiles. 

And Paul immediately explains that “they are not all Israel, which are of Israel” (Romans 
9:6). That statement is not a decree statement; it’s a covenant identity statement. It means 
being a physical descendant does not automatically equal being the covenant seed in the 
sense God is using for His redemptive purpose. That distinction existed long before 
Calvinism. Ishmael was Abraham’s physical son, but Isaac was the promised line. That is 
covenant privilege and line of promise, not “God hated one baby and loved the other for no 
reason.” 

When Paul talks about “the children of the promise” (Romans 9:8), he is pointing to how 
God historically chose certain covenant lines and purposes. He is defending God’s 
faithfulness: God did not fail to Israel; Israel failed to believe. And God is not obligated to 
honor Israel’s expectations about how covenant privilege operates. That is the argument. 
Read it in that light and the chapter stops sounding like a philosophical manifesto. 

2. Jacob and Esau: Two Nations, Not a Deterministic Salvation Chart 

Calvinism loves to turn Jacob and Esau into a private salvation decree about two infants 
before they were born, as though God hated Esau’s soul before he drew breath. Paul 
quotes, “Jacob have I loved, but Esau have I hated” (Romans 9:13). The fog begins when 
you ignore where that statement comes from and what it concerns. The Old Testament 
context is about covenant line and national destiny, not eternal salvation of two babies. 
God said to Rebekah, “Two nations are in thy womb” (Genesis 25:23). That’s the key. 
Nations. Lines. History. Covenant. 

When Malachi speaks of Jacob and Esau, it is long after both men lived and died, and the 
context is Edom versus Israel, national dealings and covenant history. Calvinism yanks it 
out and turns it into a prooftext that God arbitrarily damns individuals. But Paul’s point is 
God’s right to choose the line through which the promise would flow, and God’s right to 
reorder privilege, especially when Israel rejects her Messiah and Gentiles receive Him. 

And the real issue in Romans is not “God hated Esau so he couldn’t believe.” The real issue 
is that Israel stumbled at the stumblingstone. Paul says it plainly at the end of Romans 9: 
“They stumbled at that stumblingstone” (Romans 9:32). Why? “Because they sought it not 
by faith, but as it were by the works of the law” (Romans 9:32). Faith is the dividing line. 
That’s not Calvinism. That’s Paul. 

3. Pharaoh: Judicial Hardening, Not God Authoring Sin 



The next “club” is Pharaoh. “For the scripture saith unto Pharaoh, Even for this same 
purpose have I raised thee up” (Romans 9:17). Calvinism reads that as “God created 
Pharaoh for damnation and forced his rebellion.” But the Bible’s own narrative shows 
Pharaoh hardening his heart repeatedly, resisting light, resisting truth, resisting warnings, 
and then God hardening him in judgment. That is not God authoring sin; that is God judging 
persistent rebellion by giving a man over to what he has chosen. 

The Bible gives you the category of being “given up” or “given over.” When men reject truth, 
God can judicially harden. That does not absolve them; it condemns them. Pharaoh is a 
picture of a man who says “no” enough times that God locks him into his “no” and uses his 
rebellion to display God’s power. That is terrifying, but it is not fatalism. It is judgment. 

And Paul’s point is not “God coerces sin to protect sovereignty.” Paul’s point is God has the 
right to deal with a nation and a ruler as He sees fit in redemptive history, and God can use 
even opposition to advance His purpose. If you make it deterministic salvation doctrine, 
you end up making God the author of Pharaoh’s evil, which contradicts God’s character. 
“Thou art not a God that hath pleasure in wickedness” (Psalm 5:4). God doesn’t need evil to 
be authored by Him to be overruled by Him. 

4. Vessels of Mercy and Wrath: National Use, Historical Roles, and the Potter’s Right 

Now we come to the famous “potter and clay” section. “Hath not the potter power over the 
clay” (Romans 9:21). Calvinism hears that and shouts, “Individuals! Heaven and hell!” But 
the Old Testament potter imagery often concerns Israel as a nation and God’s right to 
shape and judge based on response. The potter does not eliminate responsibility; the 
potter illustrates God’s right to set terms and shape roles. And when Paul speaks of 
“vessels,” he is not necessarily talking about eternal destinies in a vacuum; he is talking 
about roles and uses within God’s redemptive plan. 

Look at the flow. Paul ends Romans 9 talking about Israel and Gentiles: “Even us, whom he 
hath called, not of the Jews only, but also of the Gentiles?” (Romans 9:24). Then he quotes 
Hosea about a people who were not God’s people becoming God’s people (Romans 9:25–
26). That is corporate and historical language about God’s dealings with groups, not a 
private deterministic blueprint about each individual’s eternal destiny with no relation to 
response. 

And when he quotes Isaiah about Israel being reduced to a remnant (Romans 9:27), he is 
again speaking in covenant-national categories: Israel as a nation, a remnant saved, the 
rest hardened. That harmonizes perfectly with Romans 11: “Even so then at this present 
time also there is a remnant according to the election of grace” (Romans 11:5). Election of 



grace in a remnant context is not Calvinism’s secret list; it is God’s gracious preservation of 
a believing remnant while the nation as a whole is blinded temporarily. 

5. The End of Romans 9 Explains the Whole Chapter: Faith vs. Works 

If you want to destroy the Calvinist fog in one move, you take them to the end of Romans 9 
and make them read Paul’s conclusion. Paul asks, “What shall we say then?” (Romans 
9:30). Then he answers: “That the Gentiles, which followed not after righteousness, have 
attained to righteousness, even the righteousness which is of faith” (Romans 9:30). Faith. 
Not decree. Faith. 

Then he says, “But Israel, which followed after the law of righteousness, hath not attained 
to the law of righteousness” (Romans 9:31). Why? “Wherefore? Because they sought it not 
by faith, but as it were by the works of the law” (Romans 9:32). There it is. The dividing line 
is faith versus works, not elect versus non-elect as a deterministic category. Israel 
stumbled because they refused God’s righteousness and pursued their own. 

Then Paul quotes Isaiah about the stumbling stone: “Behold, I lay in Sion a 
stumblingstone… and whosoever believeth on him shall not be ashamed” (Romans 9:33). 
Whosoever believeth. Romans 9 ends with a whosoever. That alone should make you 
suspicious of any system that says Romans 9 is primarily teaching a limited, secret 
salvation decree. Paul ends the chapter by highlighting belief and whosoever. 

6. Romans 10 is Not a Different Gospel—It’s the Clarifying Explosion 

Paul rolls right into Romans 10 and shows his heart again: “Brethren, my heart’s desire and 
prayer to God for Israel is, that they might be saved” (Romans 10:1). If Calvinism’s reading 
of Romans 9 were correct—God decreed most Israelites to perish with no real intent to 
save them—then Paul’s prayer becomes strange. But Paul prays because salvation is truly 
available and Israel is truly responsible. That’s Bible. 

Then Paul contrasts God’s righteousness received by faith with Israel’s attempt to establish 
their own righteousness (Romans 10:3). He says, “Christ is the end of the law for 
righteousness to every one that believeth” (Romans 10:4). Every one that believeth. Again, 
the Bible’s emphasis is faith, not fatalistic decree. 

And then Paul lays out the open gospel call: “That if thou shalt confess with thy mouth the 
Lord Jesus, and shalt believe in thine heart… thou shalt be saved” (Romans 10:9). He says, 
“For whosoever shall call upon the name of the Lord shall be saved” (Romans 10:13). If 
Romans 9 were a Calvinist decree manifesto canceling invitations, Romans 10 would be 
nonsense. But Romans 10 is the Spirit’s own clarification: the problem is not God’s hidden 
decree; the problem is Israel’s refusal to believe. 



7. The Fear Tactic Exposed: Romans 9 Does Not Cancel Invitations—It Defends God’s 
Right to Offer Grace Beyond Israel 

Calvinism uses Romans 9 to scare people out of “whosoever” thinking. It wants Romans 9 
to be a cancellation clause. But Paul uses Romans 9 to defend God’s freedom to extend 
mercy beyond ethnic Israel and to shape redemptive history as He pleases. Romans 9 is 
God saying, “I am not bound to your lineage, your pride, your tradition, or your works-
righteousness system.” God can save Gentiles who believe. God can preserve a remnant of 
Jews who believe. God can harden a nation that rejects light. God can set aside covenant 
privilege temporarily and restore it later. That is Romans 9–11 in dispensational clarity. 

Romans 11 completes the picture: Israel’s blindness is “in part… until the fulness of the 
Gentiles be come in” (Romans 11:25). That is history. That is program. That is not fatalism 
about individual salvation with no relation to response. And then Paul says, “And so all 
Israel shall be saved” (Romans 11:26), pointing to a future national turning when Christ 
returns and Israel looks upon Him. Calvinism hates that because it breaks their 
replacement theology instincts, but Paul teaches it because he is rightly dividing God’s 
dealings with Israel and the Gentiles. 

So if you are trapped by fear—if someone told you Romans 9 proves God damns most 
individuals arbitrarily and cancels gospel invitations—shake that off. Romans 9 is not 
written to terrify sinners away from the cross. Romans 9 is written to vindicate God’s 
righteousness in His dealings with Israel and the nations, and to show that salvation has 
always been by faith and never by flesh privilege or law works. 

Conclusion 

Romans 9 is only foggy when you bring the fog with you. If you approach it with a Calvinist 
system already installed in your head, you will read every line like a decree chart and miss 
the obvious subject: Israel, covenant privilege, redemptive history, and God’s right to set 
terms that expose human pride. Paul’s grief is for his “kinsmen according to the flesh” 
(Romans 9:3). His argument is about why Israel stumbled and why Gentiles are being 
gathered in. And Paul’s own conclusion in the chapter is not “the decree did it,” but “they 
sought it not by faith” (Romans 9:32). That is not fatalism; that is responsibility. 

The chapter does not cancel the gospel; it clears the ground for the gospel. It shows that 
lineage cannot save, law cannot save, and works-righteousness cannot save, and it shows 
that God is free to save believing Gentiles while Israel, pursuing righteousness by works, 
stumbles over Christ. That’s why Romans 9 ends with “whosoever believeth on him shall 
not be ashamed” (Romans 9:33), and Romans 10 detonates with “whosoever shall call 
upon the name of the Lord shall be saved” (Romans 10:13). Paul is not confused. The 



system is confused. Paul is consistent: righteousness is “of faith” (Romans 9:30), and the 
stumbling is “because…not by faith” (Romans 9:32). 

So don’t let Calvinism use Romans 9 like a club to silence Scripture’s invitations. Romans 9 
doesn’t erase “whosoever.” It sets it in its rightful place by exposing Israel’s pride and 
defending God’s right to extend mercy beyond ethnic privilege. And once you read Romans 
9 in the flow of Romans 9–11, the fear breaks, the fog lifts, and the Bible starts sounding like 
the Bible again: God is righteous, Christ is the stumblingstone, faith is the doorway, and the 
gospel call is honest—“whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13). 

 

 

 

13 of 25: Escaping Calvinism’s Fatalism — John 6: The Father Draws, but Men Still 
Refuse 
Main Passage: “No man can come to me, except the Father which hath sent me draw 
him” (John 6:44). 

John 6 is one of those chapters Calvinists love because it lets them sound like they’ve got a 
verse that ends the conversation. They quote one line—“No man can come to me, except 
the Father which hath sent me draw him” (John 6:44)—and then they act like the whole 
Bible has been reduced to a secret tractor beam that drags the elect into Christ while 
everyone else is left helpless by divine design. But that’s not Bible study; that’s a prooftext 
ambush. You don’t interpret John 6 by isolating a phrase. You interpret it by reading the 
chapter like it was written—line upon line, motive upon motive, truth offending flesh, and 
men refusing light while Jesus exposes what’s really going on in their hearts. 

The first thing that clears the fog is to stop pretending that “draw” means “drag.” Calvinism 
depends on that word swap, because their system needs an irresistible inward coercion to 
keep their fatalism intact. But the Lord Jesus Christ Himself explains what the drawing is: it 
is the Father teaching and the hearer hearing. “It is written in the prophets, And they shall 
be all taught of God. Every man therefore that hath heard, and hath learned of the Father, 
cometh unto me” (John 6:45). That is not a tractor beam. That is truth. That is teaching. That 
is hearing and learning. That is the Word of God confronting the soul, and the soul either 
yielding or resisting. The drawing is real, but it is not mechanical. It is persuasive and 
revelatory. It is God shining light, not God overriding will. 



And John 6 is full of refusal. That’s what Calvinism tries to hide. The crowd doesn’t come to 
Christ because they love truth; they come because they love free bread. Jesus says it 
plainly: “Ye seek me, not because ye saw the miracles, but because ye did eat of the 
loaves, and were filled” (John 6:26). Their motives are carnal, and when Jesus turns the 
conversation from stomach to soul, from bread to belief, from miracles to repentance, the 
crowd turns on Him. If drawing were irresistible in the Calvinist sense, then the chapter 
wouldn’t read like a battlefield. It would read like a conveyor belt. But it reads like a 
courtroom: Jesus testifying, men murmuring, men stumbling, and many walking away. 

So the goal of this essay is to take John 6 away from Calvinism’s fatalistic fog and put it 
back in the sunlight where it belongs. Yes, the Father draws. No, men do not come without 
God’s drawing. But drawing is not dragging, and the chapter itself shows men refusing the 
very light they are being taught. And the chapter also preserves the open invitation of Christ 
without any secret elect-only filter: “All that the Father giveth me shall come to me; and him 
that cometh to me I will in no wise cast out” (John 6:37). That promise is not a riddle for a 
club. It is a public doorway for sinners. 

1. John 6 Begins With Miracles and Motives, Not a Decree Lecture 

John 6 opens with the feeding of the five thousand, and the crowd’s response is 
predictable: they want more. When Jesus crosses the sea, they chase Him. But the Lord 
doesn’t flatter their interest. He exposes it. “Ye seek me…because ye did eat of the loaves, 
and were filled” (John 6:26). That is the first interpretive key. The crowd is not spiritually 
hungry; they are physically hungry. They are not coming to worship; they are coming to 
consume. 

Then Jesus tells them what they really need: “Labour not for the meat which perisheth, but 
for that meat which endureth unto everlasting life” (John 6:27). He is redirecting them from 
the temporary to the eternal. That is not Calvinist determinism; that is Christ confronting 
motive and calling men to real spiritual pursuit. He is drawing them by truth, by a rebuke, by 
a command, and by a promise. 

And when they ask what they must do, Jesus answers with faith: “This is the work of God, 
that ye believe on him whom he hath sent” (John 6:29). That statement alone is deadly to 
the Calvinist idea that men cannot respond in any meaningful way. Jesus commands belief. 
He defines what God requires: believe. God does not command what is a mockery. The 
entire conversation is built around the responsibility of the hearer to believe what God is 
revealing. 

2. The Crowd Stumbles at the Offense of Truth, Not at a Missing Secret Decree 



As soon as Jesus moves from bread to Himself, the crowd’s hearts get exposed. He says, “I 
am the bread of life” (John 6:35), and then He says, “He that cometh to me shall never 
hunger; and he that believeth on me shall never thirst” (John 6:35). Coming and believing 
are presented as the human response to the divine provision. That’s the gospel in John’s 
language. Come. Believe. Receive. 

But then Jesus rebukes them: “But I said unto you, That ye also have seen me, and believe 
not” (John 6:36). That rebuke matters. Jesus does not say, “You cannot believe because you 
were not secretly regenerated.” He says, “You believe not.” That is unbelief as guilt. That is 
refusal. That is responsibility. If Calvinism were right about inability as they define it, 
Christ’s rebuke becomes strange. He would be blaming them for not doing what God never 
intended them to be able to do. 

Then the murmuring begins: “The Jews then murmured at him” (John 6:41). They stumble 
over the incarnation: “Is not this Jesus, the son of Joseph…?” (John 6:42). The offense is not 
that God withheld a secret inward pull; the offense is that truth cuts against their pride and 
expectations. They want a political king and a bread machine. They are being offered a 
crucified Savior and a spiritual kingdom. Truth offends the flesh. That is the battle John 6 
records. 

3. “All That the Father Giveth Me” Is Not a Secret Elect List—It’s the Believing Company 
Given in Faith 

Now we come to the line Calvinists love to twist: “All that the Father giveth me shall come 
to me” (John 6:37). They treat “giveth” as an eternal secret selection of individuals, and 
then they read the whole chapter through that assumption. But Jesus immediately 
balances it with the open door: “and him that cometh to me I will in no wise cast out” (John 
6:37). That second half is not written for a secret club. It is written for any sinner listening. It 
defines the promise: if you come, you will not be cast out. 

The Calvinist wants “giveth” to mean “decreed to come,” but Jesus keeps the emphasis on 
the visible response: coming and believing. He says, “This is the will of him that sent me, 
that every one which seeth the Son, and believeth on him, may have everlasting life” (John 
6:40). Every one. Seeing and believing. Everlasting life. That verse does not read like a 
secret election manifesto. It reads like a public gospel invitation. The will of God stated 
plainly is tied to believing on the Son. 

And when Jesus says the Father gives people to the Son, you don’t have to make it a pre-
temporal secret list. In the Gospel of John, the Father gives the Son a people who respond 
to the Father’s revelation. The Father draws by teaching; those who hear and learn come; 
and that believing company is Christ’s. That matches the rest of Scripture: people become 



Christ’s by faith. “But as many as received him, to them gave he power to become the sons 
of God, even to them that believe on his name” (John 1:12). Becoming a son is connected 
to believing, not to discovering a secret status. 

4. John 6:44—Drawing Is Necessary, but It Is Not Dragging 

Here is the famous verse: “No man can come to me, except the Father which hath sent me 
draw him” (John 6:44). Calvinism reads “draw” as coercion. But Jesus defines the drawing 
in the next verse: “It is written in the prophets, And they shall be all taught of God. Every 
man therefore that hath heard, and hath learned of the Father, cometh unto me” (John 
6:45). The drawing is tied to being taught, hearing, and learning. That is light confronting the 
soul. That is revelation working on the conscience. That is not a mechanical override. 

The “cannot” in John 6:44 is not teaching that man is incapable of responding to truth; it is 
teaching that man cannot come on his own terms, by his own merit, with his own 
righteousness, or through his own religious machinery. Coming to Christ requires God’s 
initiative: revelation from the Father, conviction, teaching, and the gospel confronting the 
heart. The Father must draw. But drawing is not the same as forcing. The Bible gives you 
real resistance: “Ye do always resist the Holy Ghost” (Acts 7:51). If resistance is real, then 
drawing is not coercion. 

And John 6 itself shows that drawing can be resisted, because Jesus is teaching them, 
confronting them, calling them, and yet they murmur, argue, and refuse. If the Father’s 
drawing were irresistible in Calvinism’s sense, then the teaching in John 6 would 
automatically convert the hearers. Instead, it divides them. The division proves the point: 
truth draws, but men can still refuse. 

5. The Chapter Records Mass Defection: They Walk Away Because They “Would Not” 

John 6 ends with one of the most important statements for this whole debate: “From that 
time many of his disciples went back, and walked no more with him” (John 6:66). Calvinists 
try to dismiss it by saying they were never real disciples, but the verse calls them disciples 
and emphasizes their response: they went back. They walked no more with Him. The 
chapter is not a story of irresistible saving operations. It is a story of truth offending flesh 
and flesh choosing to leave. 

Why did they leave? Because Jesus’ words cut against their expectations and pride. “This is 
an hard saying; who can hear it?” (John 6:60). Jesus doesn’t respond by saying, “Don’t 
worry, the elect will be zapped into faith.” He responds by exposing their unbelief: “There 
are some of you that believe not” (John 6:64). Again—believe not. Unbelief is treated as 
their fault. Then He says, “Therefore said I unto you, that no man can come unto me, except 
it were given unto him of my Father” (John 6:65). That “given” is the same theme as drawing: 



the Father must grant the revelation and opportunity; but the crowd’s responsibility 
remains, because the whole chapter is filled with rebukes aimed at their refusal. 

The mass defection is a dagger to Calvinism’s fog. If John 6 were the Calvinist story of 
irresistible grace, you would not have a crowd who is being taught directly by the Son of 
God and still walks away. Yet they do. The reason is not that God didn’t speak clearly. The 
reason is that men didn’t want what God was offering. That is why Christ rebukes unbelief 
and why John records the departure as a moral indictment. 

6. Christ’s Promise Stays Open: He Will Not Cast Out Any Who Come 

Now here is the balancing truth Calvinists hate because it keeps the doorway open. Jesus 
says, “Him that cometh to me I will in no wise cast out” (John 6:37). That is not “him that 
cometh, if he was on the secret list.” That is “him that cometh.” Coming is the issue. The 
promise is universal in scope with respect to the act of coming: whoever comes will be 
received. 

Then Jesus restates the Father’s will in plain terms: “That every one which seeth the Son, 
and believeth on him, may have everlasting life” (John 6:40). If “every one” doesn’t mean 
every one, language is dead. If “believeth” is actually “was coerced,” then the command 
and promise become a script. But Jesus spoke to living men with living responsibility and 
offered a real Savior. 

John’s Gospel repeatedly does this. It presents Christ as the light, men as responsible for 
how they respond to that light, and the offer as genuine. “And ye will not come to me, that 
ye might have life” (John 5:40). “He that believeth on him is not condemned: but he that 
believeth not is condemned already” (John 3:18). Condemnation is linked to unbelief, not 
to a secret lack of election status. That’s why the gospel is honest: come and live. If you 
refuse, you perish. 

7. The Father Draws Through the Word, and That’s Why Preaching Matters 

If the Father’s drawing were a secret irresistible inner zap unrelated to the Word, then 
preaching would be secondary theater. But the New Testament makes preaching central. 
“So then faith cometh by hearing, and hearing by the word of God” (Romans 10:17). The 
Father draws through truth. The Spirit convicts through truth. Christ is revealed through 
truth. That is why Jesus says the drawing is connected to being taught and hearing and 
learning (John 6:45). 

And this restores evangelistic urgency. You don’t sit back and say, “If they’re elect, they’ll 
come.” You preach, persuade, warn, plead, and invite, because the drawing happens 
through revelation. The apostles preached like men could respond, because the Bible says 



they can. “God…now commandeth all men every where to repent” (Acts 17:30). 
Commands assume responsibility. Invitations assume sincerity. Warnings assume danger. 
Calvinism’s fog turns them into props; Scripture turns them into the living voice of God 
confronting the soul. 

So John 6 does not teach a secret elect-only filter. It teaches that no man comes without 
God’s drawing, and that drawing is tied to truth, teaching, hearing, and learning. It also 
teaches that men can refuse, and they do refuse, and Christ rebukes that refusal as 
unbelief. That is the chapter’s own testimony, and it harmonizes perfectly with the open 
promise: “Him that cometh to me I will in no wise cast out” (John 6:37). 

Conclusion 

John 6 becomes Calvinist property only if you let Calvinism redefine the words. “Draw” 
becomes “drag,” “give” becomes “secret list,” “cannot” becomes “no responsibility,” and 
the whole chapter gets converted into fatalistic machinery. But the chapter itself refuses 
that reading because it is filled with motive exposure, truth offense, murmuring, rebuked 
unbelief, and mass defection. Jesus tells them why they came—bread, not truth (John 
6:26). He commands faith—“believe on him whom he hath sent” (John 6:29). He rebukes 
refusal—“ye…believe not” (John 6:36). And then many walk away (John 6:66). That is not 
irresistible dragging; that is resisted drawing. 

The Father does draw, and no man comes without that divine initiative (John 6:44). But 
Jesus Himself explains the drawing as being taught of God, hearing, and learning (John 
6:45). That is revelation, not coercion. That is truth confronting the heart, not God 
overriding the will. And because the drawing is through truth, the refusal is moral. That is 
why Christ rebukes unbelief, that is why condemnation is tied to believing not (John 3:18), 
and that is why Scripture can say men “resist the Holy Ghost” (Acts 7:51) without 
apologizing for it. 

So let John 6 say what it says: the Father draws, but men still refuse. And let it also say what 
Calvinism tries to silence: the doorway is open to any sinner who will come. “Him that 
cometh to me I will in no wise cast out” (John 6:37). There is no secret filter in that 
sentence. There is only a Savior, a promise, and a command to believe. That is Bible. That is 
honest gospel. And once you stop reading John 6 through Calvinist fog, you can breathe 
again—because the God of Scripture draws by light, calls by truth, receives by promise, 
and judges by refusal. 

 

 



14 of 25: Escaping Calvinism’s Fatalism — Ephesians 1: Chosen “In Him” Isn’t Secret 
Lottery Salvation 
Main Passage: “According as he hath chosen us in him before the foundation of the 
world” (Ephesians 1:4). 

Ephesians 1 is one of the richest passages on the believer’s blessings in the New 
Testament, and Calvinists have done their best to turn it into a cold decree chart. They take 
a chapter that was written to make saints worship and twist it into a secret lottery narrative 
where God allegedly picked some individuals to believe and left the rest unable by design, 
and then they tell you that’s the “doctrines of grace.” But if you read Ephesians 1 like a Bible 
believer and not like a confessional lawyer, the chapter is not teaching fatalism—it is 
teaching the glory of God’s plan to bless a people through Christ. The emphasis is not on 
God secretly excluding most of mankind; the emphasis is on what God has freely given to 
every man who is “in Christ.” 

The key phrase in Ephesians 1 is not “chosen” isolated from the rest of the paragraph. The 
key phrase is “in him.” “According as he hath chosen us in him before the foundation of the 
world” (Ephesians 1:4). Calvinism reads that like it says, “chosen us to be in him,” as if the 
verse teaches a secret selection of individuals into salvation apart from any response. But 
the verse doesn’t say that. It says chosen us in him. It defines the sphere, the location, the 
realm—Christ. God’s eternal plan was always to save and bless a people through His Son. 
The choice is Christ-centered, not fatalism-centered. The blessings are in a Person, not in a 
private decree. 

Then the chapter explains how you get into that Person: by hearing and believing the 
gospel. “In whom ye also trusted, after that ye heard the word of truth, the gospel of your 
salvation: in whom also after that ye believed, ye were sealed with that holy Spirit of 
promise” (Ephesians 1:13). That verse is a wrecking ball to Calvinist fog. The order is plain: 
you hear, you trust, you believe, you are sealed. The blessings of Ephesians 1 don’t float 
down on secret lottery winners; they belong to those who are in Christ, and you enter Christ 
by faith in the gospel. That’s Bible. And once you see that, Ephesians 1 becomes what it 
was meant to be: a hymn of praise, not a fatalistic straitjacket. 

So in this essay we are going to restore Ephesians 1 to its actual glory. We are going to show 
that “chosen in him” is about God’s eternal plan in Christ, that predestination is God’s 
determined destination for those in Christ—adoption, holiness, inheritance—not a decree 
that forces faith for some and blocks faith for others, and that every blessing listed is the 
believer’s present possession in Christ, not a carrot used to terrorize sinners into 
wondering whether they’re on a secret list. 



1. Ephesians 1 Was Written to Produce Worship, Not to Feed a Decree Addiction 

Paul begins with praise, not with speculation. “Blessed be the God and Father of our Lord 
Jesus Christ, who hath blessed us with all spiritual blessings in heavenly places in Christ” 
(Ephesians 1:3). The subject of the sentence is not a secret decree; the subject is 
blessings. And the location of those blessings is stated: in Christ. If you miss that, you miss 
the chapter. This passage was not written to make sinners stare at themselves and wonder 
if they were secretly elect; it was written to make believers stare at Christ and worship God 
for what He has given them in Him. 

Calvinism has a habit of turning devotional passages into debate weapons. It will take a 
doxology and turn it into a courtroom transcript. But Paul is blessing God, praising God, and 
describing what God has done for those who are already saved. That’s why he says “us” 
and “we” as a believing company. He is not preaching to lost men about how to get saved; 
he is telling saved men what they have in Christ and why God deserves praise. 

So the first correction is this: don’t read Ephesians 1 like it is a philosophical treatise on 
fatalism. Read it like a Spirit-inspired worship paragraph, a hymn of salvation blessings, 
explaining what God planned in Christ and what He has given to believers who are in that 
Son. 

2. The Repeated Phrase “In Christ / In Him” Is the Key That Unlocks the Chapter 

The phrase “in Christ” or “in him” runs through Ephesians 1 like a steel beam through a 
building. “All spiritual blessings…in Christ” (Ephesians 1:3). “Chosen us in him” (Ephesians 
1:4). “Accepted in the beloved” (Ephesians 1:6). “In whom we have redemption” (Ephesians 
1:7). “In whom also we have obtained an inheritance” (Ephesians 1:11). “In whom ye also 
trusted…in whom also after that ye believed, ye were sealed” (Ephesians 1:13). That 
repetition is not accidental. That is God telling you where the blessings live: they live in 
Christ. 

Calvinism wants election to be primarily about God choosing certain individuals and 
excluding others, but Paul’s emphasis is not “chosen individuals out of mankind” as the 
main theme. The emphasis is that God chose a people in Christ, and all the blessings are 
bound up in union with Christ. The choice is not detached from Christ; it is anchored in 
Him. God did not choose salvation as an abstract thing; He chose salvation through His 
Son. 

That is why the Gospel of John says, “But as many as received him, to them gave he power 
to become the sons of God, even to them that believe on his name” (John 1:12). Becoming 
a son is connected to receiving and believing. Ephesians 1 is describing what is true of 
those sons—adopted, redeemed, sealed, inheriting—and the sphere is Christ. If you 



remove “in him” from the verse and preach it as a secret lottery, you are not exalting 
Christ—you are sidelining Him. 

3. “Chosen Us in Him” Means God Chose the Plan and the People-Identity in Christ 

“According as he hath chosen us in him before the foundation of the world” (Ephesians 
1:4). That is God’s plan from eternity: a people in Christ. This is not God picking random 
individuals like numbers in a secret drawing, and then forcing those individuals to believe 
while preventing the rest from believing. The verse doesn’t say “chosen us to be in him.” It 
says chosen us in him. That is about the corporate identity of believers as Christ’s body, 
Christ’s bride, Christ’s people. 

God chose the rule: salvation and blessing are in Christ. He chose the means: redemption 
through blood. “In whom we have redemption through his blood” (Ephesians 1:7). He 
chose the outcome: holiness and adoption. “That we should be holy and without blame 
before him in love” (Ephesians 1:4). He chose the inheritance: “obtained an inheritance” 
(Ephesians 1:11). And all of it is Christ-centered. That is a plan. That is a purpose. That is a 
“predetermined” destination for a people in Christ. 

Calvinism turns this into fatalism because it cannot conceive of an eternal plan that does 
not function as coercion. But God can plan a destination without forcing every choice along 
the way. God can declare what He will do for those in His Son without making Himself the 
author of unbelief in those who refuse His Son. The Bible can say God planned blessings 
for believers before the world began without saying God decreed unbelief as the necessary 
fate of non-believers. 

4. Predestination in Ephesians 1 Is About Adoption and Inheritance, Not Forced Faith 

Paul says, “Having predestinated us unto the adoption of children by Jesus Christ to 
himself” (Ephesians 1:5). What is the predestination about? Adoption. Not “predestinated 
us to believe.” Not “predestinated others to be unable.” The destination is stated: adoption. 
Predestination is about what God has determined for those who are in Christ—sonship, 
inheritance, conformity, blessing. 

Then Paul says, “In whom also we have obtained an inheritance, being predestinated 
according to the purpose of him who worketh all things after the counsel of his own will” 
(Ephesians 1:11). Again, the predestination is tied to the inheritance of believers in Christ. 
It is not presented as God coercing some into faith while blocking others from faith. It is 
God guaranteeing what will be true of those who are in Christ: they will be adopted, they 
will inherit, they will be sealed. 



If you want a cross-reference that shows the same kind of predestination language, Paul 
says, “For whom he did foreknow, he also did predestinate to be conformed to the image of 
his Son” (Romans 8:29). Predestinated to what? Conformity to Christ. Not predestinated to 
believe. The destination is Christ-likeness for those who belong to Him. The Bible’s 
predestination is about God guaranteeing the end of the believer’s story, not about God 
scripting unbelief and belief as mechanical outcomes. 

5. Ephesians 1:13 Gives the Order Calvinism Tries to Reverse 

Here is the verse Calvinism hates in practice: “In whom ye also trusted, after that ye heard 
the word of truth, the gospel of your salvation: in whom also after that ye believed, ye were 
sealed with that holy Spirit of promise” (Ephesians 1:13). The order is lethal to the Calvinist 
claim that you must be regenerated before you can believe. It says you heard the gospel, 
you trusted, you believed, and then you were sealed. Sealing is after believing. If Calvinism 
tries to shove regeneration before faith, it has to fight the plain grammar of the Holy Ghost. 

This verse also shows the doorway into Christ is the gospel received by faith. You don’t get 
into Christ by discovering a secret status. You get into Christ by hearing “the word of truth,” 
believing the gospel, and trusting Christ. That is why the gospel can be offered honestly to 
every sinner, because the condition is not secret election; the condition is faith in Christ. 

And the sealing is God’s act that secures the believer. That is why assurance is promise-
based. Once you are in Christ by faith, the Spirit seals you. That is not a reward for long-
term proof; that is God’s mark on the believer who believed. Calvinism’s lottery narrative 
turns Ephesians 1 into a fatalistic riddle. Ephesians 1:13 turns it back into a gospel reality. 

6. “Accepted in the Beloved” Is the Believer’s Standing, Not a Private Decree for a Few 

Paul says God “hath made us accepted in the beloved” (Ephesians 1:6). Accepted. In the 
Beloved. That is Christ. Your acceptance with God is not based on your track record, your 
spiritual performance, or your ability to prove you’re elect. It is based on being in the 
Beloved. That is why a babe in Christ is as accepted as a veteran saint: the acceptance is in 
Christ, not in the believer’s maturity. 

Then Paul says, “In whom we have redemption through his blood, the forgiveness of sins, 
according to the riches of his grace” (Ephesians 1:7). Redemption is present. Forgiveness is 
present. Grace is rich. The chapter is describing the believer’s standing and blessings. 
Calvinism’s fatalism tries to make this about who gets the offer at all. But Ephesians 1 is 
not about restricting the gospel; it is about magnifying the grace that saves and blesses any 
who will come to Christ. 



This also restores the honesty of preaching. When you tell a sinner, “Christ died for you and 
will receive you,” you are not lying. Christ is the Beloved, and any sinner can be accepted in 
Him by faith. That is why the Bible can say, “Him that cometh to me I will in no wise cast 
out” (John 6:37). The acceptance is not locked behind a secret filter. It is in a Person, and 
the Person is offered to all. 

7. The Glory of Ephesians 1 Is That Every Believer Has Every Blessing in Christ 

Paul says God “hath blessed us with all spiritual blessings in heavenly places in Christ” 
(Ephesians 1:3). Not some blessings. All spiritual blessings. Where? In Christ. That means 
the believer’s identity is not a fragile status pending proof; it is a bestowed reality grounded 
in union with Christ. It means the Christian life begins from blessing, not toward blessing. 
You don’t work to become accepted; you work because you are accepted. You don’t obey 
to earn inheritance; you obey because you have an inheritance. You don’t serve to get 
sealed; you serve because you are sealed. 

And this obliterates the Calvinist habit of turning predestination into a weapon of 
insecurity. The chapter is meant to give saints rest. It is meant to make you worship. It is 
meant to make you rejoice in grace. It is meant to make you see the grandeur of God’s plan 
in Christ: He planned redemption, He accomplished redemption through blood, He sealed 
believers, and He guarantees their inheritance. 

So the “chosen” and “predestinated” language is not there to make sinners panic about a 
secret lottery. It is there to make believers praise God for the certainty of what He has done 
and will do for those in His Son. God’s plan is not fatalism. God’s plan is Christ. 

Conclusion 

Ephesians 1 is only hijacked by fatalism when you detach its phrases from its Person. The 
chapter doesn’t float in the air as a decree manifesto; it is anchored, again and again, “in 
Christ” and “in him” (Ephesians 1:3–13). The sphere of blessing is not a secret list; it is a 
Savior. God’s eternal purpose was to save and bless a people through His Son, and that is 
why “chosen” is “in him” (Ephesians 1:4), why adoption is “by Jesus Christ” (Ephesians 1:5), 
why acceptance is “in the beloved” (Ephesians 1:6), why redemption is “through his blood” 
(Ephesians 1:7), and why the inheritance is “in whom also we have obtained” (Ephesians 
1:11). Calvinism turns that glory into a lottery; the Bible turns it into worship. 

Predestination in Ephesians 1 is not God forcing faith in some and preventing faith in 
others; it is God determining the destination of those who are in Christ—adoption, 
holiness, inheritance, sealing. And the Holy Ghost removes all fog about how a man enters 
Christ: “after that ye heard the word of truth, the gospel of your salvation…after that ye 
believed, ye were sealed” (Ephesians 1:13). That is hearing, believing, sealing—plain as 



day. Any system that must reverse that order to survive is not interpreting Scripture; it is 
wrestling Scripture to the ground. 

So let Ephesians 1 do what it was written to do: give saints rest, give saints joy, and give 
God praise. The blessings are not dangling above you like a prize you might never qualify 
for; they are yours the moment you are in Christ by faith. “Blessed…who hath blessed us 
with all spiritual blessings…in Christ” (Ephesians 1:3). That’s the chapter’s music. That’s 
the chapter’s glory. And once you stop letting Calvinism’s fatalism hijack it, you can finally 
read it the way Paul meant it: not as secret lottery salvation, but as open gospel grace and 
guaranteed blessings for every believer “in him.” 

 

 

15 of 25: Escaping Calvinism’s Fatalism — Acts 13:48: The “Ordained” Verse Calvinists 
Misfire 
Main Passage: “And as many as were ordained to eternal life believed” (Acts 13:48). 

Calvinism has a handful of verses it loves to throw like pocket-knives, and Acts 13:48 is one 
of their favorites because it sounds like a one-line doctrine of fatalism if you rip it out of the 
story and wave it in the air. “As many as were ordained to eternal life believed” (Acts 13:48). 
Then comes the smirk, the “case closed,” the insinuation that the Bible just taught a secret 
pre-temporal election of individuals, and that everyone else in the crowd was literally 
locked out by God’s private decree. But that’s not Bible study; that’s a drive-by prooftexting. 
The book of Acts is a narrative of preaching, persuasion, resistance, and response, and you 
cannot interpret one phrase like it cancels the entire storyline of sinners being commanded 
to repent and warned that refusal is their guilt. 

The Holy Ghost did not record Acts 13 to teach you that evangelism is theater. He recorded 
it to show you exactly what happens when truth is preached: some men receive it, some 
men reject it, and God turns to the nations when Israel hardens her neck. The entire 
passage is built on human responsibility right in the open. Paul looks the rejecting Jews in 
the face and says, “Seeing ye put it from you, and judge yourselves unworthy of everlasting 
life, lo, we turn to the Gentiles” (Acts 13:46). That one sentence is a wrecking ball to 
Calvinist fatalism. They “put it from” them. They judged themselves. That is not God 
secretly refusing them while pretending to invite them; that is men refusing light and being 
held accountable for it. 

So the goal in this essay is not to win a word fight over “ordained” like we’re arguing about 
dictionary entries. The goal is to show you that you don’t have to surrender the Bible to 
Calvinist “gotcha” verses. You can read the verse in its context, in its storyline, in its 



spiritual logic, and watch the fog lift. Acts 13:48 is not a secret lottery announcement; it is a 
historical summary of how the gospel went to the Gentiles when the Jews rejected it, and 
how those Gentiles who were set toward eternal life—who received the word, who rejoiced 
in it, who glorified it—believed. 

1. The Context is a Gospel Sermon and a Public Split, Not a Secret Decree Lecture 

Acts 13 is Paul preaching Christ publicly, not Calvin teaching fate privately. Paul preaches, 
reasons, and declares forgiveness. He says, “Be it known unto you therefore, men and 
brethren, that through this man is preached unto you the forgiveness of sins” (Acts 13:38). 
That is a public offer, stated openly, offered honestly, preached like it is meant for the 
hearers. Calvinism, with its fatalistic assumptions, has to treat that kind of preaching as a 
sort of general announcement that might not be meant for most of the people listening, but 
Paul preaches it as an actual message to actual sinners. 

Then Paul warns them plainly: “Beware therefore, lest that come upon you, which is spoken 
of in the prophets” (Acts 13:40). Warnings are not props. Warnings assume danger and 
responsibility. A warning makes no sense if the hearer is incapable by decree of any 
response. The warning presupposes that rejecting the message is blameworthy and that 
receiving it is possible. The whole chapter breathes that atmosphere. 

And what happens? The people respond. The Jews contradict. The Gentiles rejoice. The city 
divides. That is exactly how truth operates in a fallen world. If Acts 13 were a demonstration 
of irresistible decrees mechanically producing belief in some and making belief impossible 
in others, the narrative emphasis would be unnecessary. But Luke records it like a spiritual 
battle because it is one. 

2. Paul Puts Responsibility on the Rejecters—Right Before the “Ordained” Line 

Here is where Calvinists love to “skip a verse” and pretend they didn’t. Paul and Barnabas 
speak boldly and say, “It was necessary that the word of God should first have been spoken 
to you” (Acts 13:46). That’s covenant order. That’s historical priority. That’s God’s program 
unfolding. Then comes the indictment: “But seeing ye put it from you, and judge yourselves 
unworthy of everlasting life” (Acts 13:46). That is the Holy Ghost describing their rejection 
as their act and their guilt. 

Notice how plain the language is. They “put it from” them. The word came to them and they 
shoved it away. And they “judge yourselves unworthy of everlasting life.” That means their 
refusal is treated as a self-condemnation. Calvinism tries to make unbelief an inevitable 
result of non-election, but Paul treats it as a willful rejection of light. He doesn’t say, “You 
were not ordained, so you couldn’t believe.” He says, “You rejected it.” 



Then he says, “Lo, we turn to the Gentiles” (Acts 13:46). That is not fatalism; that is 
judgment and redemptive history. Israel’s leaders rejected, so God opens the door wide to 
the nations, just as the prophets said He would. And Luke records the Gentile response to 
that turn, not as a mystical secret list being activated, but as men hearing truth and 
believing it. 

3. The Turn to the Gentiles is the Theme—And Acts 13 Quotes Scripture to Prove It 

Paul doesn’t defend his turning to the Gentiles by quoting a secret decree. He defends it by 
quoting the Bible’s revealed plan: “For so hath the Lord commanded us, saying, I have set 
thee to be a light of the Gentiles, that thou shouldest be for salvation unto the ends of the 
earth” (Acts 13:47). That is not Calvinism. That is Scripture. That is God’s intention to bring 
salvation to the nations through Messiah and the preaching of His name. 

So the storyline is simple: the Jews resist, Paul turns to the Gentiles, and the Gentiles 
respond. Luke is showing you God’s order in history. That is why the “ordained” language 
fits the flow: God has arranged this gospel expansion to the Gentiles, and those Gentiles 
who receive it—who are set toward eternal life—believe. The Calvinist wants the verse to be 
about individual pre-creation fate, but the passage is about covenant priority and 
missionary turning. 

And the Gentiles’ response is described in moral and spiritual terms, not mechanical ones: 
“And when the Gentiles heard this, they were glad, and glorified the word of the Lord” (Acts 
13:48). Glad. Glorified the word. Those are heart responses to truth. That is not a robotic 
outcome of a secret decree; that is the Word landing in willing soil. It is exactly what Jesus 
taught in the parable of the sower: the same Word goes out, and men respond differently 
because their hearts are different. 

4. “Ordained” in Acts is Appointment and Arrangement, Not a Magical Fate Word 

Now let’s talk about the word without getting lost in academic smoke. The Bible uses 
“ordain” in plain, practical ways: to appoint, to set in place, to arrange. Paul later tells Titus, 
“For this cause left I thee in Crete, that thou shouldest set in order the things that are 
wanting, and ordain elders in every city” (Titus 1:5). Nobody reads that and thinks Paul 
secretly decreed elders before creation and irresistibly caused them to elder. It’s 
appointment and arrangement. 

The same Bible says, “The powers that be are ordained of God” (Romans 13:1). That 
doesn’t mean every ruler’s sin is authored by God; it means God has established 
governmental order as an institution and can place and remove rulers in His providence. 
“Ordained” is often about order and placement, not about God forcing every personal 
choice like a puppeteer. 



So when Luke says, “As many as were ordained to eternal life believed” (Acts 13:48), you 
don’t have to read it as a secret lottery. In context, it fits the sense of those who were set 
toward eternal life, disposed toward it, arranged in the sense of receiving the Word rather 
than rejecting it. That is exactly how the verse sits beside, “they were glad, and glorified the 
word of the Lord” (Acts 13:48). Their hearts were leaning toward the truth. They weren’t 
shoving it away like the Jews in verse 46; they were receiving it. 

5. Calvinism’s Misfire: Turning a Historical Summary into a Universal Fate Blueprint 

Calvinism commits the same crime again and again: it takes one line that can be read 
through the system and then makes the system the meaning, as if Luke wrote Acts to 
establish TULIP. But Acts is not written like that. Acts is full of appeals, commands, 
warnings, reasoning, persuasion, and blame placed on those who refuse. Stephen tells 
Israel, “Ye do always resist the Holy Ghost” (Acts 7:51). Resistance is real. Guilt is real. 
Responsibility is real. 

Paul preaches like men can respond. He doesn’t preach like he is merely announcing what 
will happen regardless of the hearers. Later in Acts you see the same tone: “God…now 
commandeth all men every where to repent” (Acts 17:30). Commands are not mockeries. If 
repentance were impossible for non-elect hearers by divine decree, that command 
becomes a strange kind of divine sarcasm. But the Bible’s commands are sincere because 
the offer is sincere. 

And Acts repeatedly shows the gospel as an open door: “Whosoever shall call on the name 
of the Lord shall be saved” (Acts 2:21). Calvinism wants Acts 13:48 to erase Acts 2:21, but 
the Holy Ghost didn’t write contradictions. The same book that says “whosoever” also says 
some men “put it from” them (Acts 13:46). That’s not fate; that’s refusal. 

6. The Verse Explains the Outcome, Not the Cause—And the Passage Gives the Cause 
as Rejection vs. Reception 

Watch the order in the passage. First Paul preaches. Then the Jews contradict and reject. 
Then Paul turns to the Gentiles. Then the Gentiles rejoice and glorify the Word. Then Luke 
summarizes: “as many as were ordained to eternal life believed” (Acts 13:48). That is a 
summary statement describing the group that responded, not a metaphysical explanation 
that cancels everything said earlier about refusal. 

And the passage itself already told you why the Jews missed it: “seeing ye put it from you” 
(Acts 13:46). That is the cause given by Scripture. They rejected the Word. The Gentiles, by 
contrast, were “glad” and “glorified the word of the Lord” (Acts 13:48). That is the spiritual 
cause of their response. They received the Word as good news, not as an offense. You don’t 



need a secret decree to explain why one group rejected and another received. The Bible 
explains it in plain moral terms. 

This also protects the honesty of the gospel offer. Paul did not stand up and secretly preach 
to the elect while pretending to preach to all. He preached openly. The Jews refused openly. 
The Gentiles received openly. And Luke recorded it openly. Calvinism’s fatalism has to 
sneak a hidden mechanism behind the whole scene. Scripture doesn’t. Scripture puts the 
blame where it belongs: on the rejecters. 

7. Freedom from “Gotcha” Verses: Let Acts Interpret Acts and Keep the Gospel Honest 

The way out of Calvinist prooftext traps is to let the Bible keep talking. Don’t freeze the film 
on one frame and claim you saw the whole movie. Acts 13:48 sits in a chapter where the 
Word is preached, men respond, men refuse, and God turns to the nations in fulfillment of 
Scripture. It does not teach that God secretly damns individuals by preventing faith while 
publicly inviting them. In fact, Paul’s indictment in verse 46 is the opposite of that idea. 

The gospel in Acts is preached like a genuine offer. The apostles do not act like they are 
performing for the elect. They plead, persuade, warn, and call. That’s why Paul can later 
say, “Knowing therefore the terror of the Lord, we persuade men” (2 Corinthians 5:11). 
Persuasion assumes the hearer can respond. And Luke records the results as genuine 
human responses to truth, not as mechanical outputs of hidden decrees. 

So when you meet the Calvinist holding Acts 13:48 like a club, don’t panic. Ask for the 
context. Make them read verse 46 out loud. Make them read verse 48’s first half out loud: 
“they were glad, and glorified the word of the Lord” (Acts 13:48). Then ask the simple 
question: does that sound like unwilling robots, or does that sound like sinners receiving 
good news? The fog breaks when you insist on reading like a Bible believer: context first, 
then the verse, then the flow, then the doctrine that matches all of it. 

Conclusion 

Acts 13:48 is not a fatalistic crowbar; it is a narrative summary sitting inside a chapter that 
screams responsibility and gospel openness. Paul doesn’t tell the rejecting Jews, “You 
weren’t elected, so you couldn’t believe.” He tells them, “Seeing ye put it from you, and 
judge yourselves unworthy of everlasting life” (Acts 13:46). That is the Holy Ghost putting 
the blame on their refusal. And then, when God turns to the Gentiles in fulfillment of 
Scripture, Luke records the Gentiles doing the exact opposite of refusal: “they were glad, 
and glorified the word of the Lord” (Acts 13:48). That is what receiving looks like. 

The Calvinist misfire is always the same: turn one line into a whole system while ignoring 
the passage that surrounds it and the Book that contains it. But Acts will not cooperate with 



that fog because Acts is the book of preaching and response. It records men resisting the 
Spirit (Acts 7:51), records God commanding repentance (Acts 17:30), records an open 
“whosoever” salvation call (Acts 2:21), and records unbelief as culpable refusal, not as a 
divinely imposed inability. When you keep that whole picture in view, “ordained” doesn’t 
have to mean secret lottery salvation. It fits naturally as God’s ordering of the gospel going 
to the Gentiles and the description of those who were set toward eternal life—those who 
received the Word—believing. 

So don’t surrender your Bible to “gotcha” verses. Don’t let one misfired prooftext cancel the 
plain invitations of Scripture. Keep the gospel honest, keep responsibility where God puts 
it, and keep Christ at the center of the message. Acts 13 doesn’t teach a decree-machine 
God running a private lottery; it teaches a holy God sending forth His Word, judging 
rejection, blessing reception, and turning to the nations exactly as He promised—so that 
sinners can hear, believe, and live. 

 

 

16 of 25: Escaping Calvinism’s Fatalism — “Whosoever” Means Whosoever: The 
Gospel in Plain English 
Main Passage: “For whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13). 

There comes a moment when a man has to decide whether he believes the Bible says what 
it says, or whether he believes a theological system has the right to “correct” God’s 
vocabulary. That is the whole fight right here. Calvinism’s fatalism does not win primarily 
because it has better verses; it wins because it trains people to flinch at plain verses. It 
makes a saint nervous when the Bible is clear. It teaches him to qualify every invitation, to 
explain away every “all,” to shrink every “world,” to tamper with every “whosoever,” and 
then it calls that tampering “depth.” But the Holy Ghost did not write the gospel in code. He 
wrote it in plain English for sinners who are dying, not for scholars who want to feel 
superior. 

This chapter is the breathing chapter. This is where you step out of the fog and into the 
sunlight and remember how God talks when He is offering mercy. God does not offer 
salvation to a secret class of pre-approved elect; He offers salvation to sinners—period. 
The Bible does not present the cross like a private transaction that might not be meant for 
the hearer; it presents the cross as the public remedy for the human race, and then it 
commands the human race to respond. “God…now commandeth all men every where to 



repent” (Acts 17:30). That command only makes sense if the offer is sincere and the 
responsibility is real. 

And once you let the Bible speak, the fatalistic trance breaks. You stop tiptoeing around the 
gospel like it might be dishonest to tell a man Christ will save him. You stop preaching like 
you’re reading a disclaimer. You start preaching like the apostles preached: “Believe on the 
Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). You start reading the Bible like it 
was written for people who can understand it. You start trusting God’s character again. You 
start using God’s own words, and you find out that the simplest words in the Book are the 
ones Calvinism has to fight the hardest: “world,” “all,” “every,” and “whosoever.” 

1. God’s Vocabulary Is Not a Puzzle: “All,” “World,” and “Whosoever” Aren’t Code 
Words 

The first step out of fatalism is to stop letting men shame you for believing God meant what 
He said. Calvinism survives by treating plain language like it is dangerous. It calls the Bible 
“mysterious” right when the Bible is most straightforward, and then it hands you an 
interpretive key that always turns “all” into “some,” “world” into “elect world,” and 
“whosoever” into “whosoever was secretly chosen.” That isn’t reverence. That’s revision. 

If the Holy Ghost wanted to say “some,” He knows the word “some.” If He wanted to say 
“only the elect,” He could have said “only the elect.” If He wanted to say “all kinds of men,” 
He could have said “all kinds of men.” But when He says “all men,” “every man,” “the 
world,” and “whosoever,” you are not honoring God by assuming He meant the opposite. 
You are honoring a system by distrusting God’s sentences. The Bible is not a trick Bible. 
“God is not a man, that he should lie” (Numbers 23:19). God does not need ambiguity to 
protect His sovereignty. 

So when a Calvinist tells you that “world” doesn’t mean world and “all” doesn’t mean all, 
you don’t need to get nervous. You need to get simple. You need to ask why a doctrine that 
claims to be the purest form of Bible belief must constantly qualify the very words God 
chose to communicate His mercy. Truth does not fear plain speech. And if you want to see 
what God intended you to do with His words, you simply watch how the apostles preached: 
they proclaimed Christ to everybody, and they put the responsibility on the hearer to 
believe. 

2. John 3:16 Is Not a Secret Club Verse: God Loved the World and Offered the Son 

Here is the verse Calvinism has to domesticate. “For God so loved the world, that he gave 
his only begotten Son, that whosoever believeth in him should not perish, but have 
everlasting life” (John 3:16). The verse is not complicated. The subject is God’s love. The 



object is the world. The gift is His Son. The condition is belief. The promise is everlasting 
life. That is plain English. 

Calvinism must shrink “world” into “world of the elect” because if “world” means what it 
says, then the love of God is genuinely extended to mankind, and the offer is genuinely 
open. But John does not treat the world like a code word for the elect. He treats the world 
as the realm of lost humanity in darkness that needs light. “And this is the condemnation, 
that light is come into the world, and men loved darkness rather than light” (John 3:19). 
Men. Darkness. Light. Condemnation for refusing light. That is moral responsibility, not 
secret inability. 

And John makes the offer unmistakable by doubling down on the open nature of it. “He that 
believeth on him is not condemned: but he that believeth not is condemned already” (John 
3:18). Condemnation is tied to unbelief, not to “lack of election status.” The reason a man 
perishes is not that God secretly barred him from believing; the reason is “he that believeth 
not.” That is why the gospel can be offered honestly to every sinner: because the line God 
draws is faith versus unbelief, not insider versus outsider in a secret club. 

3. Romans 10 Is the Apostolic Gospel in Public: “Whosoever Shall Call” Means Any 
Sinner Can Call 

If you want the gospel preached the way God intended it, read Romans 10 and listen to the 
apostle Paul talk like a man who believes his own words. “If thou shalt confess with thy 
mouth the Lord Jesus, and shalt believe in thine heart…thou shalt be saved” (Romans 
10:9). That “thou” is not a coded “thou, if elect.” That is a direct offer to the hearer, tied to a 
real response: believe. Paul is not performing; he is preaching. 

Then Paul says, “For there is no difference between the Jew and the Greek: for the same 
Lord over all is rich unto all that call upon him” (Romans 10:12). That verse alone is a 
hammer. “Rich unto all that call.” Not “rich unto all the secretly chosen callers.” Rich unto 
all that call. Then comes the main line: “For whosoever shall call upon the name of the Lord 
shall be saved” (Romans 10:13). Whosoever. That is the Spirit’s vocabulary. That is God’s 
invitation in plain English. 

Calvinism tries to say, “Yes, but only the ordained will call,” and they hide behind their 
system. But Paul doesn’t hide. Paul goes right into the duty of preaching because he 
believes sinners can respond. “How then shall they call on him in whom they have not 
believed?…and how shall they hear without a preacher?” (Romans 10:14). Why preach if 
the offer isn’t real? Why send if the call is only a secret transaction? Paul preaches because 
faith is produced by hearing: “So then faith cometh by hearing, and hearing by the word of 



God” (Romans 10:17). The gospel is designed to be heard by sinners and believed by 
sinners. That is why “whosoever” means whosoever. 

4. “All Men” and “Every Man” Are God’s Way of Destroying Fatalism 

God knew men would try to shrink His mercy, so He loaded the New Testament with 
universal terms that force you to either believe Him or edit Him. “Who will have all men to 
be saved, and to come unto the knowledge of the truth” (1 Timothy 2:4). That verse does 
not say God wants “all kinds” saved. It says “all men.” Then it anchors the offer in the cross: 
“Who gave himself a ransom for all” (1 Timothy 2:6). If you shrink the ransom, you shrink 
the offer. But Paul expands it and ties it to prayer “for all men” (1 Timothy 2:1), because a 
universal gospel call makes sense when God’s desire is expressed universally. 

Then the Bible gets even plainer: “For the grace of God that bringeth salvation hath 
appeared to all men” (Titus 2:11). Not to a secret class. Not to a pre-approved group. “To all 
men.” Grace appears, and then men either receive it or reject it. That is why Scripture warns 
about neglect: “How shall we escape, if we neglect so great salvation” (Hebrews 2:3). 
Neglect is culpable, and negligence only makes sense if salvation is genuinely offered. 

And Hebrews goes straight to the cross: Christ tasted death “for every man” (Hebrews 2:9). 
That is not “every elect man.” That is “every man.” Calvinism must qualify it to preserve its 
system, but God chose those words to preserve His invitation. The Bible is not 
embarrassed to speak universally about the provision of Christ’s death and the appearance 
of grace, because it wants the preacher to be able to look any sinner in the eye and say, 
without crossing his fingers, “Christ died for you, and God will save you if you will come.” 

5. 1 John 2:2 Is the Death Blow to a Shrunk Gospel: “Not for Ours Only…But Also for the 
Whole World” 

When the Holy Ghost wants to leave no wiggle room, He writes a sentence like this: “And 
he is the propitiation for our sins: and not for ours only, but also for the sins of the whole 
world” (1 John 2:2). That is not difficult. It is a double statement designed to prevent 
shrinkage. First, Christ is the propitiation for “our sins,” meaning believers can have 
certainty. Then it expands: “not for ours only.” Then it expands again: “but also for the sins 
of the whole world.” If you still want to shrink it after that, you are not interpreting; you are 
resisting. 

Calvinism tries to say, “Whole world means world of the elect,” but John deliberately 
contrasts “ours” with “whole world.” If “whole world” just means “ours again,” the sentence 
becomes nonsense. John is doing the opposite of what Calvinism does: Calvinism narrows 
the terms; John broadens them. John wants believers to know their sins are covered and 
wants the message to be preachable to the world. A preacher can stand up and announce 



Christ as the propitiation for the world’s sins, and then command the world to repent and 
believe. 

Now that does not mean every man is automatically saved. The Bible never teaches that. 
The Bible teaches that the provision is sufficient and offered, and the condition is faith. “He 
that believeth on the Son hath everlasting life: and he that believeth not the Son shall not 
see life” (John 3:36). Provision does not equal application. The medicine can be real and 
offered while the patient refuses. That is exactly why fatalism is wicked: it tries to explain 
refusal as divine exclusion rather than human unbelief, and it turns the honesty of the offer 
into theater. 

6. God’s Pleading Heart Is Not a Performance: He Calls Men to Turn Because He Means 
It 

One of the most poisonous things fatalism does is make God’s pleadings sound fake. But 
the Bible presents God as sincere when He calls men to repentance. “As I live, saith the 
Lord GOD, I have no pleasure in the death of the wicked; but that the wicked turn from his 
way and live” (Ezekiel 33:11). God swears on His life that He does not delight in the death of 
the wicked. That is not a stage line. That is God revealing His heart. Then He pleads: “Turn 
ye, turn ye…for why will ye die?” (Ezekiel 33:11). That “why” only makes sense if turning is a 
real option and dying is connected to refusal. 

Christ weeps the same way: “How often would I have gathered thy children together… and 
ye would not!” (Matthew 23:37). “I would… and ye would not.” That is not “I secretly 
withheld the only possible grace.” That is willingness on God’s side and refusal on man’s 
side. That is the Bible’s moral structure, and it is consistent from Genesis to Revelation. 
God reveals, calls, warns, pleads, and men respond or refuse. 

And the Bible ends with an invitation that refuses to be shrunk: “And the Spirit and the bride 
say, Come. And let him that heareth say, Come. And let him that is athirst come. And 
whosoever will, let him take the water of life freely” (Revelation 22:17). Calvinism hates that 
verse because it is too open. It says “whosoever will.” Not “whosoever was secretly willed.” 
“Whosoever will.” The water is “freely.” That is the Spirit of God talking like a Savior, not like 
a decree-machine. Fatalism has to muffle that voice. This series is about letting it speak. 

7. The Honest Gospel Restores Evangelism, Courage, and Peace in Christ 

When “whosoever” means whosoever again, evangelism stops being awkward. You stop 
qualifying your message like a lawyer. You stop worrying that you might be offering salvation 
to someone God allegedly never intended to save. You start preaching like Christ and the 
apostles preached. “Come unto me, all ye that labour and are heavy laden, and I will give 
you rest” (Matthew 11:28). “Ho, every one that thirsteth, come ye to the waters” (Isaiah 



55:1). “Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). Those are 
not riddles; those are invitations. 

It also restores the believer’s peace, because fatalism always drags a man inward to 
obsess over whether he is secretly included. But the gospel of Christ pushes a man 
outward to look at the Savior and rest on the promise. “These things have I written unto you 
that believe on the name of the Son of God; that ye may know that ye have eternal life” (1 
John 5:13). That is knowledge based on believing, not anxiety based on guessing. 
“Therefore being justified by faith, we have peace with God through our Lord Jesus Christ” 
(Romans 5:1). Peace comes from justification by faith, not from decoding a secret decree. 

And it restores moral clarity. When a man refuses Christ, you don’t blame God for 
withholding salvation; you blame unbelief for rejecting salvation. That is what Scripture 
does. “Ye will not come to me, that ye might have life” (John 5:40). It doesn’t say, “You 
cannot because you were excluded.” It says, “Ye will not.” That is why the gospel call is 
honest and the judgment is righteous. God can sincerely offer salvation to every sinner, and 
God can righteously judge those who refuse, because the refusal is real. Fatalism muddies 
that and then calls the mud “mystery.” The Bible calls it darkness. 

Conclusion 

The gospel is not a secret handshake for a private club. It is God’s public announcement to 
guilty sinners that Christ has paid the price and will save any man who comes. That is why 
the Bible piles up plain terms that even a child can understand: “For God so loved the 
world” (John 3:16). “Whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13). “The grace of God…hath appeared to all men” (Titus 2:11). “Not for ours 
only, but also for the sins of the whole world” (1 John 2:2). Calvinism must constantly 
qualify those phrases because they sabotage fatalism. Scripture doesn’t qualify them 
because God meant them. 

When you accept the Bible’s plain English again, the fatalistic trance breaks. You stop 
treating God’s invitations like they are rhetorical flourishes. You stop acting like “world” is a 
suspicious word. You stop shrinking “all” into “some.” You stop turning “whosoever” into a 
code. You start trusting the character of God revealed in His Word: a God who calls men to 
turn (Ezekiel 33:11), a Savior who rebukes refusal (John 5:40), a Spirit who invites the thirsty 
(Revelation 22:17), and an apostle who preaches the gospel openly and puts the 
responsibility on the hearer to believe. 

So preach it clean. Offer it honest. Say what God said the way God said it. Tell every sinner, 
without apology, that Christ will receive him if he will come: “Him that cometh to me I will in 
no wise cast out” (John 6:37). That is not Calvinism’s “someworld” gospel. That is Bible 



gospel. And when a man finally believes that “whosoever” means whosoever, he can 
breathe again—because he is no longer trapped in a system that edits God’s mercy; he is 
standing in the open doorway of grace, where God Himself says, “whosoever 
will…take…freely” (Revelation 22:17). 

 

 

17 of 25: Escaping Calvinism’s Fatalism — God Is Not the Author of Sin: The System’s 
Dark Consequence 
Main Passage: “Let no man say when he is tempted, I am tempted of God: for God 
cannot be tempted with evil, neither tempteth he any man” (James 1:13). 

There is a point in this fight where you stop debating word games and you start dealing with 
the moral stench of the system. Calvinism’s fatalism can dress itself up in big terms—
“meticulous providence,” “exhaustive sovereignty,” “decretal theology”—but when you 
scrape the paint off, the engine is a deterministic decree that claims every event is fixed by 
God in the same ultimate sense. And if that is true, then sin is not merely “permitted,” it is 
ordained in the same controlling sense. You can call it “secondary causes” until you’re blue 
in the face, but the system’s logic still lands in the same place: God becomes the final 
author behind evil. And that is not protecting God’s glory. That is smearing God’s character. 

A Calvinist will often deny it with his mouth while demanding it with his logic. He’ll say, 
“God is not the author of sin,” and then he’ll tell you nothing happens outside the decree, 
every act was fixed, every rebellion was planned, every rape, murder, betrayal, blasphemy, 
and atrocity was “for the glory of God” in a sense that makes God the planner of the very 
thing He condemns. Then when you ask him why God condemns what God decreed, he 
hands you a fog word like “mystery” and tells you it’s humble to accept it. But there’s a 
difference between mystery and contradiction. Mystery is God withholding details we don’t 
need. Contradiction is men saying two opposite things to protect a system. 

The Bible will not allow you to talk about God that way. The Bible puts a fence around God’s 
holiness so high that no theologian has the right to climb it. “God cannot be tempted with 
evil, neither tempteth he any man” (James 1:13). That verse is not a suggestion. That verse 
is a wall. The Holy Ghost is telling you that God’s nature is so holy that evil does not 
originate in Him and temptation does not proceed from Him. The Bible also says, “Thou art 
not a God that hath pleasure in wickedness: neither shall evil dwell with thee” (Psalm 5:4). 
It says, “The LORD is righteous in all his ways” (Psalm 145:17). It says, “Let God be true, but 
every man a liar” (Romans 3:4). That means any system that forces you to accuse God in 
order to preserve its logic is the liar, not the Lord. 



This chapter is where fatalism loses its halo. Because once you see what the system does 
to God’s holiness, you will never again be impressed by the polished vocabulary. A theology 
that requires God to decree evil in order to protect its definition of sovereignty is not 
exalting God; it is accusing God. It turns the living God into the mastermind behind the very 
wickedness He hates, then tries to call that “glory.” That is not Bible. That is blasphemy 
dressed in doctrine. 

1. The Bible’s First Fence: God Does Not Tempt Men to Evil 

James doesn’t speak softly on this. He doesn’t leave room for theological gymnastics. “Let 
no man say when he is tempted, I am tempted of God” (James 1:13). That is not “let no man 
say it unless you have a sophisticated decretal theology.” That is “let no man say it.” Then 
he gives the reason: “for God cannot be tempted with evil, neither tempteth he any man” 
(James 1:13). God’s character is the foundation of the command. God is not the source of 
evil. God is not the agent of temptation. 

Then James nails the origin of sin in human terms: “But every man is tempted, when he is 
drawn away of his own lust, and enticed” (James 1:14). The source is “his own lust.” Not 
God’s decree coercing him into it. Not God’s secret will pulling the trigger. His own lust. 
Then James traces the chain: “Then when lust hath conceived, it bringeth forth sin: and sin, 
when it is finished, bringeth forth death” (James 1:15). That’s moral causation. That’s 
responsibility. That’s guilt. 

Fatalism hates that because it needs a single ultimate causal chain that lands in God’s 
decree for everything. But the Bible gives you real creaturely causation: lust, sin, death. It 
gives you real responsibility. And it gives you a clean separation between God’s holiness 
and man’s wickedness. The Bible refuses to let you blame God for the sin you chose. And 
any system that makes you do that is not biblical humility; it is theological corruption. 

2. The Decree Trap: If Everything Is Ordained the Same Way, Evil Becomes “Planned” 

Here is the fatalistic trap. Calvinism wants to say everything is decreed in an exhaustive 
deterministic sense. Nothing happens except what God ordained to happen. Not just 
permitted—ordained. Fixed. Scripted. Then it tries to say sin is somehow “different” even 
though it is in the same chain. But you can’t have it both ways. If the decree is exhaustive 
and deterministic, then evil is as determined as good. If God fixed every event the same 
ultimate way, then the evil event is fixed the same ultimate way. 

The Calvinist will often attempt a rhetorical escape: “God ordained it but is not 
responsible.” But if ordination means the event is certain because God decreed it, then the 
event is certain because God decreed it. You can’t cleanse the moral problem by renaming 
it. If a man decrees a murder, we call him responsible. If God decrees a murder in the same 



controlling sense, the system is asking you to call God responsible and then pretend you 
didn’t. That’s not exegesis; that’s double-talk. 

The Bible does not speak that way. The Bible speaks of God being able to overrule evil for 
good without being the author of it. Joseph says to his brothers, “Ye thought evil against me; 
but God meant it unto good” (Genesis 50:20). Notice the distinction: they meant evil, God 
meant good. The same historical event had two intentions, but not the same moral source. 
God’s intention was not their evil. God’s intention was to overrule their evil for good. 
Fatalism erases that distinction and forces evil into God’s intention as evil. That is where it 
becomes dark. 

3. Temptation, Warning, and Judgment Become Theater Under Fatalism 

Once you turn everything into a scripted inevitability, the Bible’s categories start collapsing. 
What is temptation if God decreed the sin? Why warn if the outcome is fixed by decree? 
Why plead if refusal is ordained? Why grieve if God authored the grief-producing act? Why 
judge if the act was unavoidable by God’s plan? Fatalism turns the Bible into a stage play 
where God performs outrage at what He wrote into the script. 

But the Bible treats warnings as real and meaningful. “Turn ye, turn ye…for why will ye die?” 
(Ezekiel 33:11). That “why” assumes a genuine alternative. Jesus says, “Ye will not come to 
me, that ye might have life” (John 5:40). That assigns blame to refusal, not to a hidden 
decree. Stephen tells Israel, “Ye do always resist the Holy Ghost” (Acts 7:51). Resistance is 
not a scripted necessity; it is a willful act. 

And judgment in Scripture is rooted in moral accountability. “Shall not the Judge of all the 
earth do right?” (Genesis 18:25). If God decreed the sin in the same deterministic sense, 
then the moral foundation of judgment becomes muddy. But Scripture never presents 
God’s judgment as muddy. It presents God as righteous and man as guilty. Fatalism has to 
scramble to preserve that while keeping its decree. The Bible doesn’t scramble. The Bible 
simply tells the truth: God is holy, man is wicked, and man is responsible for his 
wickedness. 

4. God’s Holiness Is Not Negotiable: He Hates Sin and Does Not Delight in It 

The Bible does not describe God as neutrally managing sin for some larger aesthetic 
purpose while secretly delighting in it. The Bible says the opposite. “Thou art not a God that 
hath pleasure in wickedness” (Psalm 5:4). “The LORD loveth righteousness; but the wicked 
and him that loveth violence his soul hateth” (Psalm 11:5). God’s hatred of wickedness is 
not pretend. God’s holiness is not a prop. 



James also says, “Do not err, my beloved brethren” (James 1:16), right after telling you the 
source of sin is man’s lust. Then he says, “Every good gift and every perfect gift is from 
above, and cometh down from the Father of lights” (James 1:17). James is drawing a clean 
line. Good comes from God. Sin comes from man. Light comes from God. Darkness comes 
from the creature’s rebellion. That is Bible sanity. 

Fatalism blurs that line. It wants to place darkness into God’s plan in a way that makes God 
the ultimate source. Then it tells you to call that “glory.” But glory is not God being able to 
plan evil. Glory is God being so holy He hates evil, so wise He can overrule it, so powerful 
He can judge it, and so gracious He can save sinners out of it. That is glory. The other thing 
is a philosophical trap. 

5. Providence Without Blasphemy: God Overrules Evil Without Authoring It 

A Bible believer does not deny God’s sovereignty. He denies the Calvinist redefinition of 
sovereignty as determinism. God reigns without having to be the author of sin. God can 
permit creaturely rebellion, restrain it, and overrule it, without being morally implicated as 
its source. That is exactly how Scripture speaks. 

We already saw Joseph: “Ye thought evil…God meant it unto good” (Genesis 50:20). The 
cross itself is another example. Men acted wickedly. They betrayed, lied, condemned the 
Innocent, and crucified the Lord of glory. Yet God used that wicked act to accomplish 
redemption. That does not mean God authored their wickedness as wickedness. It means 
God overruled their wickedness for the salvation of sinners. The Bible can hold those truths 
together without calling God the author of sin. 

And the Bible consistently keeps the blame where it belongs. “Let no man say… I am 
tempted of God” (James 1:13). “Every man is tempted…of his own lust” (James 1:14). “The 
wages of sin is death” (Romans 6:23). If fatalism makes you shift blame upward to protect a 
system, it is training you to talk about God in a way the Holy Ghost forbids. 

6. The “Mystery” Escape Hatch Isn’t Humility When It Requires Accusing God 

Calvinism will often retreat into “mystery” at the very point where its logic gets ugly. When 
you press the issue—if God decreed all things deterministically, did He decree sin?—they 
will say, “Yes, but He is not responsible,” and then when you ask how that can be, they will 
say, “It’s a mystery.” But the Bible does not use “mystery” to excuse contradiction or to 
permit blasphemy. 

A mystery in Scripture is a truth God reveals that man could not discover on his own—like 
the Church as the body of Christ, like the indwelling Christ, like the calling of the Gentiles 
(Ephesians 3:3–6). A mystery is not a permission slip to say God decreed evil and is not 



morally related to it. When the Holy Ghost wants to protect God’s holiness, He doesn’t hide 
behind mystery; He states it as a rule: God does not tempt. God has no pleasure in 
wickedness. God is light and in Him is no darkness at all (1 John 1:5). 

So if your system requires you to explain God with contradictions, you don’t call that 
humility. You call that error. Humility is bowing to what God said, even if it disrupts your 
favorite framework. “Let God be true, but every man a liar” (Romans 3:4). When the 
system’s “sovereignty” forces you to accuse God, you don’t bow to the system. You throw 
the system out and keep your Bible. 

7. The Moral Cost: Fatalism Makes God Look Like the Devil’s Twin 

Here is the moral cost nobody wants to say out loud. A deterministic decree that ordains 
sin in the same ultimate sense makes God look like the mastermind behind evil. It turns the 
devil into a mere instrument, sin into a programmed necessity, and judgment into a strange 
performance. It makes God grieve over what He scripted. It makes God warn men about 
what they cannot avoid. It makes God condemn men for what they were decreed to do. 
That is not the God of the Bible. That is a philosophical idol wearing Bible words. 

Scripture keeps God and evil in two different moral categories. God is holy. God is 
righteous. God is light. Man is fallen. Man loves darkness. The devil is a liar and a murderer 
(John 8:44). God judges sin because God hates sin. God offers salvation because God 
loves sinners. Those categories stay clean in Scripture because God’s character stays 
clean. 

If your theology muddies those categories, it is not protecting God’s glory. It is accusing 
God’s character. And when men call that “deep,” what they really mean is “hard to 
challenge.” But truth does not fear examination. The God of Scripture does not need 
fatalism to defend His throne. He reigns perfectly well while remaining perfectly holy. Any 
doctrine that suggests otherwise is not exalting Him—it is slandering Him. 

Conclusion 

This is where the fatalistic system shows its teeth. It can sound “God-centered” until you 
follow its logic to the end. If everything is decreed in an exhaustive deterministic sense, 
then sin is not merely permitted—it is ordained in that same controlling sense. And once 
you accept that, you are forced to do what Scripture forbids: shift the origin of evil upward 
and call God the ultimate planner of what God hates. But the Bible draws a hard line 
against that lie. “God cannot be tempted with evil, neither tempteth he any man” (James 
1:13). The source of temptation is not God; it is man’s own lust (James 1:14). The chain is 
lust, sin, death (James 1:15). God is not in that chain as its author. 



God’s sovereignty is not deterministic fatalism. God can overrule evil without being the 
author of evil. God can judge sin righteously because sin is truly sinful and truly 
blameworthy. God can plead with sinners sincerely because the offer is real and refusal is 
real. That is why warnings matter, why grief matters, why judgment matters, and why the 
cross is glorious: God saves sinners from sin without having to be sin’s architect. 

So let this settle it in your mind: any theology that requires you to accuse God in order to 
defend its logic is not “protecting His glory.” It is insulting His holiness. The God of the Bible 
is light, and “in him is no darkness at all” (1 John 1:5). If a system drags Him into the mud to 
keep its decree intact, then the system is the problem. The answer is not to explain away 
the Bible. The answer is to escape the fatalism, keep God holy, keep man responsible, and 
preach an honest gospel to every sinner—with a clean conscience and a clean God. 

 

 

18 of 25: Escaping Calvinism’s Fatalism — The Gospel Call Is Real: God Isn’t Mocking 
Sinners 
Main Passage: “He that believeth on him is not condemned: but he that believeth not 
is condemned already” (John 3:18). 

There is a simple question that cuts deeper than a thousand theological diagrams: when 
God offers salvation, is He sincere? Calvinism’s fatalism can hide behind big words—
“decree,” “effectual calling,” “irresistible grace”—but it cannot escape this moral issue. If 
the system is true in the exhaustive deterministic sense, then the gospel becomes an 
announcement to all of something only a few can possibly receive, and the commands to 
repent become demands made to men who were never given a real chance. You can dress 
it up as “mystery,” but what it amounts to is a God who publicly invites while privately 
refusing, who pleads while secretly withholding the only possible grace, who commands 
while decreeing inability, and who then condemns men for the very refusal He ordained. 

The Bible does not portray God like that. The Bible portrays God as holy, truthful, and 
sincere. When He invites, He means it. When He commands, He is not mocking. When He 
warns, the danger is real. When He pleads, the heart behind the pleading is real. And when 
a man refuses, the Bible lays condemnation at the feet of that refusal, not at the feet of an 
invisible election status. “He that believeth on him is not condemned: but he that believeth 
not is condemned already” (John 3:18). Condemnation is tied to believing not—unbelief as 
a moral act—not to God secretly forbidding belief. 

This chapter is about sincerity. It is about restoring the moral sanity of preaching. It is about 
breaking the fatalistic spell that makes Christians cautious and embarrassed about 



offering Christ to sinners. It is about rescuing the gospel from the idea that it is a public 
show with a private list. God is not a salesman pitching a product He never intends to 
deliver. God is not a judge baiting men into guilt by commanding the impossible. God is not 
“inviting” while internally decreeing the opposite. God is light, and “in him is no darkness at 
all” (1 John 1:5). If your theology makes God look like a deceiver, you don’t call that “deep.” 
You call that wrong. 

1. The Bible’s Moral Structure: Offer, Response, Responsibility, Judgment 

The New Testament’s moral structure is as clean as daylight. God offers salvation in Christ. 
Men respond either by faith or by unbelief. God saves those who believe. God judges those 
who refuse. That is the pattern, and it runs everywhere. “He that believeth on the Son hath 
everlasting life: and he that believeth not the Son shall not see life” (John 3:36). “Believe on 
the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). “God…now commandeth all 
men every where to repent” (Acts 17:30). Those are not riddles. Those are direct dealings 
between a holy God and responsible sinners. 

Fatalism tries to replace that clean moral structure with a hidden mechanism: men cannot 
believe unless regenerated; God regenerates only the elect; the rest cannot respond; yet 
the offer is preached to all anyway. The result is a divided God—one will in public, another 
in secret—and a divided gospel—announced to all, intended for a few. But Scripture does 
not present the gospel that way. Scripture presents the gospel as a genuine offer tied to real 
responsibility. 

If a man says, “God commands repentance, but the non-elect cannot repent,” he has not 
defended God; he has accused God of mocking sinners. If he says, “God invites all, but 
intends only some,” he has not exalted grace; he has turned grace into propaganda. The 
Bible’s moral structure is not propaganda. It is truth. And truth requires sincerity. 

2. John 3:18—Condemnation Is Tied to Unbelief, Not to Lack of Secret Election 

John 3:16–18 is fatalistic kryptonite because it refuses to let condemnation be explained by 
secret decrees. “For God so loved the world” (John 3:16). Not “the elect world.” The world. 
Then it says, “that whosoever believeth in him should not perish” (John 3:16). Whosoever. 
Then it explains judgment: “He that believeth on him is not condemned: but he that 
believeth not is condemned already” (John 3:18). That is the line. The issue is belief versus 
unbelief. Not “election versus non-election.” Not “regenerated versus not regenerated.” 
Believeth versus believeth not. 

Then the passage gives the moral reason: “And this is the condemnation, that light is come 
into the world, and men loved darkness rather than light” (John 3:19). Men loved darkness. 
That is will. That is affection. That is moral preference. That is not God secretly preventing 



belief; that is man refusing light. Calvinism’s fatalism hates that because it locates 
condemnation in the sinner’s response, not in God’s hidden decree. 

And notice how sincere the offer is in the passage. God gave His Son. God loved the world. 
The light came. Men refused because they loved darkness. The condemnation is righteous 
because the refusal is real. If fatalism were true in the strict sense, John 3 would have to be 
rewritten: condemnation would be because God withheld the only possible grace from 
most men. But the Holy Ghost didn’t write that, because that is not why men are 
condemned. Men are condemned because they believe not. 

3. God’s Commands Are Not Mockery: “Repent” Is Real Because the Offer Is Real 

When the Bible says God commands repentance, it means God commands repentance. 
“God…now commandeth all men every where to repent” (Acts 17:30). That is not “all men 
everywhere who are secretly enabled.” It is all men everywhere. The command is universal 
because the guilt is universal and the remedy is public. God’s authority is real, and man’s 
responsibility is real. 

Fatalism tries to turn the command into a kind of courtroom theater: God commands what 
He decreed most men cannot do, then condemns them for not doing it. That would make 
the command a setup. But the God of Scripture is not setting men up; He is calling men 
out. He commands repentance because repentance is the right response to truth. And He 
commands it because He is sincere in His dealing with sinners. 

That is why the apostles preached repentance without apology. They did not preach like 
men were helpless by decree; they preached like men were guilty and answerable. They 
didn’t say, “Wait to see if you are elect.” They said, “Repent.” They didn’t say, “Maybe Christ 
is for you.” They said, “Believe.” And when men refused, they did not blame God for 
withholding grace; they blamed men for resisting truth. That is Bible preaching, and it only 
works if the call is real. 

4. The Bible Shows God Pleading—A Pleading God Is Not a Decree-Machine 

One of the strongest evidences that God isn’t playing games is how the Bible portrays Him 
pleading. “As I live, saith the Lord GOD, I have no pleasure in the death of the wicked; but 
that the wicked turn from his way and live” (Ezekiel 33:11). God swears by His own life. 
Then He says, “Turn ye, turn ye…for why will ye die?” (Ezekiel 33:11). That “why” is the 
language of sincerity. That is not the language of a God who decreed their death as 
unavoidable. That is not the language of a God who is performing a public invitation while 
privately refusing. 



Jesus speaks the same way. “How often would I have gathered thy children together… and 
ye would not!” (Matthew 23:37). “I would…ye would not.” The refusal is placed on man, not 
on God. That is not a secret-will story. That is a revealed-will story. God reveals what He 
would do, and man refuses, and the refusal is blameworthy. 

Fatalism has to dilute these passages because they reveal the heart of God, and that heart 
does not match a system that says God eternally decreed most men to perish while 
publicly pleading with them not to. The Bible does not present God as double-minded. It 
presents God as sincere, and it presents man as responsible. If your theology requires you 
to treat God’s pleadings as a kind of staged script, your theology is the thing that needs to 
be repented of. 

5. Preaching Under Fatalism Becomes Awkward—Preaching Under Scripture Becomes 
Bold 

If fatalism is true, the preacher has a problem. He stands before a crowd and says, “Christ 
will save you if you come,” but in his theology, most of that crowd might have been eternally 
barred from coming by decree. He can’t honestly look every sinner in the eye and say, 
“Christ died for you,” because his system limits the atonement. He can’t honestly tell every 
sinner, “God wants you saved,” because his system divides God’s will into a public desire 
and a private opposite. He ends up preaching like a man reading fine print. 

But the apostles did not preach like that. They preached like the gospel was for sinners. 
“For whosoever shall call upon the name of the Lord shall be saved” (Romans 10:13). “The 
grace of God that bringeth salvation hath appeared to all men” (Titus 2:11). “Who gave 
himself a ransom for all” (1 Timothy 2:6). “He is the propitiation…for the sins of the whole 
world” (1 John 2:2). Those are preachable sentences. They are written to be preached. 

That is why Paul can say, “Knowing therefore the terror of the Lord, we persuade men” (2 
Corinthians 5:11). Persuasion assumes the hearer can respond. It assumes the offer is 
sincere. It assumes the refusal is blameworthy. Fatalism turns persuasion into a strange 
kind of performance. Scripture turns persuasion into love and urgency. If your theology 
makes apostolic preaching feel “too open,” that tells you the problem is not the Bible. 

6. God’s Invitations Are Honest: “Whosoever Will” Ends the Argument 

The Bible does not end with a secret decree; it ends with an open invitation. “And the Spirit 
and the bride say, Come…And whosoever will, let him take the water of life freely” 
(Revelation 22:17). “Whosoever will.” That is the Spirit of God speaking. That is not a man’s 
Arminian slogan. That is the Bible’s closing call. 



Fatalism hates that because it refuses to be domesticated. It says “freely.” It says 
“whosoever.” It doesn’t say “whosoever was secretly made willing.” It says “whosoever 
will.” And it invites the thirsty. The gospel is presented as water offered to a thirsty soul, not 
as a prize delivered only to preselected recipients. 

And that matches Christ’s own invitations. “Come unto me, all ye that labour and are heavy 
laden, and I will give you rest” (Matthew 11:28). “Him that cometh to me I will in no wise 
cast out” (John 6:37). Those are sincere invitations, backed by the character of Christ. You 
do not glorify God by treating those invitations as rhetorical flourishes. You glorify God by 
believing Him. 

7. Restoring Sincerity Restores Assurance: Salvation Rests on Christ’s Promise, Not on 
Secret Status 

One of the cruelest fruits of fatalism is the insecurity it breeds. If the gospel call is not 
genuinely offered to all, then the sinner is tempted to look inward for signs of secret 
election rather than outward to the Savior. He starts asking, “Am I elect?” instead of asking, 
“Is Christ sufficient?” He starts measuring feelings and performance instead of resting on 
promise. That is spiritual misery, and it is the opposite of the peace the gospel is meant to 
bring. 

But Scripture grounds assurance in Christ and His promise. “Therefore being justified by 
faith, we have peace with God through our Lord Jesus Christ” (Romans 5:1). Peace is 
attached to justification by faith, not to deciphering decrees. John says believers can “know 
that ye have eternal life” because they “believe on the name of the Son of God” (1 John 
5:13). That is knowledge based on believing, not anxiety based on speculation. 

And the sincerity of the gospel call is part of that assurance. If God is honest when He 
invites, then you can come without fear that you might be intruding where you were not 
meant to be. If Christ says He will not cast out the one who comes (John 6:37), you can 
come and rest. Fatalism makes the sinner wonder if the invitation was for him. The Bible 
tells the sinner to come because the invitation is real. 

Conclusion 

The gospel call is real because God is real, and God is sincere. The Bible does not portray 
God as offering what He never intends to give, commanding what He never intends to 
enable, or pleading while secretly refusing. It portrays God as light, truth, and holiness, and 
it portrays man as guilty and responsible. That is why John 3:18 is so devastating to 
fatalism: “He that believeth on him is not condemned: but he that believeth not is 
condemned already” (John 3:18). Condemnation is tied to refusal—believeth not—not to 
lack of secret election. The moral blame is placed where Scripture places it: on unbelief. 



And once you accept that, preaching becomes clean again. You can tell sinners the truth 
without reading fine print. You can call them to repent because God commands 
repentance sincerely (Acts 17:30). You can offer Christ honestly because “whosoever shall 
call” will be saved (Romans 10:13). You can plead like God pleads—“Turn ye, turn ye…for 
why will ye die?” (Ezekiel 33:11)—because those pleadings are not stage lines; they are the 
heart of God speaking to responsible creatures. 

So escape the fatalistic fog and come back to the Bible’s plain moral world. God offers. 
Man responds. Christ saves. Unbelief condemns. The gospel is not a public show with a 
private list. It is God’s open call to sinners, backed by the blood of Christ and the truth of 
God’s Word. And because God is not mocking sinners, the preacher is not mocking sinners 
either. He is delivering an honest message from an honest God: believe on the Son, and 
live. 

 

 

19 of 25: Escaping Calvinism’s Fatalism — Calvinism’s Evangelism Problem: Why 
Fatalism Chills the Great Commission 
Main Passage: “Go ye into all the world, and preach the gospel to every creature” 
(Mark 16:15). 

Every doctrine has fruit. You can tell a theology the same way you can tell a tree: by what it 
produces over time when real people live inside it. Calvinism can write books about 
missions, put a missionary’s name on a college, and quote a couple famous “Reformed” 
evangelists, but that doesn’t erase the practical gravity of fatalism. Beliefs shape behavior. 
If you truly believe that the elect will be saved no matter what and the non-elect cannot be 
saved no matter what, then the urgency of evangelism is not merely discouraged—it is 
logically unnecessary. The Great Commission becomes an optional hobby, prayer 
becomes a formality, persuasion becomes suspicious, and pleading starts sounding like 
you’re trying to move what God has already fixed. You can deny that all day long, but you 
can’t deny what it does to the bloodstream of a church. 

The New Testament does not talk like that. It talks like souls are on the line. It talks like men 
are responsible. It talks like the gospel is a real offer and the refusal is a real crime. It talks 
like preaching matters, because hearing produces faith. “So then faith cometh by hearing, 
and hearing by the word of God” (Romans 10:17). It talks like persuasion matters, because 
eternity is real. “Knowing therefore the terror of the Lord, we persuade men” (2 Corinthians 
5:11). It talks like proclamation matters, because Christ commanded it. “Go ye into all the 
world, and preach the gospel to every creature” (Mark 16:15). The apostles did not preach 



like the outcome was a foregone conclusion regardless of means; they preached like God 
uses means, and those means are preaching, prayer, and witness. 

This essay is not about claiming every Calvinist is lazy. It is about exposing the unavoidable 
tension: Calvinism’s fatalism chills the Great Commission because it undermines the 
urgency and sincerity of universal gospel proclamation. And it often replaces the apostolic 
call—“Believe on the Lord Jesus Christ” (Acts 16:31)—with a very different message: 
“Examine yourself for evidence you were chosen.” That shift is subtle, but it is deadly. It 
turns evangelism outward into introspection inward. It turns preaching to sinners into 
counseling doubts. It turns the gospel from a free offer into a psychological audit. And 
when that happens, churches stop sounding like apostles and start sounding like spiritual 
accountants. 

1. Fatalism Changes the Temperature of a Church Even When the Church Pretends It 
Doesn’t 

A church can claim to believe in evangelism and still be chilled by fatalism. It’s the same 
way a man can claim he believes exercise is healthy while never leaving the couch. What 
you truly believe shows up in what you consistently do. If salvation is already decided in a 
way that cannot be affected by preaching to this man or not preaching to this man, then the 
urgency is necessarily reduced. The system may still command evangelism as obedience, 
but the emotional and moral urgency is gutted. Evangelism becomes “checking a box” 
instead of rescuing perishing men. 

You hear it in the language. Instead of “Souls are in danger, preach Christ,” you get “God will 
save His people.” Instead of “Plead with sinners,” you get “Declare truth and let it fall where 
it may.” Instead of “Be instant in season, out of season” (2 Timothy 4:2), you get “Wait for 
God to regenerate them.” It is not that a Calvinist never evangelizes; it is that the system 
makes evangelism nonessential to the actual outcome in the ultimate sense, and that 
always cools the fire. 

But the New Testament fire is not a performance. Paul says, “I am made all things to all 
men, that I might by all means save some” (1 Corinthians 9:22). That is not fatalism talking. 
That is urgency talking. That is a man who believes preaching and persuasion are real 
means used by God and that sinners are genuinely responsible to respond. 

2. Paul’s Model: Persuasion, Reasoning, Warning—Not a Casual Announcement 

Paul did not approach lost men like he was making an announcement about a secret list. 
He approached them like he was dealing with responsible creatures who must answer to 
God. “Knowing therefore the terror of the Lord, we persuade men” (2 Corinthians 5:11). 
“Persuade.” That means you are reasoning, pleading, urging, answering, warning, pressing 



the conscience. That is incompatible with the attitude that “if they’re elect, they’ll get saved 
anyway; if not, they can’t.” 

Paul says, “We pray you in Christ’s stead, be ye reconciled to God” (2 Corinthians 5:20). 
That is not a cold theological lecture. That is a plea from an ambassador. An ambassador 
speaks sincerely because his King is sincere. Paul doesn’t say, “Wait and see if you’re 
elect.” He says, “Be reconciled.” That language assumes the offer is real and the response 
is real. It also assumes the refusal is blameworthy. 

And Paul’s evangelistic heart shows up in the way he talks about the lost. He says he could 
wish himself accursed for his brethren (Romans 9:3). He says his heart’s desire and prayer 
to God for Israel is that they might be saved (Romans 10:1). That is not the tone of a man 
who thinks their fate is immovably fixed in the fatalistic sense. That is the tone of a man 
who believes God’s invitations are real, and that men must respond. 

3. “Every Creature” Means You Don’t Pre-Screen Sinners for Elect Status 

Christ’s commission is not complicated: “Go ye into all the world, and preach the gospel to 
every creature” (Mark 16:15). Not “preach to every creature who might be elect.” Every 
creature. The point is universality. It is broad proclamation. It is the open offer of Christ to 
sinners. 

That commission assumes you can preach honestly to anyone. It assumes you can tell any 
sinner the truth: Christ died, Christ rose, and Christ will save you if you will come. “Him that 
cometh to me I will in no wise cast out” (John 6:37). “For whosoever shall call upon the 
name of the Lord shall be saved” (Romans 10:13). Those are universal invitations, and they 
fit the commission perfectly. 

But Calvinism’s limited atonement and effectual calling doctrines create an awkward 
honesty problem. If Christ did not die for all in their sense, then the preacher cannot 
honestly tell every sinner Christ died for him. If grace is irresistible only for the elect, then 
the preacher is in danger of offering something God may never intend to give that hearer. So 
the Calvinist often retreats to safer, more abstract language: “Christ is sufficient,” “There is 
a Savior,” “If you are one of His sheep, you will come.” That is not apostolic preaching. 
Apostolic preaching was direct: “Believe on the Lord Jesus Christ, and thou shalt be saved” 
(Acts 16:31). 

4. The Subtle Shift: From “Believe” to “Examine Yourself for Evidence” 

Here is one of the most poisonous practical fruits: Calvinism often moves the emphasis 
from faith in Christ to self-analysis for evidence of election. Instead of telling a sinner, 
“Believe,” it tells him, “Look for signs you were chosen.” Instead of saying, “Receive the 



gift,” it says, “Prove you’re the kind of person who receives gifts.” And that shift turns the 
sinner inward at the very moment he needs to look outward to Christ. 

The Bible does tell believers to examine themselves in certain contexts, but it does not 
present self-examination as the doorway into salvation. The doorway is faith in Christ. “For 
by grace are ye saved through faith” (Ephesians 2:8). “Therefore being justified by faith, we 
have peace with God” (Romans 5:1). “These things have I written unto you that 
believe…that ye may know that ye have eternal life” (1 John 5:13). Assurance is anchored in 
Christ’s promise, not in your ability to detect secret election. 

When Calvinism turns the gospel call into a hunt for “evidences,” evangelism becomes 
counseling sessions for anxious souls rather than bold proclamation of a free offer. It 
produces spiritual introspection without deliverance, doubt without rest, and a church 
culture that is more comfortable analyzing conversion stories than preaching the cross to 
sinners. That is not Paul. Paul didn’t tell the Philippian jailer to examine himself. He told 
him, “Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). 

5. Fatalism Undercuts Prayer and Burden—Because Outcomes Become “Settled” 

A second practical fruit is what fatalism does to prayer. If everything is fixed in the fatalistic 
sense, prayer becomes either a formality or a psychological exercise. Men will still pray 
because the Bible commands prayer, but the inner sense of pleading and burden is 
weakened. The heart says, “If God already decreed it, my prayer can’t genuinely matter.” 
And that is a chill on intercession. 

But Scripture portrays prayer as a real means in the hand of God. Paul asked churches to 
pray for open doors, boldness, and utterance (Colossians 4:3–4). If preaching is merely a 
public announcement for those already irresistibly destined to believe, why ask for open 
doors? Why ask for utterance? Why ask for boldness? Because Paul believed the means 
matter. Paul believed God uses prayer to open doors for the gospel. 

And the Bible consistently connects burden with love. You weep because the sinner is truly 
in danger. You plead because the sinner can truly respond. You pray because God truly 
hears and truly answers in His providence. Fatalism can keep the outward practices while 
draining the inward burden. Scripture does the opposite: it inflames burden by keeping the 
reality of choice and responsibility in view. 

6. The Apostolic Logic: Hearing Produces Faith, and Refusal Produces Condemnation 

Romans 10 explains evangelism like a chain of necessity. Men must call to be saved, but 
they cannot call unless they believe, they cannot believe unless they hear, and they cannot 



hear without a preacher (Romans 10:13–14). That chain is not decorative. It is God telling 
you preaching is not optional. It is essential as a means by which sinners hear and believe. 

Then Paul states the principle: “So then faith cometh by hearing, and hearing by the word of 
God” (Romans 10:17). That is the opposite of fatalism. Fatalism says faith comes by 
regeneration and hearing is incidental. Scripture says faith comes by hearing the Word. 
That is why the Great Commission is urgent. That is why the apostles went. That is why Paul 
endured shipwrecks and beatings and prisons. He was not playing. He was delivering a real 
message that men needed to hear in order to believe. 

And when men refused, Scripture blamed refusal, not secret exclusion. “Ye will not come 
to me, that ye might have life” (John 5:40). “He that believeth not is condemned already” 
(John 3:18). Those statements make evangelism meaningful because the refusal is real and 
the condemnation is tied to unbelief. Fatalism tries to relocate condemnation to God’s 
decree and then calls the gospel call “sincere” anyway. The Bible keeps the blame on 
unbelief and keeps the offer real. 

7. Bold, Universal, Honest Gospel Proclamation Is the Cure 

The cure for Calvinism’s evangelism chill is not anti-intellectual ranting. It is returning to 
apostolic preaching. Preach to “every creature” (Mark 16:15). Offer Christ honestly to every 
sinner. Command repentance as God commands it (Acts 17:30). Plead like an ambassador 
(2 Corinthians 5:20). Persuade like a man who believes eternity is real (2 Corinthians 5:11). 
And keep the gospel message simple and clean: Christ died, Christ rose, and Christ will 
save the one who believes. 

The gospel call must be restored to its rightful place. Not “examine yourself for evidence,” 
but “believe.” Not “wait for regeneration,” but “receive.” Not “maybe you are included,” but 
“whosoever shall call…shall be saved” (Romans 10:13). Not “this might not be for you,” but 
“Him that cometh… I will in no wise cast out” (John 6:37). That is how the New Testament 
speaks. 

When you preach like that, evangelism stops being a side dish and becomes the church’s 
heartbeat again. And when the church’s heartbeat returns, the Great Commission stops 
being a poster on a wall and becomes a command obeyed with fire. Fatalism chills. 
Scripture ignites. 

Conclusion 

Calvinism’s fatalism has an evangelism problem because it fights the very atmosphere the 
New Testament creates. The New Testament creates urgency because the gospel is a real 
offer, the sinner is responsible, and eternity is on the line. That is why Christ commands 



preaching to “every creature” (Mark 16:15). That is why Paul says, “Knowing therefore the 
terror of the Lord, we persuade men” (2 Corinthians 5:11). That is why Romans 10 builds a 
chain that makes preaching necessary and hearing essential (Romans 10:13–17). And that 
is why the apostles preached a direct, universal call: “Believe on the Lord Jesus Christ, and 
thou shalt be saved” (Acts 16:31). 

Fatalism chills that fire because it makes outcomes feel settled in a way that makes means 
feel secondary. It introduces awkwardness into the honesty of gospel proclamation and 
often shifts the emphasis from faith in Christ to self-inspection for evidences of election. 
The fruit is predictable: less pleading, less persuasion, less urgency, and more inward 
religious analysis. You can find exceptions, but you cannot escape the system’s 
gravitational pull. 

So come back to the Bible’s way. Preach Christ to all men without embarrassment. Offer 
Him honestly. Warn sinners plainly. Plead with them sincerely. Trust God to use the 
preached Word to produce faith, just as He said. And never let a theological system cool 
your obedience to the plain command of your King: “Go…preach…to every creature” (Mark 
16:15). That is not optional. That is not secondary. That is the heartbeat of New Testament 
Christianity, and fatalism has no right to freeze it. 

 

 

20 of 25: Escaping Calvinism’s Fatalism — Assurance Under Attack: Escaping the 
Endless Introspection Loop 
Main Passage: “There is therefore now no condemnation to them which are in Christ 
Jesus” (Romans 8:1). 

There is a kind of spiritual suffocation that Calvinism’s fatalism produces, and you can 
watch it happen in real time on real people. A man gets saved with simple faith in Christ. He 
had peace. He had joy. He had a Bible. He had a Savior. Then he gets pulled into the 
Reformed machine, and the first thing it does is steal his oxygen. It tells him his faith might 
be false, his repentance might be temporary, his joy might be “common grace,” and his 
assurance might be presumption. It teaches him to distrust the very thing God honored—
childlike faith—and it replaces looking at Christ with looking at himself. Then it calls that 
“depth,” and it calls your suffocation “sanctification.” 

This is pastoral warfare because the devil is not always trying to get you to deny Christ. 
Sometimes he is satisfied to get you to doubt Christ’s promise, distrust Christ’s blood, and 
live your whole Christian life staring at your own pulse like a nervous patient. The system 
creates an endless introspection loop: “Am I really elect? Was my conversion real? Did I 



repent enough? Do I have enough evidences? What if I’m self-deceived? What if I’m a 
temporary believer? What if my assurance is a lie?” That is not the peace of God; that is 
bondage. “For God is not the author of confusion” (1 Corinthians 14:33). The Lord Jesus did 
not shed His blood to replace your condemnation with a new kind of spiritual panic. 

The Bible’s foundation for assurance is not your performance, your mood, your track 
record, or your ability to pass a spiritual audit. Assurance is founded on Christ’s promise, 
Christ’s blood, Christ’s righteousness, and God’s faithfulness. “There is therefore now no 
condemnation to them which are in Christ Jesus” (Romans 8:1). That is not “no 
condemnation if you can prove you were secretly elect by lifelong perseverance.” That is 
“no condemnation” to those “in Christ Jesus.” And you get into Christ by faith. “For ye are 
all the children of God by faith in Christ Jesus” (Galatians 3:26). This chapter is where many 
readers finally breathe again, because they learn the difference between the Holy Spirit’s 
conviction and Calvinism’s tormenting uncertainty machine. 

1. The Introspection Trap: When Salvation Becomes an Evidence-Hunt Instead of a 
Savior 

The first move of Calvinism’s fatalism is to shift the believer’s eyes off the Lord Jesus Christ 
and onto the believer’s internal condition. That sounds “spiritual,” but it is the opposite of 
the gospel. The gospel is outward: look to Christ, trust Christ, rest in Christ. “Looking unto 
Jesus the author and finisher of our faith” (Hebrews 12:2). The fatalistic system is inward: 
examine your faith to see if it is real, examine your repentance to see if it is deep, examine 
your fruit to see if it is sufficient, examine your perseverance to see if you are elect. 

Now the Bible does teach self-examination in certain contexts, but it never teaches self-
examination as the foundation of salvation or assurance. Salvation is Christ. Assurance is 
Christ. When a man comes to Christ, he comes on Christ’s promise. “Him that cometh to 
me I will in no wise cast out” (John 6:37). That is not a psychological puzzle. That is a 
promise. When you replace a promise with an evidence-hunt, you will never finish hunting 
because you will never find perfection in your flesh. 

The fatalistic mind treats assurance like a moving target because it has to. It cannot rest 
assurance simply on “believe and be saved” because it does not trust simple faith. So it 
keeps the believer circling himself like a dog chasing his tail. That loop is not maturity. It is 
bondage. And it is one of the clearest signs you are under a system, not under Scripture. 

2. The “False Faith” Fear: When They Teach You to Distrust the Very Thing God Requires 

Calvinism often teaches that a man can have “temporary faith,” “false faith,” “spurious 
faith,” “historic faith,” “mere assent,” and then it takes any trembling conscience and 
throws it into that blender. The believer starts thinking, “What if my faith isn’t the right kind? 



What if I’m deceived?” And the system offers a cruel remedy: prove you’re elect by 
perseverance and fruit. But that doesn’t cure fear; it institutionalizes fear. 

The Bible is not unclear about the saving response. “Believe on the Lord Jesus Christ, and 
thou shalt be saved” (Acts 16:31). Not “prove you’re elect.” Not “verify that your faith is the 
approved brand.” Believe. Paul says, “That if thou shalt confess with thy mouth the Lord 
Jesus, and shalt believe in thine heart…thou shalt be saved” (Romans 10:9). Again, the 
focus is on Christ and the act of faith, not on an evidence-laboratory. 

And when the Bible wants assurance, it doesn’t point you to your fruit first. It points you to 
God’s record. “And this is the record, that God hath given to us eternal life, and this life is in 
his Son” (1 John 5:11). That’s the record. Then it says, “He that hath the Son hath life” (1 
John 5:12). That’s not a riddle. And then it tells you why it wrote it: “that ye may know that ye 
have eternal life” (1 John 5:13). The Holy Ghost wanted believers to know, not to guess. The 
Reformed machine often wants believers to fear. 

3. Repentance as a “Moving Target”: When They Turn Turning into a Lifetime 
Qualification 

The Bible’s repentance is real, but it is not a mystical performance test. Repentance is a 
change of mind toward God and sin that results in turning to Christ. The fatalistic system 
often turns repentance into a kind of lifelong qualification that must be measured for 
sincerity and depth. The believer then starts asking, “Did I repent enough? Was it deep 
enough? Was it emotional enough? Was it permanent enough?” And he forgets the simple 
truth: repentance and faith are the doorway, not a lifetime probation. 

The gospel is not “repent forever until you finally qualify.” The gospel is “repent and believe.” 
“Repent ye, and believe the gospel” (Mark 1:15). The emphasis is on responding to the 
truth. A man can be truly converted and still struggle. He can be saved and still grow. He 
can be justified and still be sanctified. But Calvinism’s introspection loop blurs those 
categories, because it needs to keep assurance tied to a person’s performance. 

But Scripture separates them. Justification is a finished legal act based on Christ. 
“Therefore being justified by faith, we have peace with God through our Lord Jesus Christ” 
(Romans 5:1). Peace is not a moving target. Peace is the fruit of justification. If a man has 
peace one week and then loses it because his repentance didn’t measure up, that is not 
the Bible’s model. That is a system stealing what God gave. 

4. Perseverance vs. Assurance: When They Make Your Works the Evidence That Saves 
You 



This is where the deception gets religious. Calvinism says salvation is by grace, but then it 
quietly moves assurance onto your ability to persevere. If you persevere, you prove you 
were elect. If you don’t, you prove you never were. So the believer lives under an unspoken 
threat: your life is the proof you’re saved. That is not assurance; that is probation. 

The Bible’s assurance is anchored in God’s keeping power, not yours. Peter says believers 
are “kept by the power of God through faith unto salvation” (1 Peter 1:5). That means God 
keeps the believer. Paul says nothing can separate the believer from the love of God in 
Christ (Romans 8:38–39). That is not dependent on your flawless track record; it is 
dependent on God’s faithfulness. 

And the Bible goes straight for the throat of condemnation: “There is therefore now no 
condemnation to them which are in Christ Jesus” (Romans 8:1). “No condemnation.” That 
means the verdict has been settled. If assurance is always dangling on future performance, 
then condemnation is always hovering. But Romans 8 does not hover. It declares. It 
thunders. It sets the believer free from the courtroom fear that fatalism keeps alive. 

5. The Cure: Put Your Eyes Back Where God Put Them—On Christ’s Blood and Christ’s 
Promise 

When a believer is trapped in introspection, you don’t counsel him to look harder at 
himself. That is like telling a drowning man to study the water. You tell him to look at Christ. 
“Who his own self bare our sins in his own body on the tree” (1 Peter 2:24). “In whom we 
have redemption through his blood, the forgiveness of sins” (Ephesians 1:7). Blood. 
Redemption. Forgiveness. Those are objective realities outside your moods and your 
thoughts. 

Then you put him on promises. “Him that cometh to me I will in no wise cast out” (John 
6:37). “Verily, verily, I say unto you, He that heareth my word, and believeth…hath 
everlasting life, and shall not come into condemnation” (John 5:24). That verse doesn’t say, 
“might have.” It says “hath.” It doesn’t say, “if he proves it later.” It says “shall not come into 
condemnation.” Those are the kinds of promises that suffocate introspection and give a 
man his breath back. 

And when the believer says, “But what if my faith isn’t strong?” you remind him faith is not 
the Savior; Christ is the Savior. The object matters. A weak hand can receive a strong gift. 
Salvation rests on Christ’s strength, not on your psychological certainty. The moment you 
make the strength of faith the foundation, you turn assurance into a feeling contest. The 
Bible turns assurance into a promise contest, and God wins every time. 

6. Conviction vs. Condemnation: Learn to Identify the Voice Talking in Your Head 



A believer must learn to distinguish conviction from condemnation. The Holy Spirit 
convicts to restore fellowship and holiness. Condemnation accuses to destroy peace and 
cripple usefulness. Romans 8:1 is God’s line in the sand: “no condemnation” for those in 
Christ. When you feel condemned as though you are back under God’s wrath, that is not 
the Holy Spirit’s ministry to a saved man; that is either the flesh, the devil, or a theological 
system that has trained you to distrust God’s promise. 

The Holy Spirit will deal with sin in a believer’s life, but He will deal with it like a Father 
dealing with a son, not like a Judge sentencing a criminal. “For whom the Lord loveth he 
chasteneth” (Hebrews 12:6). Chastening is not damnation. Correction is not 
condemnation. Calvinism’s introspection loop often blurs that and makes every failure feel 
like evidence you were never saved. That is not sanctification; that is spiritual harassment. 

When you’re saved, your standing is settled. Your state can fluctuate. Your fellowship can 
be broken and restored. Your growth can be slow or fast. But your justification is a 
completed legal act because Christ’s payment is complete. That’s why assurance can exist 
even when sanctification is imperfect. If you require perfection in sanctification to prove 
justification, you will never be at rest until you die, and that is not what the gospel was 
designed to produce. 

7. Breathe Again: The Bible Gives Knowledge, Not a Lifetime of Guessing 

God did not write the New Testament to keep His children guessing about whether they 
belong to Him. He wrote it so they could know. “That ye may know that ye have eternal life” 
(1 John 5:13). Know. Not suspect. Not hope. Not “probably.” Know. That knowledge is 
anchored in Christ’s record, Christ’s blood, and God’s promise. 

When you escape the fatalistic loop, evangelism comes back too, because a man at rest in 
Christ becomes bold again. A man choking on introspection doesn’t witness; he analyzes. 
A man at peace doesn’t obsess over himself; he points to Christ. That’s why the devil loves 
theological systems that keep believers turned inward. They are saved but sidelined. They 
are alive but not fighting. They are breathing but not running. God wants soldiers, not 
spiritual hypochondriacs. 

So this chapter is your exit sign. You don’t have to live with assurance as a moving target. 
You don’t have to sit under a system that teaches you to distrust simple faith and substitute 
performance-audits for promises. You can return to the simplicity that is in Christ. You can 
stand on Romans 8:1 like a man stands on bedrock: “no condemnation.” You can breathe 
again. 

Conclusion 



Calvinism’s fatalism often attacks assurance by turning salvation into a secret status you 
must verify through endless introspection. It teaches believers to suspect their faith, 
question their conversion, and fear that any stumble may prove they were never truly elect. 
The result is a moving target that produces spiritual anxiety, paralysis, and a life spent 
staring at self instead of looking at Christ. But the Bible’s foundation for assurance is not 
your ability to pass a spiritual audit. It is Christ’s promise, Christ’s blood, and Christ’s 
righteousness. “There is therefore now no condemnation to them which are in Christ Jesus” 
(Romans 8:1). That is a verdict, not a guess. 

The gospel gives rest because it is grounded in what Christ has done, not in what you might 
become. “Therefore being justified by faith, we have peace with God” (Romans 5:1). God 
wanted believers to know they have eternal life (1 John 5:13). He wanted them to live as 
sons under chastening, not as criminals under condemnation (Hebrews 12:6). He wanted 
them looking unto Jesus, not examining themselves into nervous exhaustion (Hebrews 
12:2). The introspection loop is not spiritual maturity; it is a trap that steals peace and 
neutralizes usefulness. 

So escape it. Put your eyes back on the Savior. Anchor your assurance where God anchored 
it—on the Son, on the blood, on the promise. Let Romans 8 settle the courtroom in your 
mind. Let John 6:37 settle the fear in your heart. Let the record of 1 John settle the question 
in your conscience. And when you finally breathe again, you will find that the peace you lost 
was never meant to be sacrificed on the altar of a theological system. It was purchased by 
Jesus Christ, and God meant you to have it. 

 

 

21 of 25: Escaping Calvinism’s Fatalism — The Bible’s Meaning of “Elect”: Stop Letting 
Them Redefine the Word 
Main Passage: “According as he hath chosen us in him before the foundation of the 
world” (Ephesians 1:4). 

One of the slickest tricks Calvinism pulls is not in the verses it quotes, but in the definitions 
it smuggles in. It walks into the Bible with a pre-loaded meaning of “elect,” assumes that 
meaning is the only meaning, and then reads it back into every passage like it was stamped 
on the page by the Holy Ghost. Then it points at you and says, “See? The Bible teaches our 
system.” But what really happened is they baptized their definition and called it exegesis. 
They didn’t prove their meaning from the context; they imported their meaning into the 
context and then congratulated themselves for finding it there. 



If you want to escape Calvinism’s fatalism, you have to learn to slow down and ask the 
questions they don’t want you to ask. Elected to what? In what context? Under what 
covenant? For what purpose? What is the subject of the passage—individual salvation, 
national privilege, service, or destiny for believers? Is the text speaking of God’s plan in 
Christ, or is it speaking of God’s dealings with Israel, or is it describing the identity of 
believers as a people? Calvinism hates those questions because they destroy the 
“flattening” method that turns every election reference into a secret list of who gets saved 
and who gets damned. 

The Bible uses election in more than one way, and it does so openly. God chooses people 
for service. God chooses a nation for covenant privilege. God chooses a line through which 
Messiah comes. God chooses the means of salvation—His Son. God chooses the destiny 
of believers—holiness, adoption, inheritance. What Calvinism does is flatten all of that into 
one narrow, fatalistic concept: an eternal selection of individuals for salvation with a 
corresponding passing over of the rest. Then it uses that definition as a master key for every 
lock in the Book. But that key doesn’t fit the Bible’s doors unless you force it, and forcing 
Scripture is how error is made to look biblical. 

This chapter is about reclaiming the word “elect” from system-defined theology and 
returning it to Bible-defined meaning. We are not denying God’s choosing. We are denying 
the Calvinist redefinition of choosing as fatalistic determinism that nullifies the gospel call. 
God has every right to choose. The question is what He chose, and how He said He chose 
it. When you let God’s contexts define God’s words, you will find that “elect” does not have 
to mean a secret list that makes “whosoever” a hollow slogan. It can mean exactly what 
Scripture shows it means—without turning the living God into a cold decree-machine. 

1. The First Rule: Never Let a Theological System Define a Bible Word for You 

The way to spot word-games is simple: listen for the assumption. Calvinism assumes that 
“elect” always means “certain individuals chosen for salvation before they existed, apart 
from any response, and the rest left without hope.” Then it reads that into every mention of 
election as though God only used the word one way. That is not Bible study; that is a 
dictionary written by a confession instead of by the context. 

Bible study begins where the Bible begins. A word can carry different shades depending on 
who is speaking, to whom, and about what. You already know this in everyday life. The word 
“saved” can mean saved from drowning, saved from trouble, saved from judgment. Context 
determines meaning. So when the Bible uses “elect,” the first question is not “What does 
Calvinism say this means?” The first question is “What does this passage mean by it?” That 
is the difference between truth and tradition. 



So train yourself to ask the context-questions. Elected to what? If the passage is about 
service, then election may be about service. If the passage is about Israel’s covenant 
history, then election may be about Israel’s national calling. If the passage is about 
believers “in Christ,” then election may be describing the sphere and destiny of those who 
are in Him. Calvinism wants you to skip those questions so you will accept their definition 
as default. Don’t skip. Slow down. And the word-game falls apart. 

2. God’s Election of Israel: National Privilege and Redemptive Purpose, Not a Template 
for a Secret Salvation Lottery 

Israel is a chosen nation. That is Scripture. “The LORD thy God hath chosen thee to be a 
special people unto himself” (Deuteronomy 7:6). That choosing was real, historical, 
covenantal, and purposeful. It involved promises, land, priesthood, revelation, and the 
messianic line. But it did not mean every Israelite was spiritually saved. The Old Testament 
itself proves that by recording unbelief, judgment, and apostasy inside the chosen nation. 

So Israel’s election cannot automatically mean individual salvation. It often means 
national privilege and redemptive purpose. God chose Israel to carry His oracles, preserve 
His name, and bring forth Christ. That is why Paul says to them belong “the adoption, and 
the glory, and the covenants… and the promises” (Romans 9:4). Those are privileges of a 
people-group in redemptive history. Calvinism wants to grab Romans 9 and turn it into a 
secret salvation list for individuals, but the chapter’s subject is Israel’s place and God’s 
right to order covenant privilege, not God’s arbitrary damnation of individuals. 

If you don’t distinguish national election from personal salvation, you will end up with 
nonsense. You will think a nation’s covenant calling equals eternal salvation for every 
member, which the Bible denies. Or you will use national election as a template to build a 
fatalistic salvation lottery, which the Bible also denies when it offers salvation to 
“whosoever shall call” (Romans 10:13). The Bible’s own flow from Romans 9 into Romans 
10 protects you from Calvinist flattening if you will just read it like it’s written. 

3. Election to Service: God Chooses Instruments Without Making Them “Saved” by 
That Choice 

God chooses men for roles. He chooses vessels for tasks. He chooses instruments for 
purposes. That is election to service, and it is everywhere in Scripture. God chose Moses to 
lead Israel out. God chose David to be king. God chose Cyrus as a named instrument long 
before Cyrus was born (Isaiah 44:28–45:1). God even says of the Messiah, “Behold my 
servant, whom I uphold; mine elect, in whom my soul delighteth” (Isaiah 42:1). Christ 
Himself is called “mine elect” in a passage about His mission, His righteousness, and His 
work. Election is tied to purpose. 



Now here is the point: election to service does not automatically equal personal salvation 
or moral goodness. God can use a man as an instrument without endorsing that man’s 
heart. God used Pharaoh as a display of power and judgment, yet Pharaoh’s stubbornness 
was his own guilt. God can raise up and cast down. God can use kings, nations, and rulers 
to fulfill His providence. That is not God saving them; that is God governing history. 

So when you see election language, do not automatically assume it is talking about eternal 
salvation of individuals. The Bible’s own usage includes election to mission, election to 
office, and election to role. Calvinism’s fatalism survives by ignoring those categories and 
forcing everything through one narrow pipe. Once you see the pipe, you stop drinking the 
water. 

4. The Highest Election: God Chose Christ as the Means, and He Chose Salvation “In 
Him” 

Here is where election becomes glorious without becoming fatalistic. God chose His Son. 
God chose the means. God chose the Redeemer. And God designed salvation so that every 
blessing is located “in Christ.” That is why Ephesians 1 keeps repeating “in him” and “in 
Christ.” “According as he hath chosen us in him before the foundation of the world” 
(Ephesians 1:4). The choosing is “in him.” That phrase is the fence Calvinism keeps jumping 
over. 

The Bible’s emphasis is not on a secret list of individuals chosen apart from Christ; it is on 
God’s eternal plan to save a people through Christ, and to bless them with a predetermined 
destiny once they are in Him. Predestination in Ephesians 1 is not God predestining certain 
individuals to believe and others to be damned; it is God predestining what will be true of 
those who are in Christ: adoption, holiness, inheritance, and being conformed to His Son’s 
image. “Having predestinated us unto the adoption of children by Jesus Christ” (Ephesians 
1:5). That is destiny language for believers, not a fatalistic mechanism that cancels gospel 
invitations. 

And the Bible tells you how a sinner gets into Christ. He gets in by faith. “For ye are all the 
children of God by faith in Christ Jesus” (Galatians 3:26). The blessings are in Him. The 
choosing is in Him. The destiny is in Him. Calvinism tries to move election outside of Him 
into a secret list that determines who can ever come. Scripture keeps election anchored in 
Christ and offers Christ openly: “Him that cometh to me I will in no wise cast out” (John 
6:37). That is Bible election without fatalism. 

5. Election “According to Foreknowledge”: God’s Knowledge Is Not a Decree That 
Nullifies Response 



Peter speaks of believers as “elect according to the foreknowledge of God the Father” (1 
Peter 1:2). That phrase matters because it refuses to let election be severed from God’s 
knowledge of response and history. Foreknowledge is not fore-causation. God knowing is 
not God forcing. God can know what free creatures will do without becoming the author of 
their choices. And Scripture treats God’s knowledge and man’s responsibility as 
compatible realities, not as enemies. 

Calvinism wants foreknowledge to mean “fore-loved elect individuals with no relation to 
response,” because it needs election to be unconditional in the fatalistic sense. But Peter 
doesn’t define foreknowledge that way. He uses it as a category that fits God’s 
omniscience and redemptive plan. Paul uses the same language: “whom he did foreknow” 
(Romans 8:29). Romans 8 is a comfort chapter for believers describing the security and 
destiny of those in Christ, not a weapon designed to cancel gospel invitations. The chain 
leads to glorification, not to fatalistic despair. 

So the question again is “elected to what?” Peter is addressing believers and describing 
their identity, sanctification, and hope. The election is connected to God’s foreknowledge 
and the Spirit’s sanctifying work. That is not a secret lottery in which most men were 
eternally barred from believing. It is God describing the people who are His and what He is 
doing in them. Calvinism wants to weaponize that language. Scripture uses it to comfort 
saints and call them to holiness. 

6. God’s Right to Choose the Plan Does Not Cancel Man’s Right to Respond 

God absolutely has the right to choose the plan. He chose the Savior. He chose the gospel. 
He chose that salvation would be by grace through faith. He chose that the blood 
atonement would be the basis. He chose the terms: “Believe… and thou shalt be saved” 
(Acts 16:31). He chose to command repentance (Acts 17:30). He chose that the message 
would go to all nations. That is sovereignty. That is God setting the terms of His own mercy. 

But sovereignty does not mean God cancels response. God commands response precisely 
because response is real. The Bible is filled with invitations, warnings, and pleadings that 
assume a genuine “yes” or “no.” “Choose you this day whom ye will serve” (Joshua 24:15). 
“Whosoever will, let him take the water of life freely” (Revelation 22:17). “Ye will not come 
to me, that ye might have life” (John 5:40). Those verses do not read like a world where most 
men are physically barred from responding by decree. They read like a world where God 
offers, man refuses or receives, and judgment is righteous. 

Calvinism’s fatalism uses “elect” as a bulldozer word to flatten those invitations. But the 
Bible does not. The Bible can speak of God choosing His plan and speak of man 



responding to that plan without contradiction. The contradiction is introduced by the 
system, not by Scripture. 

7. How to Read “Elect” Without Getting Enslaved: A Simple Bible Checklist 

Here is how you stay free. When you see “elect,” stop and ask four questions. First: who is 
being addressed—Israel as a nation, believers as a body, or a specific individual in a role? 
Second: what is the topic—salvation offer, covenant privilege, service, or destiny? Third: 
what are the surrounding terms—“in Christ,” “foreknowledge,” “sanctification,” “adoption,” 
“inheritance,” “seed,” “covenant”? Fourth: how does the passage harmonize with the 
Bible’s universal gospel invitations that are repeated everywhere? 

If the passage is talking about believers “in Christ,” then election is describing what is true 
of those in Christ and what God has planned for them. If the passage is talking about 
Israel’s history, election is likely national and covenantal. If the passage is talking about a 
servant, it may be election to mission or office. And if a man tries to force every instance 
into a secret salvation list, ask him why the Bible keeps saying “whosoever,” “all,” and 
“world” if God’s real plan is only for a hidden few. 

This is not complicated. The only reason it feels complicated is because Calvinism has 
trained people to fear the word “elect” like it is a spell. It is not a spell. It is a Bible word with 
Bible contexts. Stop letting them redefine it into a fatalistic weapon. Let God define His 
own vocabulary, and you will keep both truths intact: God is sovereign, and the gospel call 
is real. 

Conclusion 

Calvinism’s fatalism thrives on word-games, and “elect” is one of its favorite pieces. It 
assumes its definition, reads it into every passage, and then uses that assumption to 
cancel the Bible’s invitations and warnings. But the Bible does not use election in only one 
narrow sense, and it does not permit you to flatten national privilege, service, and believer 
destiny into a secret salvation lottery. The questions that break the spell are simple and 
honest: elected to what, in what context, under what covenant, and for what purpose? 
When you ask those questions, the system’s “master key” stops fitting the locks. 

Scripture shows God choosing Israel as a nation for covenant privilege and redemptive 
purpose (Deuteronomy 7:6). It shows God choosing instruments for service and mission 
without turning that into a doctrine of fatalistic salvation (Isaiah 42:1). It shows God’s 
eternal plan centered “in Christ,” where the blessings and destiny belong to those who are 
in Him (Ephesians 1:4–5). It shows election spoken “according to the foreknowledge of 
God” (1 Peter 1:2). And it never uses election to nullify the open gospel call—“whosoever 
shall call upon the name of the Lord shall be saved” (Romans 10:13). 



So stop letting them redefine the word. Keep God’s sovereignty where the Bible keeps it: 
God chose the Savior, the plan, the gospel, the message, and the destiny of believers. And 
keep man’s responsibility where the Bible keeps it: God commands repentance, offers 
Christ, and holds men accountable for refusing. That is not “Arminian.” That is not 
“Calvinist.” That is Bible. And when you learn to read “elect” the way Scripture uses it, you 
don’t lose the glory of God—you recover it, because you finally stop accusing Him of 
running the gospel like a secret club while He keeps saying, plainly, “whosoever will” 
(Revelation 22:17). 

 

 

22 of 25: Escaping Calvinism’s Fatalism — The Character of God: Love That Actually 
Loves 
Main Passage: “He that loveth not knoweth not God; for God is love” (1 John 4:8). 

This is the top of the mountain, and it’s where a lot of men get nervous, because now you 
aren’t just arguing about words like “elect” and “ordained” and “foreknowledge.” Now you 
are dealing with the God those words describe. Calvinism’s fatalism will gladly fight you in 
Romans 9 and Ephesians 1 because it knows how to keep you tangled in a prooftext jungle. 
But it gets uncomfortable when you step back and ask the question the Bible itself forces: 
what kind of God is this system asking me to worship? Not what kind of God does the 
Calvinist say he worships with his mouth, but what kind of God does his logic produce 
when you follow it all the way down? Because doctrine doesn’t just shape conclusions; it 
shapes character. It tells you what God is like. 

This chapter is not sentimentalism. It is not “soft.” It is Bible. The Holy Ghost did not stutter 
when He said, “God is love” (1 John 4:8). That isn’t a Hallmark slogan. That is a doctrinal 
statement as hard as iron. And the Bible doesn’t define God’s love as a selective affection 
that could save all but won’t. It defines God’s love through invitations, pleadings, warnings, 
tears, longsuffering, patience, and an atonement offered to the world. “For God so loved 
the world, that he gave his only begotten Son” (John 3:16). “God…will have all men to be 
saved” (1 Timothy 2:4). “The Lord is…not willing that any should perish” (2 Peter 3:9). “As I 
live… I have no pleasure in the death of the wicked” (Ezekiel 33:11). Those verses aren’t 
decorative. They are God revealing His heart. 

And that is the issue. Calvinism’s fatalism requires a God who creates most human beings 
with no possible path to salvation, under an eternal decree that makes their damnation 
inevitable, and then it tells you to call that “love.” It tells you God “loves” all in one sense, 
but “loves” only the elect in the saving sense, and then it invents a “secret will” to explain 



why God publicly says He wants all saved while privately decreeing most not saved. But if 
the only way you can harmonize your system with “not willing that any should perish” (2 
Peter 3:9) is to twist the words until they mean their opposite, then the system is not 
harmonized with Scripture. It is protected from Scripture. 

This chapter aims to break the fear-based god-image and restore reverent confidence in 
the God of the Book. The God of the Book is holy and just, and He judges sin. But He is also 
loving in a way that actually loves—loving enough to offer salvation genuinely, loving 
enough to plead, loving enough to wait, loving enough to weep, loving enough to die. 
Calvinism’s fatalism turns the living God into a decree-machine and then asks you to trust 
the machine. The Bible reveals a Father whose character is consistent with His invitations. 
That is the God you can preach. That is the God you can trust. 

1. The Bible’s Definition of Love Is Not a Private Affection With a Public Performance 

When the Bible says “God is love” (1 John 4:8), it does not mean God has an internal feeling 
that never expresses itself sincerely toward those He addresses. The context of 1 John is 
not philosophy; it is the manifestation of love in action. “In this was manifested the love of 
God toward us, because that God sent his only begotten Son into the world” (1 John 4:9). 
Love is manifested. Love is shown. Love is expressed in giving and offering and saving. 

That is why John 3:16 is so plain. “For God so loved the world, that he gave his only 
begotten Son” (John 3:16). The object is the world, and the giving is universal in its 
proclamation. Calvinism has to redefine “world” into “world of the elect” or turn “loved” 
into “loved in one sense but not in a saving sense,” because its system cannot tolerate 
straightforward love aimed at sinners as sinners. 

But the Bible’s love is not a marketing campaign. It is not a public script hiding a private 
opposite. When God offers, He means it. When God invites, He intends the invitation. 
When God warns, the warning is real. Love that “offers” what it never intends to give is not 
love; it is deception. And the God of Scripture is not a deceiver. “God is not a man, that he 
should lie” (Numbers 23:19). If a system makes God sound double-minded, the system is 
wrong. 

2. “Not Willing That Any Should Perish” Means What It Says Unless You Twist It 

Peter says it in black and white: “The Lord is…not willing that any should perish, but that all 
should come to repentance” (2 Peter 3:9). Calvinism’s fatalism immediately tries to cage 
that verse. It will say “any” means “any of the elect” and “all” means “all kinds.” But that is 
not how language works in the passage. The passage is describing God’s patience and 
longsuffering as the reason judgment is delayed. The delay is because God wants 
repentance, not because God is indifferent. 



The verse doesn’t read like God is waiting for an inevitable decree to finish playing out. It 
reads like God is giving men space to repent. That matches the whole Bible’s portrayal of 
God. “God…now commandeth all men every where to repent” (Acts 17:30). A command 
implies responsibility. Patience implies a real opportunity to respond. Longsuffering 
implies God is restraining judgment because He desires repentance. 

If your system requires you to say God is “not willing that any should perish” in public while 
eternally willing that most should perish in secret, you have created a God whose words 
cannot be trusted. But Scripture does not present God as playing both sides of His own 
sentence. The Bible’s God speaks plainly because He is truthful. 

3. God’s Invitations and Pleadings Are Not Theater 

God swears by His own life when He speaks about the death of the wicked: “As I live, saith 
the Lord GOD, I have no pleasure in the death of the wicked” (Ezekiel 33:11). Then He 
pleads: “Turn ye, turn ye from your evil ways; for why will ye die?” (Ezekiel 33:11). Those are 
not the words of a God who decreed their death as unavoidable. Those are the words of a 
God who is sincerely calling sinners to turn. 

Jesus said the same thing to Jerusalem: “How often would I have gathered thy children 
together… and ye would not!” (Matthew 23:37). The refusal is placed on man. Christ 
doesn’t say, “How often would I…but my decree wouldn’t let you.” He says, “ye would not.” 
That is moral responsibility and sincere desire. 

Calvinism’s fatalism has to treat these pleadings as one-sided “revealed will” talk that can 
be contradicted by a hidden decree. But once you allow that, you have turned the Bible into 
a shell game. God says one thing, means another, and you only know what He truly means 
if you have the theological decoder ring. That is not how God wrote the Book. The Book is 
written so sinners can understand what God is saying to them. The pleading is real. 

4. Love Without a Real Offer Becomes a Word With No Content 

Calvinism tries to preserve the word “love” while shrinking the content of love. It will say 
God “loves” all in a general sense but does not love all salvifically. Then it will say Christ’s 
atonement was limited in intent and extent, so Christ did not die for all in the same way. 
Then it will say God calls all outwardly but only regenerates some inwardly. And the result is 
a God who can look at most of humanity and say “Come” while never giving them any 
genuine possibility of coming. 

That is not the love revealed in Scripture. Scripture’s love is connected to a genuine offer. 
“Whosoever shall call upon the name of the Lord shall be saved” (Romans 10:13). That is 
an honest open door. Scripture’s love is connected to a ransom offered broadly. “Who gave 



himself a ransom for all” (1 Timothy 2:6). Scripture’s love is connected to a propitiation for 
the world. “He is the propitiation…for the sins of the whole world” (1 John 2:2). Calvinism 
must fight the natural reading of those verses because if they mean what they say, the 
fatalistic system collapses. 

Love that “could save all but won’t” is not the love described in God’s invitations and tears. 
It is a different love—one that looks more like selective favoritism than like the benevolent, 
holy love that offers mercy to guilty sinners. The Bible does not present the cross as a 
limited message for a secret club. It presents the cross as good news for sinners. 

5. Justice and Love Are Not Enemies: God Can Judge Sin Without Authoring Damnation 

A Calvinist will sometimes accuse you of making God unjust if you reject fatalism. But you 
are not rejecting justice. You are rejecting the accusation that God decreed most men into 
inevitable damnation with no real offer, then condemns them for what they could never do. 
That’s not justice; that’s tyranny with a theology degree. 

The Bible’s justice is clean. Men are guilty by sin. “For all have sinned, and come short of 
the glory of God” (Romans 3:23). Men are condemned because they believe not. “He that 
believeth not is condemned already” (John 3:18). Men refuse light because they love 
darkness. “Men loved darkness rather than light” (John 3:19). That is moral guilt. That is 
culpability. That is why judgment is righteous. 

And the Bible’s love is also clean. God offers salvation in Christ to sinners. God commands 
repentance. God pleads. God delays judgment in patience. That is why the gospel call is 
sincere. Justice and love fit together perfectly in Scripture because God’s character is 
consistent. Fatalism introduces the contradiction by making God the author behind the 
inevitable damnation of multitudes and then insisting you call that love. The Bible never 
requires that. 

6. The “Secret Will” God Is Not the God of the Plain Text 

Calvinism’s favorite escape hatch is the “two wills” idea: God “desires” all to be saved in 
one sense, but decrees the opposite in another sense. The problem is not that God has 
complex purposes. The problem is that the system uses this to make God’s revealed 
statements unreliable. If God can plainly say “not willing that any should perish” (2 Peter 
3:9) while secretly willing the opposite for most men, then what are you supposed to do 
with God’s words? Trust them or decode them? 

The Bible tells you to trust them. “Thy word is truth” (John 17:17). It tells you God cannot lie 
(Titus 1:2). It tells you God is light with no darkness (1 John 1:5). It tells you God’s revealed 
character is consistent. When God says He has no pleasure in the death of the wicked 



(Ezekiel 33:11), you can believe Him. When God says He will have all men to be saved (1 
Timothy 2:4), you can believe He is sincere. When God invites “whosoever will” (Revelation 
22:17), you can believe the invitation is honest. 

A system that requires you to distrust the plain sense of God’s revealed desire in order to 
protect its decree is not exalting God. It is teaching you to treat God’s words like riddles. 
That is not reverence. Reverence is believing what God said. 

7. Restoring the God of the Book Restores Boldness, Peace, and Evangelistic Fire 

Here is what happens when you restore the God of the Book. The fear-based god-image 
breaks. The believer stops walking on eggshells, wondering if God is secretly against most 
people while pretending to invite them. The preacher stops hedging his language. The 
gospel stops sounding like fine print. The Christian stops being embarrassed to say “God 
loves you” because he knows the Bible says God loved the world (John 3:16). The 
soulwinner stops worrying he might be offering Christ to someone God never intended to 
save, because he knows “whosoever shall call…shall be saved” (Romans 10:13). 

And assurance returns because it is anchored where God anchored it: in Christ. “There is 
therefore now no condemnation to them which are in Christ Jesus” (Romans 8:1). Peace 
returns because justification is by faith (Romans 5:1). Urgency returns because the call is 
real and the stakes are eternal. “Knowing therefore the terror of the Lord, we persuade 
men” (2 Corinthians 5:11). That is what the God of love produces—bold preaching, sincere 
pleading, real compassion, and reverent confidence. 

Calvinism’s fatalism produces a different atmosphere: guarded language, chilled urgency, 
constant introspection, and a God whose love must be qualified before it can be spoken. 
That is not the God of the Book. The God of the Book is holy, just, and loving in a way that 
actually loves—loving enough to offer mercy honestly, loving enough to wait, loving enough 
to warn, loving enough to save. 

Conclusion 

This is the apex because everything else hangs on the God your doctrine reveals. The 
Bible’s God does not merely possess love as a concept; “God is love” (1 John 4:8). That love 
is manifested, offered, pleaded, and proven in the sending of His Son (1 John 4:9) and in the 
open invitation of the gospel. It is not sentimentalism to say that love that “could save all 
but won’t” is not the love described in Scripture’s invitations, tears, warnings, longsuffering, 
and patience. It is Bible honesty. “The Lord is…not willing that any should perish, but that 
all should come to repentance” (2 Peter 3:9). If a system requires you to twist “any” into 
“any of the elect” to survive, the system is the thing twisting Scripture, not Scripture 
teaching the system. 



The God of the Book speaks plainly and means what He says. He has no pleasure in the 
death of the wicked (Ezekiel 33:11). He commands all men to repent (Acts 17:30). He offers 
salvation to “whosoever” (Romans 10:13; Revelation 22:17). He condemns men for 
unbelief, not for lack of secret election (John 3:18–19). That portrait is consistent, morally 
coherent, and worthy of reverent trust. The Calvinistic “secret will” God—inviting all 
outwardly while refusing most inwardly—creates confusion and undermines sincerity. That 
is not the God revealed in the plain text. 

So escape the fear-based god-image and come back to the God of the Book. Let His love be 
as big as His Word says it is. Let His invitations be as honest as His character demands 
they are. Let His patience mean what Scripture says it means. And then preach Christ 
freely, plead with sinners sincerely, and rest your own heart in the finished work of the 
Savior. The God who actually loves is not a decree-machine. He is the living Lord, and His 
love is not a theory—it is a call, a cross, and a real offer to guilty men. 

 

 

23 of 25: Escaping Calvinism’s Fatalism — How to Talk to a Calvinist Without Getting 
Trapped in Their Frame 
Main Passage: “But the servant of the Lord must not strive; but be gentle unto all men, 
apt to teach, patient” (2 Timothy 2:24). 

If you walk into a Calvinist conversation naïve, you can lose the debate before you ever 
open a Bible, because the trap is not always in the verses—it’s in the frame. Calvinism’s 
fatalism is skilled at forcing everything into philosophical categories where it feels “deep” 
and you feel “shallow.” It wants you talking about determinism, compatibilism, causation, 
metaphysics, “modal logic,” and invisible decrees—anything to get you away from the 
Bible’s own categories: command, refusal, invitation, responsibility, judgment, mercy, 
truth, and God’s plain character. It is a rigged table. If you accept their dictionary, you will 
argue inside their cage and then wonder why every answer feels like a loss. 

But the Bible does not argue like a philosophy classroom. The Bible argues like a courtroom 
and a family room at the same time. God commands, man disobeys, God pleads, man 
refuses, Christ invites, sinners either come or won’t come, and judgment lands where guilt 
is. “God…now commandeth all men every where to repent” (Acts 17:30). Christ says, “Ye 
will not come to me, that ye might have life” (John 5:40). The Spirit says, “Whosoever will, 
let him take the water of life freely” (Revelation 22:17). Those are moral, relational, and 
covenantal statements—plain as day—and fatalism hates them because they won’t fit 
inside a determinist box without breaking something. 



So this chapter equips you to engage without getting trapped. Not by being loud, but by 
being steady. Not by chasing rabbit trails, but by keeping the conversation on Scripture. Not 
by accepting their definitions, but by forcing every term to bow to the text. You’re not trying 
to win an argument so you can brag; you’re trying to rescue a conscience from a system 
that can turn the living God into a cold decree-machine. And you can do it without being 
baited into heat. “But sanctify the Lord God in your hearts: and be ready always to give an 
answer…with meekness and fear” (1 Peter 3:15). That is Bible authority: truth, calm, and the 
Word open on the table. 

1. Refuse the Rigged Frame and Bring It Back to the Bible’s Categories 

The first thing Calvinism tries to do is shift the ground under your feet. It wants you to 
answer questions the Bible doesn’t ask in the way they ask them, so that any biblical 
answer sounds “unsophisticated.” They will say, “If God foreknows, then it must be fixed.” 
They will say, “If man can respond, then God isn’t sovereign.” They will say, “If God isn’t 
determining every detail, then He’s reacting.” That is not Bible reasoning; that is philosophy 
wearing a clerical collar. 

Your job is to refuse the trap and restore the Bible’s categories. The Bible does not present 
God’s rule as Him authoring sin, coercing faith, and making invitations theatrical. The Bible 
presents God as reigning while commanding response, warning refusal, and judging 
unbelief. “He that believeth on him is not condemned: but he that believeth not is 
condemned already” (John 3:18). That verse does not speak like condemnation is the result 
of secret exclusion; it speaks like condemnation is tied to unbelief. 

So when they pull you into their categories, calmly pull them back into God’s categories. 
Ask, in plain words, “Where does the Bible say God commands what men cannot possibly 
do and then condemns them for not doing it?” Then read what the Bible actually says: “And 
this is his commandment, That we should believe on the name of his Son Jesus Christ” (1 
John 3:23). God commands believing. A command is not a mockery. The Bible’s frame is 
moral and relational, and once you keep it there, fatalism starts sweating. 

2. Make Them Define Terms From Scripture, Not From Their System 

Calvinism lives off loaded words: “sovereignty,” “free will,” “dead,” “elect,” “world,” “all,” 
“draw,” “cannot,” “ordained.” The trick is simple: they assume their definition, then act like 
you denied the Bible when you denied their definition. The way out is also simple: stop 
letting them define Bible words outside Bible contexts. 

When they say “sovereignty,” ask what they mean. If they mean “God can do whatever He 
wants,” you can agree God is God. If they mean “God causes every thought, choice, and 
sin,” then they just made God the author of sin in functional terms, and the Bible forbids 



that. “Let no man say… I am tempted of God: for God cannot be tempted with evil, neither 
tempteth he any man” (James 1:13). God’s sovereignty includes His holiness; it cannot 
contradict it. 

When they say man is “dead,” ask them if “dead” in Scripture always means “unable to 
respond in any sense.” Then read how Scripture treats spiritual death as moral alienation 
and guilt, not as robotic incapacity. The same Bible that says men are “dead in trespasses 
and sins” (Ephesians 2:1) also says God commands all men to repent (Acts 17:30) and 
invites “whosoever” to come (Revelation 22:17). If their definition makes God’s commands 
a charade, their definition is the problem. 

3. Ask Context Questions Until the Prooftext Loses Its Magical Power 

A fatalist loves a one-verse club because it can be waved faster than it can be examined. 
The cure is context. The moment they throw a verse like a grenade, pick it up carefully and 
read what’s around it. Ask who is speaking, to whom, about what, and why. This is how you 
keep the conversation honest without being nasty. “Study to shew thyself approved unto 
God…rightly dividing the word of truth” (2 Timothy 2:15). Rightly dividing means you don’t 
let a verse be severed from its setting and used as a weapon against the rest of Scripture. 

When they drop Romans 9, don’t panic and don’t rant. Ask what Paul is talking about in 
Romans 9, and then keep reading until Romans 10 speaks for itself. Paul does not end 
Romans 9 by saying, “Therefore only the elect can believe.” He moves into open gospel 
language: “Whosoever shall call upon the name of the Lord shall be saved” (Romans 
10:13). If their interpretation of Romans 9 cancels Romans 10, then they didn’t interpret 
Romans 9; they overrode Paul. 

When they throw John 6:44, read John 6:37 in the same breath: “Him that cometh to me I 
will in no wise cast out” (John 6:37). Then remind them the difference between “draw” and 
“drag.” The Bible’s drawing is persuasive and convicting; it can be resisted, which is why 
Stephen says, “Ye do always resist the Holy Ghost” (Acts 7:51). Context questions don’t 
just answer prooftexts; they expose the spell. 

4. Don’t Argue in Abstract—Anchor Everything in the Gospel Invitations 

Calvinism loves abstraction because abstraction hides the moral cost. A man can talk 
about “decrees” and “compatibilism” all day without feeling what it does to preaching, to 
prayer, and to the sinner’s conscience. So bring it back to the gospel call. Make everything 
touch the ground where sinners actually live. 

Ask them whether they can look any sinner in the eye and say, without qualification, “Christ 
died for you,” and mean it the way the Bible speaks. Ask them whether “the grace of God 



that bringeth salvation hath appeared to all men” (Titus 2:11) means what it says. Ask them 
whether “who gave himself a ransom for all” (1 Timothy 2:6) is honest language. Ask them 
whether “the Lamb of God, which taketh away the sin of the world” (John 1:29) is a real 
offer to sinners or a coded statement for a secret group. 

Then put the plain invitations right on the table and refuse to let them be redefined into “all 
kinds” and “world of the elect.” “For God so loved the world” (John 3:16). “Whosoever shall 
call” (Romans 10:13). “Whosoever will” (Revelation 22:17). Those verses are not side notes; 
they are the voice of God inviting sinners. If their theology requires them to constantly 
qualify God’s invitations, then their theology is the thing at odds with Scripture’s plain 
sense. 

5. Use the “Character Test”: If a Doctrine Makes God Sound Like a Liar, It’s Wrong 

There is a point where you stop juggling terms and you bring the discussion to God’s 
character, because the Bible does. The Bible grounds truth in who God is. “God is not a 
man, that he should lie” (Numbers 23:19). “In hope of eternal life, which God, that cannot 
lie, promised” (Titus 1:2). The God of Scripture is truthful, consistent, and sincere. 

So when a Calvinist says God desires all to be saved “outwardly” but decrees most to 
perish “secretly,” ask them what that does to sincerity. The Bible says the Lord is “not 
willing that any should perish, but that all should come to repentance” (2 Peter 3:9). If their 
framework requires “any” to mean “any of the elect,” then they just changed the sentence 
to protect the system. That isn’t exegesis; that is editing. 

Then bring in God’s own sworn statement: “As I live… I have no pleasure in the death of the 
wicked; but that the wicked turn from his way and live” (Ezekiel 33:11). If a doctrine requires 
God to create multitudes for inevitable damnation and then pretend He doesn’t want them 
to perish, it makes God look double-minded. The Bible never asks you to worship a double-
minded God. It asks you to believe God’s words because God’s character matches His 
words. 

6. Keep Your Spirit Clean: Don’t Let Them Turn the Conversation Into a Wrestling 
Match 

This is where many people lose usefulness. They get baited into pride, sarcasm, and heat, 
and then even if they are right doctrinally, they become wrong spiritually. Calvinism can be 
arrogant, and that arrogance is designed to provoke you into reacting so they can dismiss 
you as “emotional.” Don’t give them the satisfaction. Keep the authority without losing the 
spirit. 



Paul told Timothy how to engage error: “But the servant of the Lord must not strive; but be 
gentle unto all men, apt to teach, patient” (2 Timothy 2:24). That doesn’t mean you talk like 
a coward. It means you don’t fight like a carnal man. Then he says, “In meekness 
instructing those that oppose themselves; if God peradventure will give them repentance” 
(2 Timothy 2:25). Notice what he calls it: opposing themselves. A man trapped in a system 
often argues against the Bible’s own invitations while claiming to defend God’s glory. That is 
self-opposition. 

So speak as a guide, not as a brawler. Ask questions that expose the contradiction without 
insulting the person. Keep returning to Scripture. If they mock “free will,” don’t chase the 
label. Show them the Bible’s “would not” language: “How often would I… and ye would 
not!” (Matthew 23:37). If they accuse you of exalting man, don’t defend yourself. Exalt 
Christ and keep the gospel open. A clean spirit with a sharp Bible is a weapon they cannot 
easily parry. 

7. Know When to Stop the Loop and Close With the Gospel 

Some Calvinists will never answer the plain texts. They will keep moving the goalposts, 
redefining words, and retreating into mystery. That is the endless loop. At some point, you 
stop chasing them and you do what the apostles did: you state the truth plainly and you 
press the conscience. 

Paul told the Corinthians what an ambassador does: “Now then we are ambassadors for 
Christ…we pray you in Christ’s stead, be ye reconciled to God” (2 Corinthians 5:20). That is 
not a debate tactic; that is a gospel plea. And he said why persuasion matters: “Knowing 
therefore the terror of the Lord, we persuade men” (2 Corinthians 5:11). That terror is real. 
Judgment is real. Hell is real. The cross is real. So the discussion must not remain a chess 
match forever. 

Close the conversation by putting Christ at the center and leaving the sinner with God’s 
invitation, not with your cleverness. “Believe on the Lord Jesus Christ, and thou shalt be 
saved” (Acts 16:31). “He that believeth on him is not condemned” (John 3:18). “Whosoever 
shall call upon the name of the Lord shall be saved” (Romans 10:13). If they want to keep 
philosophizing, let them. You are not there to protect a system; you are there to present a 
Savior. The authority tone comes from that: you are not trapped because your Bible is open 
and your gospel is honest. 

Conclusion 

If you want to talk to a Calvinist without getting trapped, you must refuse the rigged frame, 
refuse the loaded dictionary, and refuse the philosophical fog. Keep the conversation in the 
Bible’s categories—command, refusal, invitation, responsibility, judgment, mercy—



because that is how God speaks. “God…now commandeth all men every where to repent” 
(Acts 17:30). “Ye will not come to me, that ye might have life” (John 5:40). “Whosoever will, 
let him take the water of life freely” (Revelation 22:17). Those statements are not 
compatible with a system that turns the gospel into theater and human response into a 
programmed effect. 

The practical method is steady and repeatable: make them define terms from Scripture, 
press context until prooftexts stop acting like magic, anchor the entire discussion in the 
open gospel invitations, and apply the character test when a doctrine makes God sound 
insincere. God cannot lie (Titus 1:2). God has no pleasure in the death of the wicked 
(Ezekiel 33:11). God is love (1 John 4:8). Any framework that requires constant redefinitions 
to protect a decree at the expense of God’s plain invitations is not “deep.” It is crooked. 

And through it all, keep your spirit clean and your aim clear. “The servant of the Lord must 
not strive” (2 Timothy 2:24), but he must speak truth, and he must keep Christ central. The 
goal is not to win a philosophical trophy; it is to rescue people from a fatalistic god-image 
and bring them back to the God of the Book. So talk calmly, keep the Bible open, and end 
where the apostles ended: not with a secret decree, but with a public Savior and a real 
call—“Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). 

 

 

 

24 of 25: Escaping Calvinism’s Fatalism — Recovering the Simple Gospel After You 
Escape 
Main Passage: “Moreover, brethren, I declare unto you the gospel…that Christ died for 
our sins…that he was buried, and that he rose again the third day” (1 Corinthians 15:1–
4). 

When a man escapes Calvinism’s fatalism, he doesn’t always step out of a cage into 
sunshine. Sometimes he steps out into the open air and feels dizzy because he forgot what 
freedom feels like. His mind has been trained to distrust the plain sense of Scripture, to 
doubt simple faith, to suspect his own conversion, and to treat every promise like it has fine 
print. So even after the chains fall off, his wrists still ache. He hears “whosoever will” and 
flinches like he’s about to be corrected. He reads “God so loved the world” and waits for 
someone to tell him “world” doesn’t mean world. He sees “Believe on the Lord Jesus 
Christ, and thou shalt be saved” (Acts 16:31), and he wonders if that is too simple to be 
true. 



That’s why this chapter exists. It is for the wounded. It is for the man who finally realized the 
system was crooked, but now his conscience is raw because the system taught him to feel 
guilty for disagreeing with it. It is for the believer who came out of fatalism and now feels 
nervous, like he might be “unbiblical” if he simply trusts God’s words as written. It is also 
for the man who is tempted to swing into the ditch on the other side—into sentimentalism, 
into shallow “decisions,” into denying holiness, or into making man the hero. Escaping one 
error does not automatically produce truth. You must recover the center. 

And the center is not a system. The center is a Person and a message. The gospel is not a 
puzzle; it is a proclamation. “Moreover, brethren, I declare unto you the gospel” (1 
Corinthians 15:1). That gospel is not hidden. It is not reserved for the initiated. It is 
declared. It is preached. It is offered. It is received by faith. “Christ died for our sins” (1 
Corinthians 15:3). He was buried. He rose again. Salvation is offered to sinners. Faith 
receives. God saves. Assurance rests in the Savior. That is the steady middle of the road, 
and it is paved with the promises of God. 

If you want to read the Bible again after you escape, you must take off the Calvinist lens like 
tinted glasses that made everything look darker than it is. You must learn to trust the plain 
invitations again without feeling like you’re committing heresy. And you must learn to let 
Scripture heal you. “He sent his word, and healed them” (Psalm 107:20). The Word that 
saved you is the Word that will steady you. The promises that sounded “too easy” in the 
cage are the very promises God intended you to live on in the open air. 

1. Identify the Aftershock: When the Cage Is Gone but the Conditioning Remains 

Fatalism does not just teach doctrine; it trains reflexes. It trains you to mistrust your first 
reading of the Bible. It trains you to assume there is always a “deeper” meaning that 
cancels the obvious meaning. It trains you to feel guilty for resting. It trains you to call 
anxiety “humility.” So when you leave, you may feel spiritually “lighter” and yet mentally 
shaken. 

This is normal. The old conditioning will whisper, “You’re shallow now.” It will whisper, 
“You’re making man too important.” It will whisper, “You’re denying God’s sovereignty.” It 
will whisper, “You’re not serious.” But those whispers are not Scripture. They are the echo 
of a system. The Bible does not measure spirituality by how complicated you can make 
salvation. The Bible measures spirituality by whether you believe God and obey the truth. 

So name the aftershock for what it is: a learned fear response. Then replace it with 
Scripture. When the reflex rises—“What if this is too simple?”—answer it with God’s own 
language: “Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). When 
the reflex rises—“What if I’m presuming?”—answer it with God’s purpose: “These things 



have I written unto you that believe…that ye may know that ye have eternal life” (1 John 
5:13). God wrote to give knowledge, not perpetual suspense. 

2. Return to the Gospel as Paul Declared It, Not as Men Systematized It 

The strongest medicine for a wounded conscience is to return to the apostolic gospel in its 
plain form. Paul did not say, “I declare unto you a decree.” He said, “I declare unto you the 
gospel” (1 Corinthians 15:1). Then he defined it: “Christ died for our sins…he was buried, 
and…he rose again” (1 Corinthians 15:3–4). That is the center. That is the anchor. That is the 
message God blesses. 

When you escape fatalism, you must resist the temptation to build a new system as a 
replacement idol. Don’t become “anti-Calvinist” as your identity. Become Christ-centered 
again. The devil doesn’t care which cage you live in as long as you live in a cage. But the 
Bible does not call you to be a system-man. It calls you to be a Bible-believer, a disciple of 
Jesus Christ, and an ambassador for His gospel. 

So rehearse the gospel until your heart calms down. Not your testimony, not your feelings, 
not your inner analysis—Christ’s finished work. “Who his own self bare our sins in his own 
body on the tree” (1 Peter 2:24). “In whom we have redemption through his blood, the 
forgiveness of sins” (Ephesians 1:7). When your soul is trembling, you don’t stare at the 
tremble. You stare at the cross. 

3. Relearn the Bible’s Order: Hearing, Believing, Then Sealing—Not Regeneration 
Before Faith 

One of the most damaging habits fatalism produces is reversing the Bible’s order. It tells 
you a man must be regenerated before he can believe. That makes faith a result instead of a 
response. And even after you leave, you can still carry that reversal like a mental glitch: 
“What if I didn’t have the right internal change first?” That is the cage talking. 

The Bible’s order is straightforward. The gospel is preached, the sinner hears, the sinner 
believes, and God saves. Paul says, “In whom ye also trusted, after that ye heard the word 
of truth, the gospel of your salvation: in whom also after that ye believed, ye were sealed 
with that holy Spirit of promise” (Ephesians 1:13). Notice the sequence: heard, trusted, 
believed, sealed. That is not fatalism; that is Scripture. 

So when your mind tries to reinsert the old fear—“What if I wasn’t regenerated first?”—
answer it with the Bible’s timeline. God honors faith in the gospel. “Faith cometh by 
hearing, and hearing by the word of God” (Romans 10:17). Hearing precedes faith. Faith is a 
response to truth. Then God saves. Then God seals. That is the liberating order that restores 
sanity. 



4. Restore Assurance to Its Rightful Foundation: Christ’s Promise, Not Your 
Performance 

A wounded escapee often carries an assurance wound. Fatalism trained him to distrust 
assurance. It taught him assurance is presumption unless proven by lifelong performance. 
So even after he leaves, he may feel guilty for resting in Christ. He may think peace is 
dangerous. But peace is the fruit of justification. “Therefore being justified by faith, we have 
peace with God” (Romans 5:1). Peace is not arrogance; it is God’s gift. 

Assurance is not anchored in your mood. It is anchored in God’s record. “And this is the 
record, that God hath given to us eternal life, and this life is in his Son” (1 John 5:11). “He 
that hath the Son hath life” (1 John 5:12). That is objective. That is outside you. That is the 
kind of anchor that holds when your feelings shift. 

And when the old fear whispers, “What if you’re self-deceived?” you answer with God’s 
promise, not with self-analysis. “Verily, verily…He that heareth my word, and 
believeth…hath everlasting life, and shall not come into condemnation” (John 5:24). If you 
believe God’s Word, you have life. That promise is not written in pencil. It is written in blood. 

5. Don’t Swing Into the Opposite Error: Keep Holiness and Grace in Their Bible Places 

Leaving fatalism can make a man vulnerable to reactionary error. He may say, “If Calvinism 
was strict and suspicious, I’ll be loose and careless.” Or he may treat every mention of 
holiness as “legalism.” That is another ditch. Grace is not permission to live in the flesh. 
Grace saves, and then grace teaches. “For the grace of God that bringeth salvation hath 
appeared to all men, Teaching us that, denying ungodliness…we should live soberly” (Titus 
2:11–12). 

The Bible keeps salvation and sanctification distinct but connected. You are saved by grace 
through faith, not by works (Ephesians 2:8–9). Then you are created unto good works 
(Ephesians 2:10). Works do not purchase salvation; they follow salvation. Holiness does 
not earn God’s love; it responds to God’s love. Chastening is real because God loves His 
children: “For whom the Lord loveth he chasteneth” (Hebrews 12:6). That’s not hatred; it’s 
fatherhood. 

So you don’t escape Calvinism by becoming a spiritual anarchist. You escape by becoming 
Bible-balanced. You rest in Christ for justification, and you walk with God for sanctification. 
You don’t confuse the root with the fruit. That balance protects you from both legalism and 
lawlessness. 

6. Learn to Read Without the Lens: Take the Plain Sense First, Then Compare Scripture 
With Scripture 



Calvinism trains men to read the Bible like every verse is guilty until proven innocent by a 
system. The cure is to return to the plain sense of Scripture and let Scripture interpret 
Scripture without a predetermined conclusion. “Thy word is truth” (John 17:17). Truth is not 
afraid of being read plainly. 

Start with the invitations. Read them like they are addressed to real men. “Whosoever shall 
call upon the name of the Lord shall be saved” (Romans 10:13). “Whosoever will, let him 
take the water of life freely” (Revelation 22:17). “For God so loved the world” (John 3:16). 
Then read the warnings and refusals like they are real: “Ye will not come to me” (John 5:40). 
Then read the commands like they are sincere: “God…commandeth all men…to repent” 
(Acts 17:30). Let those categories set your baseline. 

Then, when you come to “hard” passages, don’t panic and don’t surrender the plain ones. 
Compare Scripture with Scripture. Let the clearer verses establish doctrine and let the 
harder passages be understood in harmony with them. That is how the Bible teaches you to 
read: “line upon line…here a little, and there a little” (Isaiah 28:10). The Calvinist lens 
makes “hard” passages cancel “plain” passages. Bible reading makes “plain” passages 
illuminate “hard” passages. 

7. Rebuild Your Life on the Simple Commission: Preach Christ, Plead With Sinners, 
Trust God With Results 

One of the healthiest things an escapee can do is return to the Great Commission with a 
clean conscience. Fatalism often chilled urgency and complicated the gospel. Now you 
can preach Christ honestly to every person without mental reservations. “Go ye into all the 
world, and preach the gospel to every creature” (Mark 16:15). That is not “every creature 
who might be elect.” That is every creature. 

Speak the gospel plainly. “Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 
16:31). Tell sinners the truth about sin, judgment, and Christ’s blood. “Behold now is the 
accepted time; behold, now is the day of salvation” (2 Corinthians 6:2). Plead like Paul: “We 
pray you in Christ’s stead, be ye reconciled to God” (2 Corinthians 5:20). That restores 
spiritual health because it re-centers you on God’s actual program in this age: gospel 
preaching and soul-winning. 

And as you preach, you will feel your own assurance strengthen, not because you’re 
earning salvation, but because you’re living in the sunlight of truth. The simple gospel is not 
the beginner’s class you graduate from; it is the engine that runs the whole Christian life. 
The more you keep it central, the less power the old fatalistic echoes will have. Freedom 
stabilizes when it is used. 

Conclusion 



Recovering after you escape Calvinism’s fatalism is not just a doctrinal adjustment; it is a 
healing process. The system trained you to distrust the plain sense of Scripture, to doubt 
simple faith, and to treat assurance like presumption unless verified by performance. So 
when you step out, you may feel shaky, nervous, and even guilty for resting in promises God 
wrote for your comfort. That aftershock is real, but it is not spiritual discernment—it is 
conditioning. The cure is to return to what God declared openly: “Christ died for our 
sins…he was buried, and…he rose again” (1 Corinthians 15:3–4). That is the gospel, and 
God intended it to be believed, preached, and trusted. 

The steady center is simple and solid: salvation is offered, faith receives, God saves, and 
assurance rests in the Savior. “Believe on the Lord Jesus Christ, and thou shalt be saved” 
(Acts 16:31). “He that heareth my word, and believeth…hath everlasting life” (John 5:24). 
“These things have I written…that ye may know” (1 John 5:13). If you keep staring at 
yourself, you will never be at rest; if you look to Christ, you will find bedrock. And as you 
heal, don’t swing into the opposite ditch. Grace saves without works (Ephesians 2:8–9), 
and then grace teaches holiness (Titus 2:11–12). Keep the root and fruit in their Bible 
places. 

Finally, rebuild your life on the open commission and the open call. Preach Christ to “every 
creature” (Mark 16:15) without hedging, qualifying, or apologizing for God’s own invitations. 
Plead with sinners sincerely, because God’s offer is real. Trust God with the results, 
because the gospel is His power, not your performance. And as you read the Bible again 
without tinted glasses, you will learn what many never learn inside the cage: the simple 
gospel is not shallow—it is the deepest thing God ever said to a sinner, and it is strong 
enough to carry you all the way home. 

 

 

25 of 25: Escaping Calvinism’s Fatalism — The Escape Door: Grace for All, Salvation by 
Faith, Glory to God 
Main Passage: “For by grace are ye saved through faith…Not of works” (Ephesians 2:8–
9). 

You don’t end a series like this by tapering off into polite fog. You end it the way God ends 
arguments—by bringing the whole thing back to the Book and forcing the reader to decide 
what kind of gospel he is going to preach. This series was never about winning a theological 
spelling bee. It was about rescuing souls from a fatalistic framework that masquerades as 
“sovereignty,” uses Bible words with private meanings, shrinks the cross into a selective 
transaction, twists invitations into coded language, and then calls the resulting coldness 



“God-centered.” That is not God-centered. A system can be “decree-centered” and still be 
miles from the God of Scripture. 

So here at the finish line we state the problem one last time, without flinching. Fatalism is 
not the same thing as sovereignty. Sovereignty is God reigning as the holy Lord who cannot 
lie, cannot be tempted with evil, and cannot be accused of authoring sin. Fatalism is 
determinism baptized with religious vocabulary. It turns God’s moral commands into 
theatrical demands, God’s invitations into outward performances, and God’s warnings into 
scripted lines spoken to people who were never given any real ability to respond. Then it 
tells you the only reason one man believes and another does not is that God secretly 
coerced one and withheld that coercion from the other, and it calls that “grace.” That is not 
grace; that is force. Grace is favor offered. Grace is mercy proclaimed. Grace is salvation 
made available through Christ and received by faith. 

Now we declare the biblical alternative without apology. God is sovereign, righteous, holy, 
and truthful. Man is accountable, guilty, and without excuse. Christ’s atonement is 
sufficient and offered. The gospel call is real. “Whosoever” still means what it says. And 
God gets the glory because salvation is by grace through faith—not by human merit and not 
by secret coercion. “Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31) 
is still a true sentence. “Whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13) is still true English. “For God so loved the world” (John 3:16) still means 
what it meant before confessions tried to rewrite the dictionary. 

And now comes the pastoral challenge. You can keep the system and keep pretending it 
honors God, or you can leave the system and come back to the Book. You can keep 
preaching a gospel with mental reservations, or you can preach a gospel you can offer to 
every sinner with a straight face—because God Himself does. “Whosoever will, let him take 
the water of life freely” (Revelation 22:17). That is the escape door. Walk through it. Don’t 
look back. 

1. The Battlefield Restated: Fatalism Masquerading as Sovereignty 

The first lie you must keep refusing is the bait-and-switch where sovereignty gets redefined 
into determinism. Sovereignty means God is King. It means God reigns. It means God sets 
terms. It means God judges sin. It means God saves by His own mercy. Sovereignty does 
not mean God authors evil, programs unbelief, and then condemns men for acting out His 
script. 

When fatalism takes the throne, the Bible becomes a prop. Commands become demands 
to do what cannot be done. Warnings become a performance. Invitations become a public 
gesture hiding a private refusal. But Scripture does not present God that way. Scripture 



presents God commanding response because response is real: “God…now commandeth 
all men every where to repent” (Acts 17:30). Scripture presents God pleading sincerely: 
“Turn ye, turn ye…for why will ye die?” (Ezekiel 33:11). Scripture presents Christ rebuking 
unwillingness, not inability: “Ye will not come to me, that ye might have life” (John 5:40). 

So you don’t escape by denying God’s rule. You escape by refusing to confuse God’s rule 
with fatalistic determinism. God’s sovereignty is holy sovereignty. It is consistent with His 
truthfulness, His justice, His love, and His sincerity. Anything that makes God sound 
double-minded is not exalting God; it is accusing Him. 

2. The Word-Game Exposed: Rigged Definitions That Rewrite Plain Speech 

If fatalism had to argue on the Bible’s plain terms, it would die quickly. That’s why it lives off 
private definitions. “World” becomes “world of the elect.” “All” becomes “all kinds.” 
“Whosoever” becomes “whosoever is secretly enabled.” “Draw” becomes “drag.” “Dead” 
becomes “unable to respond in any sense.” “Elect” becomes “secret list of individuals for 
salvation with the rest barred.” Then they tell you they’re just “taking the Bible seriously.” 

No, they’re taking their system seriously. The Bible’s language is designed to be understood 
by ordinary men. “The entrance of thy words giveth light; it giveth understanding unto the 
simple” (Psalm 119:130). The Bible does not speak like a codebook requiring a 
confessional decoder ring. The Bible speaks plainly because God wants sinners to 
understand the offer of salvation. 

That is why the invitations are worded the way they are. “Whosoever shall call upon the 
name of the Lord shall be saved” (Romans 10:13). “Whosoever will, let him take the water 
of life freely” (Revelation 22:17). “For God so loved the world” (John 3:16). If you have to 
keep redefining those words to keep your doctrine alive, your doctrine is not fed by 
Scripture—it is protected from Scripture. 

3. The Cross Restored: Sufficient, Offered, and Big Enough for the World 

Fatalism always has to shrink the cross in practice. It may use big language about “definite 
atonement,” but the end result is a gospel you cannot honestly offer to every sinner as good 
news in the plain sense. It turns the cross into a transaction for a pre-selected group and 
then sends you into the world to preach to everyone as if the offer is universal. That creates 
double-talk. 

Scripture does not do that. Scripture speaks in universal offering language. “For God so 
loved the world, that he gave his only begotten Son” (John 3:16). Scripture speaks of Christ 
as “the Lamb of God, which taketh away the sin of the world” (John 1:29). Scripture says He 
is “the propitiation…for the sins of the whole world” (1 John 2:2). Scripture says He “tasted 



death for every man” (Hebrews 2:9). That is not ambiguous language designed to be 
continually qualified. 

Now hear it carefully, because this is where people try to muddy water. Saying the 
atonement is sufficient and offered does not mean everyone is automatically saved. 
Salvation is received by faith. “He that believeth on him is not condemned: but he that 
believeth not is condemned already” (John 3:18). The offer is real. The responsibility is real. 
The refusal is real. The judgment is righteous. But the cross is not a “someworld” gospel. It 
is big enough to be preached to any sinner without mental gymnastics. 

4. The Gospel Call Vindicated: God Is Not Mocking Sinners 

One of the ugliest fruits of fatalism is what it does to sincerity. If the non-elect cannot 
believe and were never intended to be saved, then the command to believe becomes a 
demand to do what cannot be done, and the invitation becomes a public performance. But 
Scripture ties condemnation to refusal, not to secret exclusion. “He that believeth not is 
condemned already” (John 3:18). It does not say “because he was not elected.” It says 
because he believed not. 

God’s invitations are not theater. God’s pleading is not stage acting. God swears by His own 
life about His heart toward sinners: “As I live… I have no pleasure in the death of the 
wicked; but that the wicked turn from his way and live” (Ezekiel 33:11). Christ laments over 
those who “would not” (Matthew 23:37). Stephen tells Israel, “Ye do always resist the Holy 
Ghost” (Acts 7:51). Resistance implies a real offer of truth that can be refused. 

If your theology forces you to say God invites those He never intends to save and 
commands those He never enables to obey, you have turned God into a trickster. The Bible 
will not let you do that. God is light, and in him is no darkness at all (1 John 1:5). God cannot 
lie (Titus 1:2). The gospel call is real because God is real. 

5. The Glory Put Where It Belongs: Grace Through Faith, Not Works and Not Coercion 

Calvinism’s fatalism tries to claim it alone gives God all the glory. That is a false claim, and 
it’s one of the reasons it feels so “untouchable.” It wraps itself in “God’s glory” language and 
then implies that disagreeing with the system is disagreeing with God. But God’s glory is not 
protected by accusing His character or twisting His words. God gets glory the Bible’s way—
by saving guilty sinners through Christ, by grace, received through faith, apart from works. 

Paul couldn’t be clearer: “For by grace are ye saved through faith…Not of works” (Ephesians 
2:8–9). That is God’s glory. God saves. Man cannot boast. “Where is boasting then? It is 
excluded” (Romans 3:27). The gospel puts glory on God because salvation is a gift, not a 



wage. “But to him that worketh not, but believeth…his faith is counted for righteousness” 
(Romans 4:5). That is not man-centered. That is God magnifying His mercy. 

And it is not coercion-centered either. If faith is a programmed effect of irresistible force, it 
ceases to be the meaningful response Scripture treats it as. The Bible treats believing as 
believing, refusing as refusing, and judgment as righteous. Grace is offered. Faith receives. 
God saves. That is the Bible’s glory scheme, and it is perfect. 

6. The Assurance Healed: Rest in Christ, Not in a System’s Endless Introspection 

Fatalism wounds assurance because it pushes men inward forever. It tells them they might 
“think” they believe and still be deceived. It tells them the real anchor is proving they were 
elect by performance. That is spiritual quicksand. The Bible anchors assurance in Christ 
and in God’s written record. “These things have I written unto you that believe…that ye may 
know that ye have eternal life” (1 John 5:13). God wants believers to know, not to live in a 
perpetual maybe. 

Assurance rests on the promise and the finished work. “He that heareth my word, and 
believeth…hath everlasting life, and shall not come into condemnation” (John 5:24). “There 
is therefore now no condemnation to them which are in Christ Jesus” (Romans 8:1). 
“Therefore being justified by faith, we have peace with God” (Romans 5:1). Peace is not 
presumption; it is the fruit of justification. 

This is where the escape door becomes personal. If you came out of fatalism wounded, 
stop checking your pulse for proof of life. Look to Christ. Your assurance is not a mood. It is 
a promise. Your anchor is not your introspection. It is His blood. Salvation by grace through 
faith does not produce pride; it produces worship, gratitude, and stability. 

7. The Pastoral Charge: Leave the System, Come Back to the Book, Preach the Gospel 
Openly 

Now we end with what matters most—what you will do with what you learned. The goal was 
never to create a new tribe of “anti-Calvinists.” The goal was to rescue people back to 
Scripture, back to the character of God, back to the cross, and back to an honest gospel 
offer. The escape door is not a philosophy. It is a return to the Book. 

So here is the pastoral challenge. If you are still inside the fatalistic frame, stop defending it 
like it is the gospel. It is not the gospel. The gospel is that Christ died for our sins, was 
buried, and rose again (1 Corinthians 15:3–4). The gospel call is “Believe on the Lord Jesus 
Christ, and thou shalt be saved” (Acts 16:31). The invitation is “whosoever” (Romans 10:13; 
Revelation 22:17). And God’s heart toward sinners is stated plainly: “not willing that any 
should perish” (2 Peter 3:9). 



Then preach it like you believe it. Not with hedging. Not with fine print. Not with a hidden 
decoder ring. Preach it to every creature (Mark 16:15). Plead with sinners sincerely (2 
Corinthians 5:20). Warn them honestly (John 3:18). Tell them God loves them in the sense 
Scripture says He loved the world (John 3:16). And trust God to save those who believe, 
because that is what God promised He would do. 

Conclusion 

We close the series the way we began it—by refusing fatalism’s counterfeit “sovereignty” 
and returning to the God of the Bible. The problem was never that God reigns. The problem 
was a system that turns God’s reign into determinism, then uses that determinism to 
redefine Bible words, shrink the cross, twist invitations, and wound assurance. It makes 
God’s pleadings look like theater and God’s commands look like mockery. But Scripture 
will not allow that portrait of God. God cannot lie (Titus 1:2). God has no pleasure in the 
death of the wicked (Ezekiel 33:11). God is love (1 John 4:8). And God speaks in invitations 
that are meant to be believed as written: “Whosoever will” (Revelation 22:17). 

The biblical alternative stands firm and clear: God is sovereign and righteous; man is 
accountable and guilty; Christ’s atonement is sufficient and offered; the gospel call is real; 
“whosoever” means what it says; and God gets the glory because salvation is by grace 
through faith, not by human merit and not by secret coercion. “For by grace are ye saved 
through faith” (Ephesians 2:8). “Believe on the Lord Jesus Christ, and thou shalt be saved” 
(Acts 16:31). “Whosoever shall call upon the name of the Lord shall be saved” (Romans 
10:13). Those are not slogans. They are God’s public truth. 

So take the escape door. Leave the system. Come back to the Book. Read the Bible without 
tinted glasses. Preach a gospel you can offer to every sinner with a straight face—because 
God Himself does. And when you do, you will find what fatalism could never give you: clean 
assurance, honest evangelism, reverent confidence in God’s character, and the joy of giving 
God glory the Bible way—by magnifying His grace in Christ to guilty men who can truly 
come, because “whosoever will” can still come. 

 

 

 

Series Conclusion — Escaping Calvinism’s Fatalism 

If you’ve made it to the end of this series, you’ve already done something most people 
never do: you let Scripture judge a system instead of letting a system judge Scripture. That 
alone is a victory, because fatalism doesn’t just argue verses—it trains men to surrender 



their conscience to a framework and then call that surrender “humility.” But the Bible never 
told you to bow to a confessional machine. It told you to bow to the living God and believe 
what He said. “Prove all things; hold fast that which is good” (1 Thessalonians 5:21). If a 
theology cannot survive honest testing in the plain light of Scripture without redefining 
words, inventing secret wills, and qualifying every invitation, then it is not the faith “once 
delivered unto the saints” (Jude 1:3). It is a later structure trying to sit on top of the Book like 
a governor on an engine, limiting what the Bible is allowed to mean. 

This series exposed the root problem plainly: fatalism masquerading as “sovereignty.” We 
did not deny that God reigns—we restored what His reign actually looks like in Scripture. 
God is sovereign without being the author of sin. God is sovereign without turning His 
commands into mockeries. God is sovereign without making His invitations a public 
performance hiding a private refusal. “God…now commandeth all men every where to 
repent” (Acts 17:30), and He does not command as a joke. Christ can say, “Ye will not come 
to me, that ye might have life” (John 5:40), because refusal is real, not scripted. And God 
can swear by His own life, “I have no pleasure in the death of the wicked…turn ye…for why 
will ye die?” (Ezekiel 33:11), because His pleadings are not theater. Fatalism must turn 
those sentences into riddles to protect its decree. The Bible presents them as plain truth to 
rescue sinners. 

We also put the so-called “gotcha” passages back into their contexts and took the club out 
of the bully’s hand. Romans 9 did not cancel Romans 10; it paved into it, where Paul says, 
without stuttering, “Whosoever shall call upon the name of the Lord shall be saved” 
(Romans 10:13). John 6 did not teach “dragging”; it taught drawing, and Christ’s promise 
remained wide open: “Him that cometh to me I will in no wise cast out” (John 6:37). 
Ephesians 1 did not preach a secret lottery; it magnified blessings “in him,” and 
predestination as God’s determined destiny for those who are in Christ. When Calvinism’s 
fatalism is forced to read the Bible like the Bible reads itself—line upon line, plain sense 
first, Scripture with Scripture—it loses its fog. It can’t keep its leverage without a private 
dictionary. 

Most importantly, we brought everything back to the cross and the gospel call, because 
that is where the fight is really fought. A fatalistic system inevitably shrinks the honest 
scope of the gospel, because it cannot comfortably preach to every sinner what the Bible 
says to every sinner. But the Book still speaks like it always spoke: “For God so loved the 
world” (John 3:16). “Whosoever will, let him take the water of life freely” (Revelation 22:17). 
“Who will have all men to be saved” (1 Timothy 2:4). “Not willing that any should perish” (2 
Peter 3:9). You can twist those words into “world of the elect” and “all kinds,” or you can 
believe God wrote what He meant. And once you believe God wrote what He meant, the 



escape door is not mysterious. It’s right there in front of you, written in plain English: 
“Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). 

So here is the final charge, and it is not aimed at your pride; it is aimed at your obedience. 
Leave the system if the system forces you to distrust the plain voice of God. Come back to 
the Book. Preach a gospel you can offer to every sinner with a straight face—because God 
Himself does. Quit whispering invitations like you’re afraid they might be too broad. Quit 
qualifying “whosoever” like it needs a theological chaperone. Quit staring inward for proof 
of election and start looking upward at a finished work. “Therefore being justified by faith, 
we have peace with God” (Romans 5:1), and God wrote Scripture so believers could know, 
not so they could live in perpetual suspicion (1 John 5:13). If you have been wounded by the 
endless introspection loop, rest in Christ. If you have been chilled in evangelism, rekindle 
your urgency. “Knowing therefore the terror of the Lord, we persuade men” (2 Corinthians 
5:11). If you have been trapped in word games, keep your Bible open and keep the 
discussion in God’s categories—command, refusal, responsibility, mercy. 

And if you’re reading this and you’re still lost, then do not hide behind theology. God is 
calling you, right now, through His own Word. The issue is not whether you can map 
decrees; the issue is whether you will come to Christ. “He that believeth on him is not 
condemned: but he that believeth not is condemned already” (John 3:18). You do not need 
a system. You need a Savior. Christ died for sinners, was buried, and rose again (1 
Corinthians 15:3–4). Receive Him by faith. Then stand up, open your mouth, and tell the 
truth to others—because the gospel is not a secret for a select few; it is God’s open offer to 
guilty men, and it brings glory to God the Bible way: by grace through faith, not of works, 
and not by secret coercion (Ephesians 2:8–9). 

 


